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ABSTRACT
Arthur Delbert Rice, Jr.: Pursuit of Shalom,
Encompassing Care of Creation in Mission in the Philippines
This dissertation is a life study of groundbreaking missionary, Arthur Delbert
Rice, Jr. (1928- ). Rice has served in the Philippines since 1956. He has worked and
lived with the Ikalahan since 1965. His service among them has been marked by hohsm.
The unusual prominence Rice has given to creation care and eco-advocacy are especially
notable. He has led the way in raising awareness of an important, overlooked opportunity
of contemporary missionary service.
Delbert Rice's ministry affirms and illustrates the power and potential of
missional holism, including, inter alia, the following: a fervent identification with the
local people; a passion for justice and impartiality; and a full embrace of God's
redemptive mission as encompassing all of his creation. Unlike many missionaries,
Delbert Rice did not live in a mission compound or outside the target community. In
Kalahan, he lived with the Ikalahan, not only leaming their language and culture but
giving great respect to their historical and cultural heritage. He maintained the Ikalahan
did not have to change their culture to be Christians. He helped the Ikalahan
contextualize their religious rituals.
Rice joined in the development programs for the locals, and got deeply involved
in the establishment of the Kalahan Educational Foundation and the Kalahan Academy,
which contributed enormously to the enhancement of the standard of living of the
Ikalahan, as well as their cultural continuity and self-esteem. He advocated self-
supporting churches and laity-centered ministries. Most distinctly, Delbert Rice
emphasized stewardship of God's creation and human interdependence and
interconnectedness with non-human creation. He held ecology seminars, participated hi
environmental-protection conferences and workshops, and served the Philippine Council
of Sustainable Development, which monitors the sustainability of the development
programs of the Philippines. Delbert Rice accepted these creation-care responsibilities as
part of his mission given by God. He expressed and evoked a new paradigm of creation-
care embracing holistic mission.
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PREFACE
I am a missionary in the Philippines, having served the people hi the resettlement
area for typhoon victims in Pinugay, Baras, Philippines since 2011. I served m John
Wesley College in Tuguegarao, Cagayan, Philippines from 2007 to 2010 and worked in
San Mateo, Isabela, Philippines from 1999 to 2002.
When I was taking a Transfr)miative Mission course as an independent study in
Tuguegarao City, Cagayan in 2007, Dr. Eunice Irwin at Asbury Theological Seminary
suggested me that I meet Rev. Arthur Delbert Rice, Jr. since I was living relatively near
him�a seven hour bus ride, and his mission was an appropriate topic for a research paper
on transformative mission. Therefore, I met Pastor Rice on February 23, 2008 in the
Green House in Imugan, Santa Fe, Nueva Vizcaya, Philippines, and I interviewed him
about his ministry, both the mission and the work of the Ikalahan community. We talked
for two hours. He lived with his daughter, son-in-law, grandchildren, and six Kalahan
Academy students. He was part of the community, and he was loved and respected by the
community members. One of his neighbors said, "Pastor Rice is not just a missionary. He
is a respected leader of this community." On that day, I leamed very much from him
about his mission and life. I was inspired and challenged to share that mspiration with
more people. That interview led me to decide to write a biographical profile of Pastor
Delbert Rice.
For the research, I employed the holistic mission approach, which concems the
whole of life within the whole creation, that is, the salvation of the whole world as the
theoretical framework. In terms of methodology, I employed historical research
methodology, applying a chronological approach as well as a thematic approach,
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In terms of data collection, I collected correspondence ofDelbert and Esther Rice
by visiting Rice's home in Imugan hi order to trace the chronological line of events in
Rice's life and mission and to find out what elements mfluenced his holistic mission. I
was put on his mailhig list, so his son Alfred Rice who was taking care of his
correspondence after Esther Rice passed away, emailed me Delbert Rice's general letters.
I interviewed Delbert Rice by visiting him in either Imugan or Friendship House, his
office in Manila, and I also asked him questions by email. I visited him in Imugan once a
month or every other month and stayed for four to five days during visitation from 2008
through 2010. From 201 1, 1 visited him in Friendship House in Manila because I moved
from Tuguegarao City to Antipolo City near Manila in 201 1.
For some sections in this work, I had to depend almost entirely on Rice's
memory and interpretation of events. Because there were no other sources available. Rice
is the only source I cite in those sections.
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INTRODUCTION
This dissertation explores the mission and life ofArthxir Delbert Rice, Jr. (1928-
), who has served in the Philippines since 1956. Before commg to the Philippines, he
pastored in the Evangelical United Brethren churches m Oregon and was commissioned
by the Evangelical Unhed Brethren Church in 1954. After serving for ten years in Alicia,
Isabela, from 1956, he and his family moved to hnugan, Santa Fe, Nueva Vizcaya, in
1965 and has lived with the Ikalahan community since then.
Unlike many missionaries who lived outside the local conmiunity or associated
more with fellow missionaries or expatriate commimities, Delbert Rice and his family
lived with and among the local Ikalahan community. There were almost always some
members of the community in his house, and part of the Mission House was used as a
classroom of the Kalahan Academy in its beginning as well as an office of the clinic
before the Imugan clinic was officially established.
While living with the Ikalahan, Delbert Rice leamed the Ikalahan language and
culture and made efforts to identify with them. His own children were educated following
the Ikalahan tradition; he educated them to be happy to be Filipinos. Three of his four
sons married Filipinos, and he was happy with their decisions and marriages. The
Ikalahan community accepted him as a member of their community, and they regard
Delbert as one of their elders, not just a missionary or an outsider.
Delbert Rice has demonstrated his respect toward the Ikalahan and their culture
in his life. His teenage experience of moving from Corvallis, Oregon, to San Diego,
Califomia, was one of the factors which influenced his formation of respect for different
people and their culture. He experienced the difference between the city life and country
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life, and accepted his dissimilarity without bemg ashamed of his identity and his past
experience as a farm boy. This experience also broadened his perspective toward
different people and cultures.
While Delbert Rice was in the Ilocano language program in Laoag, Ilocos Norte,
from 1956 from 1957, he liked interacting with people. While leaming the language, he
leamed about people and their culture.
After moving into Imugan in 1965 and living for some time there, he realized
that there were some ongoing cultural issues which he did not understand, and he wanted
to understand those issues and share the gospel more effectively with them. His desire led
him to study anthropology at Silliman University, Dumaguete City, and his studies
equipped him with the capacity to better understand the cultural issues of the Ikalahan as
well as other indigenous peoples. The anthropological training also helped him more
clearly understand the relationship between faith and culture, and effectively
conununicate the gospel to the indigenous peoples. He also could help the indigenous
peoples realize the value and worth of their own cultural and historical herhage, and
accordingly voice their opinions in the development programs instead of merely
following the agendas set by others.
As a part of his efforts to support the indigenous peoples, Delbert Rice
participated in establishing and serving in several organizations for the indigenous
peoples, including the Philippine Association for Intercultural Development, in which the
focus was on the land tenure issue. He also joined in establishing marketing organizations
for the indigenous peoples. He also got involved in reconciliation and research tasks for
the indigenous peoples, such as the Chico River Development Project and the Zambales
xii
Study on Negritoes. In addition, he served the indigenous peoples through consultation
on their development programs, holding seminars, and publishmg articles on their
tradition and history to make their values known and appreciated. He continually
encouraged them to realize their own potential and speak out their needs and wants.
Holistic Theology
Delbert Rice emphasized the primacy of evangelism in mission; however, he did
not ignore the realities of the people. He paid attention to their living conditions and
exerted effort to improve their living standards.
When Delbert was assigned to Alicia, Isabela, and given the responsibility of
holding and implementing the Ministerial Training School and Stewardship Promotion
Institute, as well as ministering to the local congregation, he was concemed not only with
propagation of the gospel and salvation of the soul, but also the enhancement of the
quality of their life. His holistic theology ofmission, which embraces all dimensions of
human life, has continued and developed throughout his life.
Living and working with the Ikalahan, Delbert Rice took part in establishing the
Kalahan Educational Foundation (KEF), which carried out sustainable conununity
development programs which aim to elevate the living standards of the community
members. As he understood the holistic mission as covering the all aspects of life,
including physical, spiritual, psychological, social and environmental realms, he
incorporated the vision of the significance of community in the KEF development
programs; accordingly, the KEF programs provided the conmiunity members with
working opportunities, which prevented separation of individuals from their family
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members. Nearly all of the houses in hnugan are permanent, and most of the persons
from hnugan who married outside the society brought their spouses with them back to
hnugan.^
Understanding the importance of education in relation to self-esteem and identity
formation issues, as well as social and family problems, Delbert Rice got involved in
establishing the Kalahan Academy (KA), and the KA education helped elevate the self-
esteem of the indigenous youth and taught them to be confident of their cultural identity.
The KA produced alumni equipped with an ethical Christian mind, and many of the
graduates retumed to the upland conununities and served there. Their efforts led the
community towards the vision of shalom.
Approach to Ministrv
Delbert Rice's approach to ministry was modeled after that of St. Paul. At
Westem Evangelical Seminary, he leamed about St. Paul's ministerial approach by doing
biblical exegesis on Luke, Acts, and Pauline Epistles, and his understanding of the
theology of St. Paul conceming faith and culture and also that of self-supporting church
and laity-centered ministry was strengthened.
From the beginning of his mission in Alicia, Isabela, Delbert Rice expressed his
interest in building self-supporting churches, following the model of St. Paul. He also
emphasized the significance of the laity and the role of the local people as initiators in
ministry. This emphasis was carried on in the Kalahan Mission work, in which he
actively participated.
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While living m hnugan, Delbert Rice contributed to the expansion of the
Kalahan Mission, stressing the importance of evangelism and outreach. He was careful
not to allow dependency to creep into the mdigenous communities, and he did not agree
with the subsidy principle of the UCCP which granted regular subsidy to the local pastor
instead of emphasizing the responsiblity of the local congregation to support its pastor.
While conununicating the gospel to the Ikalahan, he showed respect for Ikalahan culture.
He had a great influence on the Shalom Bible School students and graduates, and they
carried on his emphasis on Bible study and evangelism in their ministry.
Pastor Rice highlighted the value of the historical and cultural heritage of the
indigenous peoples, and he pointed out that faith should not be confused with culture. He
argued that the Ikalahan do not have to change their culture in order to become genuine
Christians.
The Kalahan Mission Council, of which Pastor Rice was a member, grew into
the Kalahan Cooperative Parish, and he dedicated hunself to its formation. He
encouraged the Ikalahan leaders to more aggressively get involved in the Council as well
as in the Cooperative Parish, in which they eventually became majority.
Justice and Equity Issue
Pastor Rice also was a part of the struggle of the Ikalahan for land title
acquisition, serving as a communication bridge, taking care of enormous amount of
paperwork, visiting various offices and departments, teaching sketch mapping to the
Ikalahan youth, and so on. In 1974, the Ikalahan fmally won the land case and succeeded
in signing the Memorandum of Agreement #1 with the Bureau of Forest Development,
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which granted the right for the local community to manage the Kalahan Reserve, which
covers 14,730 hectares of mountam lands, under the Communal Forest Stewardship
Agreement for twenty-five years.
While fighting in the land tenure case, Delbert Rice experienced harassment from
Tom Chengay, the mayor of Santa Fe, Nueva Vizcaya; the mayor put Delbert on his
blacklist for five years and tried to deport him because Delbert's support for the Ikalahan
interfered with the mayor's exploitation scheme of the indigenous people and their rights.
Tom Chengay's interference sapped Delbert's energy and wasted his time; however,
Delbert Rice was patient and even felt pity for Tom. His patience, stmggle, and efforts
were rewarded with the land case going in the Ikalahan 's favor.
Theology of the Stewardship of God's Resources and Creation Care
The distinctiveness of Delbert Rice's mission lies in that his mission
encompasses the dimension of creation care: this makes his mission tmly holistic since
holistic mission concems the whole of creation.
Spending his childhood in the forest and on the farm in Corvallis, Oregon, before
moving to San Diego, Califomia, he leamed and experienced how ecological systems
operated. This experience had an influence on the growth of his theology of creation care.
Since the beginning of the sustainable development program of the KEF,
Delbert's vision of shalom, which entails active creation care, was infused into hs goal.
The KEF's development programs were designed to utilize the forest hself instead of
tuming the forest into something else, and their development programs have spread out to
other areas and other indigenous peoples. The KEF development programs are concemed
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with the sustainability of the environment and hs protection. Thek forestry program
became a model for govemment forestry programs, and they have provided an
opportunity to view the programs from an ecological perspective. The KA's
incorporation of ecology to their curriculum enabled the production of ecologically-
oriented professionals in the govemment sector, as well as leaders in the upland
conununities.
Pastor Rice accepted his creation care work, including service in the Civil
Society Counterpart Council (CSCC) of the Philippines Council of Sustainable
Development (PCSD), as part of his mission for God instead of taking it as a separate
responsibility. He demonstrated his understanding of creation care through speaking at
conferences and workshops, nationwide and intemational, and holding ecology seminars
as well as writing and publishing on the issue. He mterpreted the human responsibility in
creation as being stewards of the sustainable system, and this understanding views the
human place in creation in terms of interdependence and interconnection. His
interpretation is rooted in the understanding of God as Creator and owner of all creation.
Since everything was created by God and belongs to God, only God can claim ownership
of creation and human beings should not interfere with the lives of other creatures. Non-
human creatures have their own right to live and exist with the purpose of the
glorification ofGod, their Creator. "Dominion" given to human beings in Genesis 1 is not
a right to exploit non-human creation. Rather, human beings are given a responsibility of
stewards to take care of creation for God. God's stewards seek the wholeness which
characterizes God's kingdom.^
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The mission of Delbert Rice is holistic since it embraces all dimensions of
human life-the aspect of equity and justice, sustainability, spiritual transformation
through culturally appropriate means and the elevation of dignity and self-worth. What
makes his mission distinctive is that his mission includes the aspect of creation care.
Mission cannot be holistic without any concem for the environment. Biblical holism
supports the belief that all the elements of creation participate in God's redemptive work
through Christ.3 All of reality is Christ's good creation, and all of reality is redeemed by
him; therefore, all of reality is the responsibility of God's people."* Delbert Rice holds
these view on creation care. His concem for creation and the understanding of human
responsibility in terms of stewardship makes his mission tmly holistic, and his mission is
worth as a model of holistic mission for the era of ecological crisis.
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PARTI
LIFE AND MINISTRY IN THE U. S. (1928-1956)
CHAPTER 1
FAMILY BACKGROUND AND EDUCATION
Arthur Delbert Rice, Jr. was bom from parents with German Evangelical
Lutheran background. His parents' faith had a strong influence on him, and he grew as an
evangelical Christian whose faith was grounded in the Bible and whose focus was on
evangelism.
Delbert's parents demonstrated diligence, thriftiness, and responsibility in their
lives, and Delbert inherited those values from them. Equipping with these values helped
him carry out mission and accomplish the goal even in the face of difficulties.
Delbert grew as a farm boy, especially spending his childhood on a farm and in
forests. He later said that working on the farm and living in the forest, he leamed how
ecological balance was maintained and creation was taken care of by God. These
experiences with the environment had an influence on the formation of his ecological
awareness and theology of creation care.
Moving to a city, he realized the existence of cultural differences and he accepted
difference. This experience enabled him to have a broader perspective toward different
people and culture. His understanding of difference expanded even to the degree he
would grasp the meaning of faith and culture among the indigenous peoples in the
Philippines when he became a missionary in the Philippines.
1
2Henckel Clan
Arthur Delbert Rice, Jr. was bom as the first child of Arthur Delbert Rice, Sr.
(1905-1990)^ and Lhmie Opal Shipley (1903-1994).^ He has three siblings: Robert Linn
(1932- ), Betty Arlene (1934- ), and Laura Louise (1947- )J Lhmie Opal Shipley was a
member of the Henkle [Henckel] clan which has its roots back to a series of Evangelical
Lutheran Pastors. The Henkles came from the Necker River Valley, upstream firom
Heidelberg, Germany. It was Anthony Jacob Henckel who emigrated to the States from
Germany.^
Anthony Jacob Henckel was bom on October 27, 1668 in Mehrenberg, Hessen-
Nassen, Pmssia, Germany. On April 25, 1692, he married Maria Elizabeth Dentzer who
was bom on May 26, 1672.^ He was ordained on Febmary 28, 1692 in Eschelbronn,
Germany. He appears to have served these churches until June 3, 1717 when he resigned
and emigrated to the Province of Pennsylvania. Anthony Jacob Henckel, pfarrer
(pastor) of the Lutheran congregation was in conflict with the Catholic authorities over
the joint use of the church buildings because the patron of the Feudal State had taken
sides with the Catholics. Anthony Jacob Henckel decided to resign and join his neighbors
joumeying in 1717 to the new world. He arrived in Philadelphia on September 8, 1717.^^
Soon after his arrival and settlement at New Hanover near Pottstown,
Pennsylvania, Anthony Jacob Henckel resumed his ministerial activities. Not only did he
reorganize the local Lutheran Church, known as the "Old Swamp Church," at Hanover,
but he extended his ministry to the other districts in the area embraced in the original
holdings of the Frankfort Land Company. He served the Swamp Lutheran Church as hs
fourth pastor, from 1717 to 1728. He preached occasionally at the "Old Trappe Church"
3near Valley Forge, to the Tulpenhocken and Goshenhoppen Creek Congregations where
he advised and aided in the organization of churches.
hi 1721, Anthony Jacob Henckel founded what is now St. Michael's Lutheran
Church at Germantown, Pennsylvania. This church building has been repaired and rebuilt
and is presently located at Germantown Avenue and Phillaenna Street. Anthony died of
a fall from a horse on August 12, 1728.'"^ hi the adjoining church cemetery he, his wife
and son Anthony (second) lie buried.
Anthony Jacob Henckel fathered twelve children: Johann Nicolaus Henckel,
Johanna Frederica Henckel, Johann Melchoir Henckel, Johann Gerhard Anthony Henckel,
Maria Elizabetha Henckel, George Rudolphus Henckel, Arma Maria Christian Henckel,
Johann Justus Henckel, Benigna Maria Henckel, Jacob Anthony Henckel, Maria
Catherine Henckel, and Johann Philip Henckel.
The Henckels moved from Germantown, Pennsylvania to Virginia and then to
Oregon in the early 1800s before Oregon became a state. The Henckels founded
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Philomath, Alsea, and several other small communities in the Willamette Valley. Arthur
1 Q
Delbert Rice, Jr. is the ninth generation descendant ofAnthony Jacob Henckel.
The Rices
Arthur Delbert Rice, Jr.'s patemal family was established by Elder Edmund Rice
who settled in New England shortly before the Henckles went to Pennsylvania. After
several generations, many of them went to Iowa which was the home of Delbert's
grandfather. Ward Field Rice.^^
4Edmund Rice was bom in 1594, and lived in Suffolk and Hertfordshire in
England. He married Thomasine Frost, bom in 1600, daughter of Edward Frost and
Thomasine Belgrave on October 15, 1618, at St. Mary's Church, Bury St. Edmunds,
Suffolk, England. Their children were Mary Rice, Henry Rice, Edward Rice, Thomas
Rice, Lydia Rice, Matthew Rice, Daniel Rice, Samuel Rice, Joseph Rice, and Benjamin
Rice?'
Edmund Rice arrived in the Massachusetts Bay Colony about 1638.^^ hi the same
year, he joined Sudbury founders, Peter Noyes, Bryan Pendleton and Rev. Edmund
Brown, who petitioned to Massachusetts General Court in 1638 to form Sudbury.
hi Sudbury, Rice was elected Selectman in 1639, and appointed by
Massachusetts General Court on September 4, 1639 to lay out roads and lots. He was
designated a Freeman on May 13, 1640, and elected as member of General Court in
October 1640. He was appointed as Judge of Small Causes by General Court on June 2,
1641 to serve Sudbury. He was chosen to be Deacon of the Church in 1648. His wife
Thomasine died on June 13, 1654 and he married widow Mercy Brigham of Cambridge
on March 1, 1655. There were two children from the marriage: Lydia Rice and Ruth
Rice.^^
Sumner Chilton Powell describes the high regard that Edmund's fellow citizens
had for him, in his book, Puritan Village, The formation ofa New England Town, "Not
only did Rice become the largest individual landholder in Sudbury, but he represented his
new town in the Massachusetts legislature for five years and devoted at least eleven of his
last fifteen years to serving as selectman and judge of small causes," and the author
continues, "Two generations of Sudbury men selected Edmund Rice repeatedly as one of
5their leaders, with the fiill realization that they were ignoring men of far more English
govemment experience who had come with him."^"^
In March, 1656, thirteen Sudbury persons petitioned the Massachusetts General
Court for a new town which became the City ofMarlborough, and Edmund Rice was one
of them. They established Marlborough. Rice was elected as selectman in April, 1657 and
his home was established in the center ofMarlborough. He died on May 3, 1663.^^ Arthur
Delbert Rice, Jr. is the eleventh generation descendant ofEdmund Rice.^^
Art and Linnie Rice
Linnie Opal Shipley, Arthur Delbert Rice, Jr.'s mother, was bom of Andrew
John Shipley and Rosella Caroline Wyatt in Sunny Slope, near the town of Monmouth,
Polk County, Oregon, on September 22, 1903.^^ Andrew John Shipley was a son of
Robert Shipley and Elizabeth Goodman.
Robert Shipley, bom August 14, 1814 in Kentucky, died on August 51, 1883,
near Monroe, in Benton County, Oregon. He had crossed the plains to Oregon in 1853,
accompanied by his first wife Charlotte (Mulkey) Shipley, bom June 15, 1815 in
Kentucky, died on September 30, 1853 in Oregon; and they had eight children: William J.
Shipley, John L. Shipley, Marion Shipley, Alexander David Shipley, Dr. Lewis F.
Shipley, George W. Shipley, Rachel Shipley, and Thomas P. Shipley.
Robert Shipley also brought a slave known as "Uncle Reuben Shipley" (buried in
Mt. Union Cemetery, near Corvallis, as R.E. Ficklin). His owner promised him his
freedom if he would come to Oregon and help them get settled. This promise was
fiilfilled, and the slave known as "Uncle Reuben", together with his own family, settled
6also in Benton County. "Uncle Reuben" gave the original tract of land for Mt. Union
Cemetery, often called the "Newton Cemetery."^^
Robert Shipley taught in the public school of Oregon for twenty-seven years.^^
He was married for a second time on August 14, 1856, to Elizabeth J. Goodman, bom
July 4, 1832, died April 27, 1903.^^ Six Children were produced fi"om the second
marriage: Martha Ellen Shipley, Louise Jane Shipley, Charles D. Shipley, Edwin B.
Shipley, Andrew Johnson Shipley, and Amy A. Shipley.
Andrew Johnson Shipley, Linnie Opal Shipley's father, attended Philomath
College and Oregon State College (now Oregon State University) at Corvallis for some
time. Soon after his marriage on March 8, 1891, to Rozella Wyatt, they moved to
Monmouth and after leaving Monmouth, Mr. Shipley taught several terms of school at
Perrydale, one term at Smithfield and two terms at Ballston. In 1902, Mr. and Mrs.
Shipley moved to a small ranch at Sunny Slope, near Monmouth, and he taught at the
school there, for several terms.^"^
Rosella Caroline Wyatt, Linnie Opal Shipley's mother, was bom on December 18,
1870 near Corvallis Benton County, Oregon. She died on June 16, 1908 m Ballston, Polk
County, Oregon.^^ Andrew Shipley married Mrs. Lucila Higgins of Falls City in 1921. In
April, 1936, they moved to Ballston. Mr. Shipley became a member of the Christian
Church.^^
Linnie Opal Shipley was bom in Sunny Slope, near the town ofMonmouth, Polk
County, Oregon, on September 22, 1903.^^ Arthur Delbert Rice, Sr. and Linnie Opal
Shipley married at Henkel Reunion on June 24, 1926.^^ Arthur Delbert Rice, Sr. was a
High School dropout. Delbert explained the reason Art left school, "He had a serious
7conflict with a teacher who based all of his teaching on the book but did not have much
experience. Dad had the experience and knew that the book was mistaken." "He
insisted on using his own mind instead ofjust parroting what was in the book and that got
him in trouble with one of his teachers and he quit and never went back. He studied a lot
however and became a bee keeper and farmer," Delbert added.
When Art and Linnie were married, Linnie was in Oregon Agricultural College
(Oregon State University) as a Home Economics Education major, with four semesters to
go before she graduated; they decided to wait until Linnie graduated before they had any
children. But in the spring Linnie and Art with three college firiends went to a Christian
Endeavor conference at Oregon City, Oregon and stayed with her sister, Nella, and her
husband. On their way back to Corvallis, Linnie and Art took the wrong road, and it
made them quite late getting home. They crawled into bed on their sleeping porch. It was
so nice being together in that warm bed that they were not very careful and Delbert was
bom nine months later.
Birth of Arthur Delbert Rice, Jr.
Arthur Delbert Rice Jr. was bom at three p.m. on January 24, 1928 at the
Anderson Hospital, Oregon."^^ About baby Delbert, Linnie wrote, "I have always been
thankful that Delbert was such a good baby because I wouldn't have been able to care for
him if he hadn't been.""^^ She sang OAC fight songs to Delbert as lullabies.
Delbert's birth was a difficult one, and Art and Lirmie were told that Delbert
should remain an only child."^"^ For four long years Delbert was her only child, but Linnie
really didn't want to raise just one child. After they changed their ob-gynecologist.
8another boy (Robert Linn) was bom. Shortly after Robert was bom, Delbert started
school. His sister, Betty Arlene, was bom two years later. Shortly after that Linnie would
occasionally mention that "as soon as you three can fend for yourselves I am going back
to school." Robert Linn Rice was bom in 1932, Betty Arlene Rice in 1934, and Laura
Louise Rice in \9A1.^^ By the time Laura had finished high school, Lhmie had become
deaf so she never got back to College."^^
Elementary SchooL Corvallis, Oregon
Delbert Rice went to Lincoln School south ofCorvallis, Oregon at the age of five.
It was early but right for him. It was two grades per room."^^ Then he transferred to
Mountam View school, another multi-grade rural school west of Corvallis (four grades
per teacher) in grade seven (or maybe in part of grade six). There were two teachers; One
for grades 1-4 and the other for grades 5-8.^^ About his memory and academic capacity,
Linnie Rice wrote, "Delbert seemed to have a marvelous memory. He could recite two
hundred nursery rhymes before he started school." Linnie and Art were surprised when
Delbert had trouble leaming to read. Then they finally had his eyes checked when he was
in the third grade. "He needed glasses! When he got them he got along famously, and was
always a good scholar."^
^
On elementary school life, Delbert said that he was never an athlete. If he took
off his glasses he could not even see a ball, and he did not dare take a chance on breaking
the glasses.^^
Conceming the houses where he lived while he was in elementary school, he
wrote:
9None of our houses had piped water or indoor toilets. They both had
pitcher pumps and when we wanted water, we pumped it. The toilet
seats were cold in the winter time because the toilets were outside at the
end of a path. We had a seat, however, that we left in the house and
when we went out we picked up the seat and took it with us so we could
sit on a warm seat. We had to bring it back, however, or it would be cold
for the next person.
It was completely unheard of for us to have a 'shower' bath. During
the winter months it would be impossible to bathe in the cold water but
every Saturday night we had a big wash tub and heated water on the
cook stove. Mother would fill the wash tub on the kitchen floor with
warm water and we would each take our tum bathing in that wash tub. It
was too much trouble to take a daily bath so during the winter we just
bathed once a week, every Saturday.
Delbert spent his childhood in the forest and on the farm. His grandfather Ward
Field Rice had a homestead, and Delbert visited there often. He enjoyed visiting and
playing in the forest in Corvallis, Oregon.
Delbert's father owned a small farm, but also worked at other jobs. He worked in
a saw mill for several years, and then got training as an apiarist, eventually becoming
assistant state apiarist in Oregon. He traveled the state to make sure that the honey bees
were disease free. He also eamed money by selling honey from his own bees.^^
When the family lived West of Corvallis, they had a fakly large farm of which
the size was fifteen acres.^^ Half of it was an apple orchard that had not been taken care
of for several years. Art slowly pruned all of the trees as he had time, and they finally
began to produce fmit. They had three cows. Art milked two of them, and Delbert milked
one every moming and every night. The cows could pasture most of the year, but Art also
planted hay on the other half of the farm. When the hay was dry, Delbert helped Art to
organize it into windrows and to put it into the bam for the winter season when the cows
could not pasture. In the fall, Delbert helped Art harvest blackberries in the big berry
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field across the road from their house. The sale of the berries supplemented then- mam
income.^^ Delbert also helped Art garden and plow and gather hay for the cows, including
those he helped to milk. About this experience, Delbert wrote, "I enjoyed it. I never
anticipated that I would be in agro-forestry but I see that I can fit."^^
Junior High SchooL San Diego, California
hi 1940, when Delbert was thirteen years old, and before the completion of grade
8, Art accepted a job with the US navy handling supplies in San Diego. Delbert's family
loaded all of their possessions into an old car with a trailer, and drove from Corvallis to
San Diego, Califomia.^^
The Rices went to Calvary Evangelical Church in Corvallis, and Linnie found
there was only one Evangelical church in San Diego. Linnie wrote to the church and
received a reply from Reverend Cook, the Pastor. After arriving in San Diego, they
looked for that Evangelical Church, and found a group of very friendly people there. Mr.
Myers, who was the Sunday School Superintendent, showed the Rices a house at 2625
Adams Avenue, just around the comer from Oregon Avenue, and they settled there.^^
During eighth grade, Delbert transferred to Horace Mann School in San Diego,
Califomia and graduated from junior high school there. The Horace Mann School
introduced him to a different schooling experience. Delbert wrote, "At Horace Mann
there were about six hundred students or more. It was a big change from Mountain View.
I was the only person there who wore overalls to school. I was probably the only one who
went to school on roller skates. I enjoyed it. The English classes were especially
stimulating. My teacher was a Mr. Storm and he challenged us."^^ Even if he was the
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only student who wore overalls, he was not upset by h, or ashamed of it He wrote, "I
was different and did not try to be like the others. It did not bother me."
Conceming his "choice of clothing and being different, he wrote:
They were absolutely the most efficient clothing ever invented for
farmers and I was not ashamed of being a farmer. ... I soon realized,
however, that I was the only student of the more than 1,000 in the
school that wore overalls. By that time, however, I had decided that I
was just different. None of my classmates knew how to milk a cow.
None of them knew how to pmne an apple tree. None of them knew
how to plow a field. I felt sorry for them and they did not seem to know
anything valuable that I did not already know and I knew a lot that they
did not know.^^
This story describes Delbert's attitude towards difference. He already understood
the meaning of difference and accepted it. He was even proud of it. This perspective on
acceptance of difference grew, and later, he became an anthropologist.
Delbert's close friend in San Diego was Harold Free. They were together in
church, not in school.^^ Delbert recollected, "That was an interesting time for me in San
Diego but we knew that we would not stay very long so we took every opportunity to go
out every Sunday aftemoon to see the sights and get back to church in time for the
evening service."^^ Delbert named his first son Harold after this friend.
Delbert and Harold wrote to each other for a while after Delbert left San Diego
and then they lost each other's contact/address. Later Harold married a distant cousin of
Delbert and moved to Oregon with a Doctorate in Guidance and Counseling. They began
writing to each other again around 201 1/2012.
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High School, Liberty Lake, Washington
In 1942, during World War II, the family moved to Liberty Lake and Art worked
for the Navy Supply Depot, now Industrial Park, in the Spokane Valley. They loaded up
a trailer again, and went to live in Spokane, Washington. Art reopened his apiary and
expanded it greatly. They bought a small place at Liberty Lake, and Delbert finished his
high school there.
When the Rices arrived at Liberty Lake, Delbert moved into the second year at
Central Valley High School. He graduated "in absentia" because he joined the Coast
Guard after finishing all his assignments ahead of time, signing up for the duration of the
7 1
war. When he was in his fourth year of high school, he was somewhat concemed about
the military draft. The SecondWorldWar was still going on, and he did not want to be in
the army. After he got information that the US Coast Guard was accepting seventeen year
old boys, he applied and was accepted. He got his teachers' permission, and he finished
all the assignments for the rest of the school year.^^ Later, credits he received during his
service in the Coast Guard enabled Delbert to receive a veteran's scholarship to college.
While in the Coast Guard from May 1956 to June 1946, Delbert was trained for the work
of a radio operator and was stationed in the Pacific Area Communications Center for the
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Coast Guard, as a Teletype operator.
Just before he left for boot camp, his mother arranged for a portrait of her three
children. Sixty years later, Delbert realized that she was probably concemed that he
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would not come back and wanted to have something to remember him by.
In Central Valley High School, Mark Philips Freeman (Phil) was Delbert's close
friend. The two were both interested in science, math and engineering. They were in
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charge of the lights for all of the dramas produced by the school, and they did a lot of
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experimenting with colors, brightness, etc. Durmg the last year they convmced the
principal to let them take an advanced class in spherical trigonometry. Only the two of
them attended the class, and the teacher gave them ten minutes at the beginning of the
geometry class to show their work and get their next assignments. When the class was
over, they went to a cubicle in the library and argued about the assignments. They
enjoyed it. Neither Phil or Delbert was interested in athletics.
At Liberty Lake, Delbert worked as a lawn boy and caretaker of the sununer
houses, taking care of the lawns and gardens of the summer cottages nearby. He took care
of quite a few houses during the winter, and eamed enough to pay for most of his school
expenses without having to ask money from Art and Linnie. One summer he worked as
a cowboy on a cattle ranch north of Spokane, and spent another as an electrician's helper
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in a shop. He liked both.
Religious Background
hi Corvallis, Oregon, the Rices attended Calvary Evangelical Church during the
time that they lived south of town, and later when they went west of town. The church
building was at the comer of eleventh and Monroe streets. Monroe ran alongside the
OA
campus of the Oregon State College.
Conceming the church activity of the Rice family, Delbert wrote, "I cannot
remember a time when we did not go to church every Sunday. We were always there as a
family. We did not always sh together but we were always there."^^ Similarly he wrote,
"We were always in church activities. That was not discussed. It was just a fact. Dad was
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usually one of the church elders but never taught a class to my knowledge and never
preached a sermon. We sometimes had Bible readuig at the house but it was not steady.
Dad would usually lead h."^^
When the Rices moved to Liberty Lake in 1942, they tried the nearest active
church they could find. No one spoke to them except the minister. So the next Sunday
they drove right on past and went in to Spokane to the Manito Evangelical Church. They
received a warm welcome there, and in a few weeks they joined that church. Due to the
mterference ofWorld War II, gas was rationed and they were only allowed enough for a
on
trip to that church every other Sunday.
One day Reverend Blythe McClean, newly appointed American Sunday school
Union Missionary for Eastem Washington and Northem Idaho, knocked at Linnie's
kitchen door. He explained that, according to the records given him, there had been a
Sunday school at Liberty Lake, but no report had been received from them for two years.
He asked Linnie if she and Art, and their children, would come to a meeting at the
schoolhouse the next Sunday aftemoon to see if it was possible to reactivate the Sunday
school. Having been previously active in Sunday school and church in Corvallis and San
Diego, and because they were only able to drive to Manito Evangelical Church every
second Sunday, they went to the meeting at the schoolhouse. Art promised to act as
Superintendent, and Linnie promised to teach a class. Art taught the adults and Linnie
taught the children. The congregation grew and became "Liberty Lake Community
Church."^^
Delbert wrote about this development, "Mom and Dad both taught classes and I
did too when I was around. That Sunday school continued to grow until fmally it buih hs
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own chapel and, the last I heard, it had a foil time pastor and a part thne assistant. A very
growing evangelical congregation."^^
The Liberty Lake Sunday School and Community Church was a very important
part of Lhmie' s hfe. At various times, Art and Linnie additionally held all of the church's
electoral offices: Superintendent, Board Chairperson, and Church Secretary. Lhmie held
each of the Carrie Anne offices (Women's group), and taught Sunday school classes from
beginners to Junior Highs, while Art taught Aduh classes.^^ Besides these spiritual offices,
Linnie wrote for the Liberty Lake News and the Spokane Valley Herald from 1960 to
1990.^^
hi addhion to the Liberty Lake Community Church, Bible Camp was also a
significant part of Linnie's life. Linnie's first experience at a Bible Camp was at Jennings
Lodge, Oregon, before she was married. She enjoyed it and experienced a real spiritual
lift. After Art and Linnie were married, and Delbert was bom, Linnie was asked to
chaperone two high school girls from the church, and also act as delegate for the
missionary society at Bible Camp. Linnie had participated hi Bible Camps with young
people m five different states: Oregon, Califomia, Washington, Idaho and Montana.^^
Delbert wrote on Linnie's participation in Bible Camps:
When we were in Oregon, Dad usually worked it out so he could have
several days' vacation at the time of the Summer Camp at Jennings
Lodge. We would all go as a family and it was a lot of fon and
spfritually refreshing, hi San Diego he could not get off work and, for
some reason I don't remember, I was not free either. Perhaps it was my
magazine route. Anyway, mother decided she would go with Betty for
the week. She cooked a huge kettle ofMulligan Stew for us. We kept it
in the Ice box or Refrigerator, whichever it was. We heated it up for
lunch and supper for 5 days while she was gone. I think the flavor got a
little better by the time she came back again."^^
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Linnie and 4-H
Linnie was a 4-H leader for twenty-nine years. In the 4-H clubs she taught
sewing, cooking, gardening, and other subjects. Delbert was in her clubs m Oregon when
he was m elementary school. He leamed sewing and cooking. The first year he was
awarded a blue ribbon on his sewing exhibit. The ribbons were given out at a public
meeting but he wouldn't go up and get his because it was a girls' project.^^
Delbert wrote about one event which he would never forget. It happened when he
was in elementary school, either grade 1 or 2. Delbert needed a penny for a school project,
and he told Linnie about it. She started looking everywhere for that penny, and she
continued searching for the whole day until she foimd one in her sewing machine. It was
in the 1930s, during the Great Depression, and Art and Linnie were stmggling to manage
their finances. Delbert wrote another story which illustrated Linnie's thriftiness:
Linnie never threw away any old clothes. She mended them as often as
possible, and when mending became impossible, cut out the good parts to
use in making something else. When it was finally time to throw away
some item of clothing that was beyond repair or use, she always cut off
the buttons and zippers and put them in the button jar or the zipper box, in
her sewing machine. Later, whenever someone lost a button, there was
always a replacement in the button jar. The replacement did not always
match the other buttons on the clothing but that did not matter very
much.^"^
Delbert leamed this thriftiness from Linnie and practiced it his own life. He was
thrifty when it concemed himself, but he was generous for others. He would help the
patients pay the bill and provided the scholarship for the students when he served in the
Philippines.
Art seemed to have a good sense of economy. Delbert wrote, "Dad would never
leave a debt unpaid, no matter how long it took (to pay it)."^^ Art's honey business kept
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expanding, so he finally quit the Depot and accepted a part time job drivmg the school
bus.^^ Art began working as a bus driver for Central Valley School District in 1957 and
retired in 1970. He was always the driver of choice for the Boy Scout educational tours.^''
Art died on June 21, 1990 at Liberty Lake, Spokane Valley, Washmgton.^^
After Art died, Linnie continued to live alone m the family home at the Lake for
several years until fmally she went to stay in an "Old Folks Home." She never really
liked it there. Not as strong as she had been thirty years before, but she was still strong
and regular in church.^^ Linnie died October 27, 1994, at Greenacres, Washington (near
Liberty Lake) at the age of ninety-one.
Oregon State College
After World War II was over, Delbert went to Oregon State College (now
Oregon State University) in 1946.^^^ He majored in electrical engmeering. For four
years he was a voice student of Prof Paul Petri. In his fourth year he could pay most of
his tuition with income fi'om his singing assignments. He sang in "The Messiah" circa
1948, plus or minus a year, with the OSC orchestra; the OSC musical groups; and church
choirs from Corvallis.
Meeting Esther Rhoda Bernham
Entering college, Delbert attended his home church, the Calvary Evangelical
United Brethren Church in Corvallis, Oregon. On the first Friday, all chiurches held
open house for the college students. Esther Rhoda Bemham was attending as a new
arrival to Corvallis, and she met Delbert that night.
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Delbert Rice became president of the Youth Fellowship of the Calvary EUB.
Church, and Esther became the secretary. They continued working together in church
activities throughout their four years in college, as well as in hiter-Varsity Christian
Fellowship. It was during those years that they fell in love, and they both dedicated their
lives to fiill-time Christian service on the mission field.
Esther Rhoda Bemham was bom on August 22, 1927 hi Eureka, Humboldt
County, Califomia. Esther's parents, Rev. Albert Matt Bemham and Mrs. Emily
Hasenkmg Bemham were missionaries in China from 1936. At their commissioning
service, Esther went forward, since she felt in her heart that she was also bemg
commissioned.""
In China, as faith missionaries, the Bemhams did pioneer work in Yunnan.
Avoiding Japanese bombers was soon a part of their lifestyle, but they continued to teach
and evangelize. Esther's missionary service in China consisted of teaching Sunday school
classes, leading song services for children, and playing the field pump organ for church
services, while her parents preached. Sometimes she was asked to give her testimony.
While serving in China, her parents and her brother David were killed by
Chinese soldiers in November, 1940. Esther gave the bandits a Bible, saying, "It is the
most valuable thing in the house."^^^ Esther's parents had told them, "If anjiihing should
happen to us, you must not be divided and on no account shall you go to live with any of
our ungodly relations. You must live with my sister. She and your uncle are poor but they
will bring you up in the fear of the Lord." So the remaining five of the Bemham children,
Esther, Mark, Ruthy, Johny, and Lois were sent to their Aunt Lydia in Spokane,
Washington, and they were brought up under her care.^^^ Esther wrote about their life
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there, "Life was difficuh, but all the children worked as we were able to eam money
which we gave to our aunt for food. Sometimes we went to the butcher to ask for bones
for our dog. All of the bones went into the makings of soup for them before the dog get
the bones."^^^
While Esther was in high school, she had already received several offers of
marriage. They were good opportunities for her to escape from her hard and difficult life;
however, Esther decided that she would not get married until God made His choice of
1 1 '2
Spouse very clear to her.
A teacher in her high school arranged for a partial scholarship for her to attend
Oregon State College. After two years of working together, Delbert asked Esther to
marry him. They got engaged during their third year in college, and they married in
Spokane, Washington, on June 13, 1950, after his graduation.
^^"^
About Delbert Rice's marriage proposal, Esther wrote, "After two years of
working together, Delbert came to my dormitory and asked me to talk with him, I thought
he was going to tell me that he was getting married, but he told me, "Will you marry me
when we graduate from college? I really love you, dear." I loved him, too, so we were
engaged to be married in two years."^^^
Called into Ministry and Seminary
Delbert began attending hiter-Varsity Christian Fellowship (IVCF) in his first
year at college. He was active in the organization durmg the entire time he was in college.
He was chosen as Vice President during his second year. During one of the vacations, he
was delegated to attend the Campus in the Woods in Ontario, Canada. He had no money,
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so he hitchhiked both ways, which took about four or five days each way.^^^ When he
retumed from the camp, he had a new feeling of urgency about evangelism and
propagation of the Christian Gospel.
During the winter of 1948, he tried to find some way that he would serve as an
engineer overseas. However, during the Assembly at Jennmgs Lodge m the summer of
1949, Delbert had the conviction of a calling into full-time Christian ministry. He didn't
see any vision, or hear any voice; he just knew that he was supposed to be a preacher. He
hoped to do a Bachelor of Divinity degree and to go to China as a missionary. He
decided to go to Westem Evangelical Seminary (WES) as soon as he graduated from
college.
Delbert did not know ifEsther would be willing to continue their relationship after
this change of direction. He was concemed about her tragic childhood experience in China
and its effect on her decision. Her response was an immediate "Fine."^^^
Delbert graduated in 1950 as an electrical engineer and entered WES. When he
was granted the certificate of licensure of pastor, he belonged to the Oregon-Washington
Conference of the EUB Church.
While Delbert studied in WES, Esther worked for one year as an office clerk to
support the two of them and also finished her studies to become a teacher. Then she
taught for two years in Gresham High School in Oregon.
During his second year at seminary, Delbert was asked to provide a week of
services at the EUB church in Maupin, Oregon. He had never really done much preaching
before, but he preached every night and twice on Sunday for eight days in Maupin. The
results were so stimulating for the church that they asked him to stay on another week.
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He accepted; sent a message to the school, and continued the daily program for another
week. The same thing happened the following Sunday, and the conversions in that chiu-ch
confirmed his call to the mmistry.
The next year Delbert Rice was asked to be director of music at a Disciples of
Christ Church in Gladstone, which was near the WES campus. He enjoyed the first year,
but he objected to the designing of the Christmas pageant. He wanted to keep the
program accurate in regard to biblical teaching; the woman designing the pageant wanted
to follow folk-lore conceming the birth of Christ. His objections made the woman upset.
She discussed his work with the church council, and they asked him to leave. He left
without making a fliss, and he leamed to be more careful when expressing his
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objections.
After leaving Gladstone Christian Church, Delbert and Esther went and helped
the West Portland EUB church, where Delbert's classmate was pastoring. It was not an
appointment by the church.
The following year, while still in seminary, Delbert was assigned to pastor the
Sodaville EUB church part-time, which he enjoyed. When he finished his studies, the
Rices moved to Lebanon, Oregon which was close to Sodaville. They lived there for a
few months, but then Delbert was asked to be the assistant pastor at the Salem EUB
Church. When he pastored in Sodaville he was working at histalling sound systems in
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churches and supplemented their income from that.
In the Salem First EUB Church, Delbert served as an assistant pastor during 1953
to 1954 with Rev. A.G. Jamieson.^^^ While he was pastoring in Salem, he took two
courses at Willamette University which were A system of inheritance and Evolution. He
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was preparing for his thesis. He wrote about this subject because he had questions about
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organic evolution (not micro evolution). His thesis title was "A Comparative Study in
the Field of Genetics of the Organic Evolutionary Hypothesis and the Scriptural
Account." He concluded that in biology, it is impossible to inherit acquired characteristic;
therefore, organic evolution cannot happen, thus the theory of organic evolution is
deceitful. Their first child, Harold, was bom in 1953 durhig a practice for the
Christmas Cantata in Salem. Overall, they enjoyed their life there although it was
sometimes hectic.
Delbert graduated from Westem Evangelical Seminary m 1955, with a Bachelor
of Divinity degree. He was awarded the degree of Master of Divinity on September 5,
1972. When he completed his BD thesis, in May 1955, he was pastor of the Florence
EUB Church. The Rices liked the Florence congregation. Delbert had been eaming a
small amount ofmoney by installing sound systems in various churches and auditoriums.
Alfred, their second child, was bom in Florence in 1955. The Mission Board of the EUB
Church originally intended for them to stay in Florence, but things were moving along for
them with the Mission Board, and the Mission Board did not want to disturb the Florence
congregation by pulling the Rices out m the middle of the year. The Rices went to Kinton
which was very small and near Portland. Delbert supplemented their church salary by
selling books and Bibles at the Better Book and Bible House in Portland. They fmally
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went on salary with the Mission Board of the EUB Church in January, 1956.
Delbert had no specific missionary training. At the Westem Evangelical
Seminary, one of Delbert's professors, Kenneth Wesche, had spent most of his life in
China before he was driven out, and "Dr. Wesche 's influence permeated his classes."
^^"^
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The EUB Church Mission Board considered a missionary orientation for Delbert.
However, they decided not to require this smce they regarded that Delbert had enough
training at WES. They also thought that Delbert would leam and experience mission in
the mission field. Delbert himself did not oppose the decision of the Mission Board. He
said, "Fve never felt unprepared although I knew I was always unprepared. I just took a
challenge and knew that I would manage."^^^
About the motivation in mission work, Delbert explained that the churches he
belonged to had mission societies and mission information programs. He had never
belonged to a missionary group. The Evangelical United Brethren Church published a
magazine The World Evangel, and Linnie subscribed to and received every month, and
Delbert often read it.
When Delbert and Esther felt the call to serve overseas, they did not know where
God would have them serve. They applied to different mission boards, and during
Delbert's seminary days, they were accepted by the EUB Mission Board. The Mission
Board asked Delbert and Esther where they wanted to serve, and they told the Board that
they would go anywhere they were needed. The Mission Board replied that the
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Philippines was in need, so after praying about it, Delbert and Esther accepted that call.
On October 20, 1954, Delbert and Esther were conunissioned as missionaries to the
Philippines.
^"^^
Arthur Delbert Rice, Jr. 's Parents Arthur Delbert Rice, Jr.
Linnie Opal Rice (1903-1994) and
Arthur Delbert Rice (1905-1990),
Wedding on June 24, 1926
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PART II
LAOAG AND ALICIA, PHILIPPINES (1956-1965)
CHAPTER 2
LAOAG YEARS
Leaving Seattle and Arriving in Manila
Delbert, Esther, Harold and Alfred left Kinton, Oregon in late January 1956, and went to
Liberty Lake, Washington to see their family and bid farewell. ^"^^ The Rices went on to Seattle,
and they waited for their ship there, hi Seattle, they received mail regularly. They visited the
Evangelical United Brethren churches in that area including the Walingford church, and spoke to
its prayer meeting group. They had dinner with Rev. Ballantyne and his family from the First
Church, and also visited Mapleleaf Church and Green Lake Church. They boarded the ship.
Ocean Mail, and it sailed from Seattle very early on March 16, 1956, from Pier 88.^"^^
Delbert was not informed of the United Church of Christ in the Philippines (UCCP)
decision for his assignment in the Philippines. He did not know that the executive committee of
the UCCP decided to assign him to work with Kalinga Academy established by the EUB Church
and also with the congregation in Lubuagan, Kalinga. The only thing that Delbert knew when he
left for the Philippines was that he would work with the UCCP. However, while the Rices were
sailing on the ship, the executive committee changed their plan; Delbert would be assigned to
Northeast Luzon, including four provinces instead of Lubuagan.
^"^^
Before arriving in Manila, the Rices stopped at several places in Japan. On the pier, in
Yokohama, they met Art Shehon and Wes Wildermuth with whom Delbert attended Westem
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Evangelical Seminary. They stayed at Wildermuths' home overnight on Saturday, March
31, and attended an Easter service on Easter Sunday, done entirely in Japanese.
^"^"^
Saturday aftemoon. Art took the Rices to the EUB mission compound in Tokyo, to visit
Dr. Meyer, a missionary in Tokyo for a few minutes. The Rices looked around the
compound.
^"^^
Then the Rices sailed at 2:30 p.m. that day for Kobe, arriving there on April 2,
1956. They stopped for a few hours in Kobe; toured the shops, and rode on a roofless
rickshaw. They sailed the next moming and arrived at Okinawa.
^"^^ On April 5, they
visited Roger and Rosemary Larsen whom they knew from Kinton Church in Oregon.
^"^^
Roger and Rosemary took the Rices around several towns. One of the places they took
them was the Fatenma Buddhist temple and cave. Delbert's impression of the place was
"It is certainly pitifiil how the people worship in ignorance."
^"^^
Saturday (April 7, 1956) moming the Rices were traveling towards the north of
Luzon where they could see the smoke of Laoag, Ilocos Norte where they would soon be
living and studying the Ilocano language.
^"^^ The Rices arrived in Manila, the Philippines
at about 7:15 a.m., April 8, 1956. While Delbert stayed at the port to take care of customs,
Mrs. Gums took Harold, Alfred and Esther Rice to thefr apartment. Customs was
cleared in time for them to attend moming service at 10:30 a.m. at EUinwood Church
(UCCP). The moming services at EUinwood were held in English (Tagalog services were
in the aftemoon) so they could understand the message. John 15:1 was the Scripture
reading for the service, which Delbert and Esther feh was especially appropriate for thefr
arrival in the Philippines to serve God. The Rices met Rev. Gipe and Rev. Anderson. The
Rices wrote, "Though we had never met them before we waved at them and sure enough
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from the smiles we got back we knew we were not alone in this new land." Monday
(April 9) was a legal holiday, Bataan Day, so they could not do much work, so they
rested, talked and walked. Tuesday (April 10) they started going through the inunigration
process. Esther wrote of her first impression ofManila:
This is certahily a beautiful city. Very little of the war destruction remains
except in the old walled city, hitramuros, of which portions are merely
broken stone and concrete walls filled with squatter's shacks. Flower
bloom in profiision and everyone has them, poor and rich alike. The poor
are very poor. The rich are very rich. The people are all very friendly. The
spiritual need is very great. These youmight call our first impressions."^^^
Tuesday, Wednesday, and Thursday (April 10, 11, and 12) momings were spent
trying to clear immigration, and take care of other miscellaneous things. That cost over
$200 in expenses and fees. The process was time consuming and exhausting, especially
in the hot weather. Cmz, a young man from the UCCP office, was helping them.^^"^ The
next two days they spent getting repacked and filling out papers for custom declarations
which was quite an ordeal.
Monday moming at 6:00 a.m., the Rices moved to Laoag. After arriving and
staying in Laoag for some time, they took a bus to Baguio from Laoag on April 22. Their
plan was after the repair of their house hi Laoag was finished, they would begin their
language study-eight hours daily, for six months. While waitmg for their house in Laoag
to be repaired, the Rices lived in Baguio for one month. Esther's her first impression of
Baguio and Laoag was:
Baguio is a very beautifiil city-many call it an American city because it
was planned by an American. It is almost a mile high and consequently
has moderately cool weather, though we felt quite warm having just come
from snow in the States. There were many missionaries there on vacation
so we were very fortunate in having opportunities to orient ourselves to
the work here. Laoag is in the low-lands hence is very warm this time of
year. We use only a sheet at night and still very warm. Yesterday it ramed
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so hard and fast that the streets became muddy rivers m a matter of
minutes. It is a very beautiful town with many trees and flowers around
all of the residences and most of the shops.
While staying in Baguio, Delbert received a brief telegram from the UCCP, which
requested him to visit the town of Alicia, Isabela. Even if he did not know geography of
the Philippines at all at that time, he managed to reach the town. Meeting with the UCCP
executive committee, Delbert was informed of his assigiunent to Cagayan Province.
About the lack of information and sudden decision, Delbert was not upset. The
committee picked Solano, a city in Isabela, for the residential area of the Rices; however,
it was too far from Cagayan Province. In addition, during the rainy season, the road was
often washed out, and it would make impossible for people to travel from Solano to
Cagayan Province. So Delbert did not accept the decision of the executive committee; he
chose to live in Alicia.
Ilocano Learning in Laoag, Ilocos Norte
Right after arriving in Laoag from Baguio, they started Ilocano leaming.
According to the UCCP historian Norwood Tye, during the period from 1952 to 1956, the
Churches came to feel less urgency about putting newly-arrived missionaries to work at
once, and recognized that their ministries would be greatly enhanced by thorough
knowledge of at least one of the Philippine languages. In 1955, the United Church of
Christ in the Philippines recommended that an Interdenominational Language School be
established, but language study continued to be organized through the cooperation of the
Interboard Office and the Personnel Committee of the Church, within regions with the
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most widely used Philippine languages. The Rices were emoUed in the Ilocano
language program; Laoag had high quality teachers in theh* Ilocano study program.
In correspondence from the latter half of 1956, the Rices frequently mentioned
their leaming and progress in Ilocano language study. Esther reported their daily routine:
Our moming is spent having a formal language study with two different
teachers and in personal study. One teaches grammar and the other
conversation. We have just begun our study as the teachers, who all teach
in Northem Christian College just across the street, have been busy
getting the new school year started.
Now, having eaten, it is siesta time. The noise of the calesas [horse
wagon] has ceased. What is that noise in the boys' room? "Mama, I want
to take a siesta with Daddy in the study." By 2:00 we are somewhat rested
and it is time for another class. The boys just went to sleep.... After
supper, we have family time. We sing together in English or using our
Ilocano hynmals, we watch Zaccheus and Bottle, our lizards on the ceiling,
we have Bible stories, and another bath. Then it's prayer time and bed for
the boys. We study until 8:30 or 9:00. The lights are just too dim to study
longer.... It's another season of prayer and (naimbag a rabiim) good
night.
Delbert and Esther's letters illustrate that they were enjoying Ilocano study very
much. Juan Santos taught Ilocano grammar while his brother, Irenio Santos, worked on
vocabulary. Mrs. Sagisi, made Delbert and Esther practice by reftising to speak to them in
English, ever.^^^
On the subject of Ilocano study, Esther wrote, "Though it is hard to study all the
time, and also impossible, still we have been trying to keep pretty much to a schedule
throughout the day so that we have at least five hours of study and sometimes more. We
are a little surprised at the number of things which we can say, now, but we still have
much, much more to leam than we know."^^^
Naturally, Delbert and Esther made mistakes while leaming Ilocano. They wrote,
"Our speech is worse than baby talk because we try to say big thoughts with little
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language. We have decided, however, that to make people joyful is a virtue so we go
merrily m doing that the best we can and letting them laugh all they want."^^^
Delbert and Esther had a very clear sense of economy; they were thrifty. They
sent telegrams in the Ilocano language, while Delbert was in Manila, because they needed
fewer words to say the same thing, and it was cheaper than in English.
^^"^
When Delbert and Esther had a problem practicing speakhig in Ilocano, they
visited nearby villages where fewer people spoke English to get some practice. While
practicing their Ilocano in barrios, they carried Ilocano Bibles, Testaments and other
religious books for sale, for use in evangelization.
While still in the language program, Delbert had to preach m Ilocano, completely
unprepared because the bishop, the scheduled speaker could not attend. Delbert preached
in English and Ilocano simultaneously. He reported, "I preached in English and Ilocano
simultaneously trying to get all of my thoughts in both languages. Most of the people
understood English so if I did not get my Ilocano right, they might be able to get it in
English. I apparently did fairly well though I kept forgetting which was Peter, Pedro or
Pable [Pablo], and used the wrong one occasionally. Esther gave a brief greeting in
Ilocano too, very correct it was."^^^
On April 5, 1957, Delbert and Esther had their final exam hi Eocano. For the
final exam, they preached before the annual church camp which was equivalent to the
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Jennings Lodge summer camp or Newman Lake camp in the States.
On one occasion, Delbert heard a lady saying to him, "Come back again, pastor,
when you can preach good" after he preached in the service. He felt humbled. But he was
168
encouraged when the man on the bus decided Delbert was a mestizo.
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Teaching of the Ilocano language was most successful hi Laoag City, judgmg by
the splendid mastery of the language by several who studied during the mid-1950s/^^
Delbert Rice was among those who exhibited mastery of the Ilocano language. He
worked hard leaming Ilocano, and his efforts were rewarded. As years passed and his
Ilocano language proficiency grew, Ilocanos themselves were quite fascinated when they
heard Delbert speak Ilocano and praised his proficiency. This skill in Ilocano enabled him
to effectively communicate and share the Gospel with the people in the area where he
was assigned.
Life in Laoag
While studying and leaming Ilocano, Delbert and Esther enjoyed their life in
Laoag. When they arrived in Laoag, their housing was not ready so they had it repaired
and renovated. Delbert spent some time supervising the carpenters who were screening
the windows and repairing the house. Esther made menus, planned the day's activities
with the helpers and took care ofHarold and Al. Then they worked in the study.
Living in a house undergoing repair and improvement was neither very
comfortable nor convenient. When they moved into the house in Laoag, they had a
bathroom but no mnning water. All their water was carried upstairs in kerosene cans and
stored around the bathroom wall. They used a quart can to dip water from a kerosene can
and pour it over themselves. It took four months before mnning water was piped into
the kitchen and bathroom. Esther was very grateful when they could use water inside the
house. She was even thankful for a paved road in front of her house.
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While living in Laoag, Delbert Rice went to Laoag UCCP, but was not deeply
involved in ministry because he knew that they were stayhig there only for language
study. From time to time Delbert spoke in the worship service at Laoag UCCP.^^"^
There were three missionary families in Laoag: the Gipes, the Brumetts, and the
Rices. They visited each other from time to time, celebrating birthdays, sharing their
1 nc
concerns and praying together.
Delbert also spent time speaking to various groups, and had several opportunities
for conversation and counsel with the young people in Laoag. He realized that the young
people in Laoag were similar to young people in the States in so many ways that it was
often somewhat surprising. Even if they lived in a different culture and land, they shared
similar problems and a search for a concrete faith. Delbert was grateful to God for his
own assurance of faith in God, both spiritual and mental, which gave him certainty as he
talked with and tried to help these young people.
The Rices had their first Christmas in the Philippines and shared their joy with
their missionary friends. They had given out over 250 cookies and tracts (Ilocano
Christmas tracts) to the local people.
The United Church of Christ in the Philippines
Delbert and Esther Rice were commissioned and sent by the Evangelical United
Brethren Church. On August 1, 1953, the Department of World Missions of the
Evangelical United Brethren Church, formally dissolved its Philippine Mission and
integrated into the mission of the United Church of Christ in the Philippines. Following
35
the principle of the EUB Church, Delbert and Esther were assigned to work with the
United Church ofChrist in the Philippines as fratemal workers in hi-Service Trainmg.
The United Church of Christ in the Philippines was formed in 1948. The process
of forging the Union was not an easy one. However, the yeaming for union was strong in
the many months prior to the Uniting Assembly in May, 1948, the Joint Commission on
Church Union.^^^
The Uniting Assembly, a major climax of the formation of the Union, was held
in EUinwood Malate Church, Manila, May 25-27, 1948. For all involved, the Uniting
Assembly was a vital watershed event in non-Roman Catholic Christianity in the
1 o 1
Philippines. The major constituencies of the Evangelical Church which came into the
UCCP in 1948 were: (1) the United Church of Manila; (2) those in La Union, southem
Ilocos Sur and Mountain provinces who had become Evangelical Christians as part of the
work of the United Brethren Missions, at the time of the union in 1948, the Evangelical
United Brethren Church; (3) Those who had become Evangelical Christians within the
Christian Mission (Disciples of Christ) in northem Ilocos Sur, Abra, Ilocos Norte and
Apayao sub-province of Mountain Province -Disciples of Christ congregations in the
Ilocano area.
The EUB work constituted the North Central Luzon Conference of this United
Church. There were then 400,000 persons in the area served by the EUB, including ten
missionaries supporting indigenous leadership in forty-eight churches, three high schools,
a Bible training school (now part of La Union Christian College), Union Theological
Seminary in Manila, Bethany Hospital, and the Evangelical Printing House in San
Femando.
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The United Church ofChrist plan ofunion permitted each affiliated church group
working in its designated geographical district to continue its existing form of polity and
worship. This meant that the formation of the United Church did not actually influence
local church organization as much as the EUB Board ofMissions had expected. The main
differences were in those aspects where voluntary cooperation was being introduced: in
the training of workers, the production and distribution of Christian literature, church
extension, religious education, and rural work.^^"^
Building Residence in Alicia, Isabela
It was decided that after the Rices finished their Ilocano language study, they
would be stationed in Alicia, Isabela. They planned to build a house in Alicia, and the
Interboard Office got involved in supporting building a house in Alicia.
About 1953, the Philippine Field Office of the Presbyterian and the American
Boards became the so-called Philippine Interboard Office, although the fiinctions
remained unchanged. The Philippines Interboard office concemed itself primarily with
the maintenance of missionaries from the five supporting mission boards related to the
UCCP.^^^
The Philippine Interboard Office served as the agency in the Philippines of three
boards of mission related to the UCCP: the Boards of Foreign Missions of the
Presbyterian Church in the U.S.A., the American Board of Commissioners for Foreign
Missions of the Congregational Christian Church, and the Board of Missions of the
Evangelical United Brethren. Two other boards related to the UCCP, namely, the Board
of Foreign Missions of the Reformed Church in America and the United Christian
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Missionary Society of tlie Cliurcli of Christ (Disciples of Christ) also used the treasury
division of the Philippine hiterboard Office. The functioning of the hiterboard Office
as the representative on the field for supporting Boards became complete.
Dr. Little of the hiterboard Office flew in to help the housing committee find the
Rices a place to live when they finished their study. Delbert supervised house buildmg
in Alicia from the beginning to the end as an engineer, working on house plans and
blueprints.
The reason Delbert himself wanted to do all the supervising, instead of giving a
contract to an engineer, was that Filipinos were not used to building houses with screens,
indoor plumbing and various other American peculiarities. Saving expenses was another
reason. So Delbert had to "be right in the construction spot all the time to make sure it
was done right."^^^
Delbert spent about six months supervising the building of the house in Alicia.
This caused frequent separation of the family members. Although they were not happy
about the situation, Esther managed the situation well.^^^ The Rices were "confident that
God has a purpose in all of these things," and believed, "His work must come first."
Harold, Al and Esther lived with a missionary nurse, Miss Ruth Ranch, who was
in language study in Laoag, while they waited for the house to be finished and their
household belongings to arrive there.
^^"^ Finally, their house was finished, and they could
begin living together as a family in November 1957. It was a two-story Philippine style
house with four bedrooms. It was located in San Antonio, Alicia, which was hiside the
town proper.
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For the first time in about six months, they could call one place home and all be
together as a family. Eugene David Rice was bom on December 15, 1957, at a hospital in
Manila. On December 23, 1957, Gene and Esther arrived in then" new house in Alicia to
really start living there.
Through the Ilocano language study program, the Rices equipped themselves
with capacity to communicate with and evangelize people in Northem Luzon. They did
not only leam the language but also leamed about people and their culture, and they
enjoyed meeting people and leaming from them. They leamed that m spite of cultural
differences, Filipinos share the same concem for life and search for God as Americans do.
The language program was an entry point for Delbert's leaming Ilocano. As time
passed by, Delbert's conunand of Ilocano grew and eventually he was so fluent that
native Ilocano speakers themselves were amazed at his fluency. This leamhig enabled
him to evangelize not only in Isabela but also in Nueva Vizcaya.
Map of the PhiHpphies'
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CHAPTER 3
ALICIA YEARS
After the Rices finished the Ilocano language program, the language of the
northem part of Luzon, they were assigned to Alicia, Isabela. Their first assignment was
to take charge of the program ofMinisterial Training and Stewardship Promotion in the
Northeast Luzon Annual Conference of the United Church of Christ in the Philippines.
Ministerial Training Programs and Stewardship Promotion
The Ministerial Training and Stewardship Promotion programs demanded
Delbert make visitations to various places in the Northeast Luzon Aimual Conference
area. His reflection on those travels reveals his perspective on the local people, as well as
the local culture. His letters introduce the problems of the local churches and his
approach to the problems, which also expresses his theology ofmission.
In early 1958, Delbert visited Bawa, Cabirawan, and San Vicente. The
congregation m each place had problems: "three churches illustrate three problems which
they frequently had and which constitute the bulk of theu: work at that time."^^^
The first place was Bawa, a barrio of Gonzaga, Cagayan, located in the North
Eastem comer of Luzon. The issue was the subsidy. A young man near Bawa had
formerly pastored some of the churches, but had started a semi-independent work near
the Bawa church, and was causing conflicts. Some recently arrived American
missionaries, in an effort to get their particular group started in the Philippines, had
"bought" ministerial students and pastors with big subsidized salaries and help to build
chapels. "The older mission groups found, and the Philippine
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church was insisting, that except for early period of outreach m any given are the local
pastors should not receive subsidy," Delbert wrote.
Delbert disagreed with the necessity of subsidy and later did a research showing
how subsidies can have a harmfil influence on the church and pastors. The reason he
opposed the subsidy principle was as follows:
It has a tendency to make the churches die spiritually in their infancy
since the members have little share in the work and have no
encouragement to have such and since the pastor does not feel his [sic]
responsibility to his [sic] local congregation but only to the group who is
paying his [sic] salary. (These circumstances are much more
pronounced in the Philippines than in the US since the Philippines was a
colony for 400 years under other governments with no local
responsibility.) It is a great temptation sometimes to these students and
pastors to be offered a definite salary in cash instead of the usual salary
of rice and fmit.^^^
In order to reach the second place, Cabirawan, a barrio of Gonzaga and about
five kilometers from Bawa, Delbert Rice, Pastor Tomas and Dr. Sadorra (an optometrist
with the UCCP who traveled helping people to get glasses and eye care) had to drive five
kilometers since the mud was "axle deep (and occasionally deeper)" most of the way.
They had worship services and question and answer periods, and Delbert carried out the
task of giving teaching on the responsibilities of Christian stewardship, as well as basic
sessions on how to keep the treasurer's book, and how to make their budget, as part of his
responsibility for the ministerial training and stewardship institute program.
The issue in San Vicente, the third barrio, was economic hardship of the residents.
Delbert started thinking of a way to put the barrio on a self-support basis, and at the same
time provide a basis for evangelization of the area through a cooperative group.
"^^"^ Here
we can get a glimpse ofDelbert's theology of holistic mission. He was reflecting not only
on evangelism, but also on the well-being of the conununity.
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Visitations were not comfortable since they had to endure the rough roads, long
hours, bamboo slat beds, unbalanced diets, and steady rahi. However, for Delbert, "God's
grace and strength is more than sufficient for all those difficulties and discomfort. "^^^
Delbert explained how the operation of the Stewardship histitutes ran:
I go to a local church planning to stay about five days. During this time
we usually have a preaching service each evening and one or two
classes during the day. I do not try to put the bulk of the stewardship
lessons into the day-time classes, because many times the head of the
family cannot attend then, only the evening service after working hours;
that preaching service, therefore, carries the bulk of the teaching on that
subject. During the time I am there, I make a visit to the Treasurer and
check over his books, and if, as usual, a "penny note book" is being used
to keep disorganized records, I sell them a good record book and show
how to use it and how to make reports and how to figure the amount to
be sent to the Annual Conference (to EUB's commonly known as
M&B). hi one part of the histitute we call a church Council Meeting,
and I try to help them in planning their budget, in making their canvas,
and such related items as that."^^^
Even if Delbert conducted the institutes primarily for Stewardship promotion,
each one was different, depending upon the locality. He never knew what he was going to
deal with until he arrived there. Sometimes it was queer doctrines that the people picked
up from some place, and so they had question and answer sessions; he would prepare a
Bible study to cover the problem and assist them in that way. Sometimes the issues were
on health and sanitation; sometimes it was on purchasing a lot for a chapel or engineering
a parsonage. "Once it was a church fight and they needed a referee, but always it is an
opportunity to show the love of Christ and His concem for all of our life, every part, and
207
teach and show the leading of the Holy Spirit in our everyday lives," Delbert wrote.
Delbert not only thought about what he could teach or provide through
Ministerial training and Stewardship institutes, but also reflected upon what he could
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leam through those experiences and opportunities. He regarded the opportunity to visit
with several of the church elders and family heads in the various places as a great benefit
in understanding the work in that area.^^^ He knew the importance of understanding
people and their culture, and he also knew the significance of leaming from the people in
mission. He reported that he leamed a great deal in the institutes himself
Delbert liked to interact with people and get acquainted with them. He enjoyed
the institute when he had more time to get acquainted with the people than when he had a
heavy schedule and had no time to get acquainted with the people.^^^
While conducting institutes, Delbert leamed that "laypeople are the real power in
the church, the real foundation, and the ones that we will have to work with to make the
church a real self-supporting church. I have also found that they are ready to assume their
responsibility but are waiting for the pastors or someone else to take the lead in starting
it.""^^ His vision for self-supporting churches is shown again in this letter.
For Stewardship histitutes Delbert Rice traveled, but the Ministerial Training
program activities were held in one place and called the people to participate. It was
usually held in October. So the Rices sometimes called the program the October Training
School and sometimes In-service Training. For the first school, they planned to offer
three classes: Biblical theology (How to study the Bible), pastoral theology, and Sunday
School administration. Planning a course, they were trying hard to figure out the limit of
ability and ambition of the workers. Delbert explained, "It had to be heavy enough to
give them help and challenge them to work but light enough so as not to discourage
them."^'^ This preparation was not simple or easy because they had to design courses to
cover a wide span of differences regarding age and education level among the
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participants. They planned for three weeks of classes, six days a week from 7:30 a.m. to
5:30 p.m., offering a different course each week."^^^
The first Training school opened for three weeks in Alicia, Isabela first, and there
three courses were offered: Inductive Bible study in Colossians by Delbert Rice, Pastoral
Theology by Pastor Zarza who retumed to the Philippines from the United Theological
Seminary of the Evangelical United Brethren Church in Dayton, and Christian Education
by Esther Rice.^^"^ The first In-Service Training School was successfiilly finished in spite
of several difficulties. It challenged the workers and provided help to the workers. A few
of them were very discouraged after the classes because they found out that there was so
much to do in being a pastor. Many of the workers stood and gave testimony of how they
had been helped by the classes.
In 1960, evaluating the program, Delbert wrote that they could really get started
on the ministerial training program they had been working toward ever since they arrived
in the Philippines, and he was sure that a part of it would continue even during their
absence, due to furlough, in 1961. After coming back in 1962, Delbert was busy
preparing a course on the Book ofRevelation, and they were also publishing a simplified
English text of the Book of Revelation and the revised Ilocano text which has not yet
917
been published.
Delbert reported that as the Ministerial Extension School was carried out
annually, the zeal for evangelism was revived among church workers, and there was
increased response of the youth to the call of God to the ministry. Teaching on the Book
of Revelation provided them with a new understanding of the Book itself, as well as a
new zeal for evangelism which sprung up as a by-product of the course.^^^
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In addition to Ministerial Training and Stewardship Institutes, Delbert conducted
public meetings, often holding question and answer sessions?^ ^ During the last week of
February 1959, Delbert wrote that he "conducted public meetings m Alicia at the Kiosco
(it corresponds to a bandstand on the main comer of town where all political and
community affairs or programs are held)." Various pastors, including Delbert, took part,
each preaching for one evening. Delbert also took charge of the question and answer
period each evening after the sermon. About the public debate, Delbert wrote:
When the workers planned this kind of public meetings, I was not very
strongly in favor. The one big thing we remember all the time, however,
is that we are not in charge; we are helpers m a Filipino church. We
went ahead with their plans, therefore, and I was pleased with the
outcome. We have to re-train our thought pattem fi-equently in order that
our thoughts and plans might be of more efficient service here. We are
leaming a lot and I tmst that occasionally the Lord uses us to teach
something. That part of it is His business."^^^
This letter describes important aspects of his theology of mission. Delbert
imderstood that missionaries are not primarily initiators but facilitators; the local people
should be the initiators. He also believed that missionaries should adapt themselves to the
local culture, and try to leam from the people.
Delbert Rice repeatedly mentioned that lack of personnel prevented the people in
the unreached area from having an opportimity to hear the gospel. He saw the desfre to
know God among the people, but the shortage hindered new churches from being
founded and growing. He felt sorry for the people and their situation, writing, "Even if
they could found the congregations very easily in San Mariano, they had no one to pastor
or serve them in order that the converts might grow and continue in the faith. That would
be as great a sin as not going in the first place."^^^ On August 8, 1958, he wrote again
about the personnel shortage issue:
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The "fields are whhe" for us to open up dozens of new congregations in
the near fixture, but we have extended our work as far as we dare at this
present time because of our lack of personnel to serve the new
congregations. As a stop-gap measure, the three conference workers are
taking upon ourselves to pastor the 8 churches which have no pastors and
also to visit the other churches whenever we can do so (moderator Tomas,
evangelist Mari and myself).^^^
In 1960, the Rices visited three churches in Bawa, Cabirawan and San Vicente
where they had visited in 1958. They saw some grov^h in Cabirawan and the possibility
of San Vicente as a gate to the mountain people. When Delbert had come to Cabirawan in
1958, only a few had gathered for worship. But in 1960, the chapel was overflowing with
over seventy young people and adults. Two men from the Agta tribe, on another island,
attended the services occasionally in San Vicente. Delbert and Esther prayed, "They may
soon be able to enter into this new opportunity for God, which God had prepared for
Being a foreigner with a foreign face sometimes prevented him from getting
acquainted with the local people. From time to time, people were scared of him. He wrote
about one episode of the children's suspicion of the Americans:
These and other neighbor children have now gotten over their wariness
of the Americanos but we still have trouble in some of the barrios where
we go. I overhead a 12 or 13 year old girl telling her younger sister one
day, as I was sitting in a barrio house, "He will eat you up." I had
wondered why all the little children stayed at such a distance. I scolded
her because she knew better and later on in the evening used some
similar incidents from other places as illustrations for a sermon
conceming "Spfrit of Fear". In that same barrio I played 'catch' one
aftemoon with a lot of junior age children; I didn't have much trouble
after that. In reality the children are naturally friendly, but some of the
adults have a custom of instilling obedience through fear, which may
work ok for the time being but which leaves us in a difficult spot until
the fear is overcome."^^^
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Kalahan Mission Proiect
During the time Delbert and Esther were assigned to Alicia, Delbert began
getting involved in the mission to the Ikalahan. Esther wrote, "It was during that time that
Delbert was put on the missions conunittee for cultural minorities and he began visiting
Imugan three or four times a year to preach."^^^
According to Tye, the Central Luzon Armual Conference, composed largely of
congregations which had come into the United Church as Philippine Methodist
Congregations, began working with the Kalahan people of Pangasuian province, a small
tribal people on the fringes of larger and stronger Mountain Province tribes. From modest
beginnings, it would blossom within a few years hito one of the finest ministries of the
UCCP with cultural minorities (indigenous peoples). This work was to become the
Kalahan Mission (1952-1956), and this Kalahan Mission project was bom from the
Highland Mission of the UCCP.^^^
The work of the Highland Mission began as early as 1906, when United
Brethren missionaries started a mission among the Tingguians of Abra and the Igorots
(uplanders) of Lepanto. By 1948, the Highland Mission was the more developed by far of
the two UCCP missions in northem Luzon.
In 1946, work in the Highland Mission was resmned as a joint mission project of
the Women's Missionary Association of the San Femando North District Conference,
and the Department ofWorld Missions of the Evangelical United Brethren Church. By
this time, this mountain mission had expanded to encompass not only the Tingguians and
the Igorots, but also the Kalingas and Ifiigaos, of Mountain Province. By 1952, the
mission had grown so much that the Third UCCP General Assembly separated it that year
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from the North Central Luzon Annual Conference as a new special conference called the
Highland Mission Conference.^^^
Most of the Ikalahan people had negligible contact with Christianity prior to
295^ 230 gjjjj^g ^jjg 1930s, the Christian influence in this Kalahan area had come through
the Methodist Church. American Methodist missionaries and Filipino preachers had
made several vishs to the Kalahan area, starting at Kayapa and Pingkian, but the
Methodists had not baptized a large number of the Ikalahan, apparently because even
after listening to Methodist preaching for more than twenty years, most of the people
were adamant, holding on to their animistic kanyaw, a feast central to their life. The
Catholic presence had also been in the area, and some had been baptized in the Catholic
Church. In the postwar period, some Spiritistas, Jehovah's Witnesses, Seventh-Day
Adventists, and the Iglesia ni Kristo had also come into the area."^^^
In June 1953, with Rev. Donald Phillips, a Fratemal Worker of the Central Luzon
Conference, Rev. Bayle and some others climbed up to Malico. Here the team conducted
several nights of evangelistic cmsades at the house ofMackoy (ChiefMcCoy), who was
one of the leading members in the comnumity. During this occasion, the team leamed
more about Imugan, another community twelve kilometers east of Malico. One of the
sources of information was Mida Oliano. Having become acquainted already with some
Methodist workers in Imugan, she accepted the proposal of the team to conduct
evangelistic cmsades also in her community area with her father. ChiefBassit Oliano."^^^
The coming of the UCCP into the Kalahan area was apparently ushered in by the
baptism of ChiefMcCoy, one of the two most influential Ikalahan tribal leaders, and 150
of his people in 1954. Through the conversion of ChiefMcCoy, the UCCP soon won the
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friendship of another influential Ikalahan leader, Chief Bassit Oliano, who was also later
baptized.^^^
At the beguming of 1956, a Methodist minister resumed visiting Imugan.
However, when the Central Luzon Annual Conference in April, 1956 sent a young
woman worker, Miss Pacita Burbon, a twenty year old third-year high school student and
niece ofModerator Quirino Bayle, all the Ikalahan expressed their desure to affiliate with
the UCCP, forcing the Methodist minister to retire. ^^"^ The Ikalahan did not like that
Methodist minister.^^^
The Evangelistic Crusade in Kalahan Area
The evangelistic crusade was conducted again in Nozo in April, 1954. The third
series of evangelistic crusade was again attempted in Malico in 1955. More and more
people got involved.
As previously agreed in Nozo and Malico, a well-planned and big evangelistic
crusade had to be launched in Imugan. The evangelistic team for Imugan was composed
of Rev. Stephen Smith, General Secretary; Rev. Cipriano Navarro, Bishop of North
Luzon Jurisdiction; Rev. Leonardo Dia, Chief Moderator of the Bicol Region; the
National Treasurer and Rev. Quirino Bayle, Moderator of Central Luzon Conference. The
whole community and adjoining communities gladly welcomed the cmsade.
It appears that the UCCP preachers had not known of this development. They
were simply delighted that a good number of the Ikalahan, including many formerly
baptized by the Methodists and some baptized by Catholics, presented themselves at
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Imugan for baptism.
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Through the series of evangehstic crusades, Rev. Bayle 's request to conduct
religious instruction to the pupils in schools was approved.^^^ In addition, conversion and
baptism of about 150 was reported by the Executive Secretary of the Philippine Board of
Missions, Rev. Stephen Smith.^"^^ This Kalahan area was highlighted by the survey ofDr.
Donald McGavran in January-March, 1957, as one of the most challenging mission
opportunities in the Philippines at the time.^"^^
In May, 1957, the Philippine Board ofMissions authorized the appropriation of an
initial amount of nine thousand pesos from EUB-granted fimds, "to enable the Board to
take advantage of the unusual opportunity among the Kalasan [Kalahan] people", and
took steps to include the "Kalasan [Kalahan] project" in the missions-fimd campaign
from among the local UCCP churches. This decision directly led to the subsequent
creation of the Kalasan [Kalahan] Mission as a "special mission" of the UCCP.^^^ hi
1957, the Kalahan Mission was established under the Philippine Board of Missions of the
General Assembly.
^"^^
On January 7, 1958, a "Kalahan Mission Committee" was created, composed of
Rev. Quirino Bayle, moderator of the Central Luzon Annual Conference, as chairman
[sic]; the Rev. Comelio Tomas, moderator of the Northeast Luzon annual Conference, as
secretary; and the Rev. Femando 1. Obginar, moderator of the Highland Mission
Conference; Elder Edilberto Tamondong, the Rev. Donald G. Phillips, and the Rev.
Delbert Rice, as members.^"^"^ On April 12, 1958, Delbert had a committee meeting on the
Kalasan [Kalahan] Tribe Mission Project in San Jose.^"^^ At that meeting, Mr. and Mrs.
Agapito Laoagan were chosen to work in Imugan.'^'^^
51
The growth and development of Kalahan Mission first caught the attention of the
UCCP General Assembly in 1958. This was a year after it was officially recognized as a
mission project, under the care of a Mission Committee composed of representatives
from the Central Luzon Highland and Northeast Luzon Conference. ^"^^ Based on the
findhigs of the McGavran Survey, through the report of the Department of Mission, it
was pointed out that "more than 400 persons have been baptized and a vigorous
congregation in hnugan is making rapid progress."
Ms. Serapia Col-long took over the wok of Laoagan in Malico and hnugan who
was instrumental in the establishment of the congregations in Baracbac and Capintalan.
She was supervised by Delbert Rice, who was then a Fratemal Worker assigned to Alicia,
Isabela.^^^
Regarding the establishment of the Kalahan Mission committee, Delbert Rice
wrote:
A couple of weeks ago I accompanied pastor Tomas (our Conference
moderator or superintendent) to an organizational meeting in which we
laid the foundations for an outreach program for two tribes of mountain
people in the southem end of our area. We have opened before us the
opportunity to teach about 20,000 people with the Gospel of Jesus Christ.
We should do more but we can only hope for two workers to go this year
to begin the established work. Some work has been done but only on a
visiting basis. Dr. Famham and Rev. Fisher (of the EUB board) will be
coming here next month and we will visit the area to give us a better idea
250of the exact problems and opportunities here.
In March 1958, Dr. Famham and Rev. Fisher of the EUB Board of Global
Ministries came to the Philippines for a visit, and Delbert took them to Imugan. Delbert
described their first contact with the Ikalahan as follows:
When we arrived we saw several houses but there were no people visible,
not even dogs. We were quite amazed. No one, of course, knew of our
coming because I had never made contact with the community prior to that
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date. As we were walking around wondering what had happened we heard
a weird noise coming from the area of the elementary school. We waited
and then saw that it was a parade of people accompanying the body of
Butyog (Buchos), one of their most famous elders, for burial on the ridge.
When they came to where we were we joined them and went up onto the
ridge to put the body in a crypt that was already prepared. His wife's body
was already there. Our companion preached a fimeral sermon there at the
crypt and I translated for him.
The tribal elders represented by Macoy (McCoy) then said, "We are
going to build a chapel over there." And he pointed to the place he had
chosen (the church building is still on that spot.). We spent a few hours
with them and then went on our way. Both ofmy companions were very
interested."^^^
During the visit, Famham delivered a sermon, and Fisher greeted people. Their
visit corresponded with the funeral of the Chief of the Ikalahan. Many of the people
commented that God had directed Rice, Famham and Fisher to visit them precisely at a
time when they needed special comfort and strength from God."^^^
On June 10, 1958, Delbert reported about the Kalahan work:
The other part of our work which is claiming a great deal of time at the
presents is the Evangelistic work with the Kalasan [Kalahan] people of the
mountains. I was there last week in [a] town of their settlements where
Pastor Bayle had held three days of Services with the Audio-Visual Unit.
In the Barrio of Imugan, every family, without exception, has been
baptized by Pastor Bayle. In the center of Kayapa there is an organized
church of around 50 members as of this past week, and in another barrio
there is an organized church of around 100 persons most of whom are
over 12 years of age. This is an area brand-new to the Gospel of Jesus
Christ, and it is definitely an open opportunity. It is a real joy to have a
part in this work. The people are open and friendly and appreciative and
fulfill all thefr agreements with us.^^"^
Delbert visited the Kalahan area when the chapel constmction was under
discussion. The Ikalahan fmally set a plan for chapel constmction in Imugan, and Esther
wrote, "Delbert is still in Imugan where he may be until about the first ofDecember. He,
Dr. Agustin (our family doctor here in Alicia), Dr. Sison (a dentist from Bambang), and
53
Rev. Gipe went there on November 16 to build a chapel and also hold evangelistic
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services and medical clinic."
The chapel construction began. However, construction was not carried out
according to the original plan. It took two and a half weeks to fmish all the work even
though they had planned to stay only for a week. Finishing the work, Delbert wrote, "It
was a wonderful opportunity to get acquainted with these folk and leam more about their
progress and problems."^^^ Delbert wrote, "The first Imugan chapel was just the roof and
posts. The people made reed walls.""^^^
Delbert was leaming about the Ikalahan and their practice of rituals. Most of all,
o
kanyaw made an impression on him. When he visited Imugan with the medical mission
team, he witnessed how people practiced kanyaw. He reported his impression and
reflection as follows, "the big problem is that it usually doesn't work, and they go on
being sick and getting sicker, using up all of their animals in different "kanyaws" until
they do not even have enough money left to buy an aspirin. "^^^
However, Delbert did not condemn the kanyaw. Instead, he provided them with a
chance to experience medical treatment and its effectiveness. He wrote on how he dealt
with the people who practiced kanyaw:
We have not preached against the kanyaw, but we have been giving them
an opportunity to get medical treatment, letting this speak for itself
Probably the most obvious demonstration of the effectiveness of the
medical treatment was the de-worming that Miss Ranch gave to 87
different persons during that week.... We also treated infected ears, eyes,
ulcerous cuts and sores and many other diseases such as tuberculosis.
There were many nutritional deficiencies such as anemia, also. We are
tmsting that as their bodies are healed, their faith in the old kanyaw will
be supplanted by a new faith in the saving grace of our Lord Jesus
Christ.^^^
54
Involved in the Kalahan Mission, Delbert frequently visited Imugan and Kalahan
area, and from time to time, he brought his family. In March, 1960, the Rice family had a
trip to Imugan and spent two weeks with the Ikalahan. He had been building a good
relationship with the Ikalahan, and the other members of the Rice family were also
befriending the Ikalahan. They communicated in Ilocano because the Ikalahan spoke
Ilocano as a trade language.
Delbert Rice's active participation and dedication built a good foundation for the
Kalahan Mission. According to Tye, it was decided in 1961 that the "Special Mission"
among the Kalahan people should be a Conference Mission, and hence be administered
by the Annual Conference, in consultation with the Department of Mission. Missionary
Delbert Rice gave fine leadership as Chairman [sic] of the Kalahan Work Committee, a
duty which became a large and growing part of his assignment to the Northeast Luzon
Annual Conference.^^^
In line with the General Committee on Evaluation recommendation that each
jurisdiction be supplied with a mobile audio-visual unit for evangelism, the Department
of Evangelism accordingly purchased four vehicles in the latter part of 1956, in order to
provide one jeep with trailer for each of the areas of Northem Luzon, Southem Luzon,
and Mindanao; and a carry-all for the Visayas. With a dfrector and a complete technical
staff, the audio-visual mobile units began work in mid- 1957. These evangelistic audio-
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visual units worked with local churches, in cooperation with the Annual Conference.
The audio-visual mobile unit visited the Kalahan area including Imugan and
Kayapa among the Ikalahan in July 1962. They reported more than eighty baptisms.
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Some of these people had converted previously through the work of the deaconess in
charge, and the rest were converted as a result of the meetings held in those places.^^"^
The hnugan congregation grew, and the Rices and Kalahan Mission members
were thrilled by the evidence that the people of Imugan were helping in the responsibility
ofbeginning the work in neighboring barrios.
Self-Supporting Church
Delbert had a vision for a self-supporting church of the local people. Purchasing
the lot for a parsonage in Kayapa, Nueva Vizcaya, he wrote to Rev. Manuel Waley who
ministered in Kayapa area, "I am now in the process of purchasing the lot immediately
above the chapel where we can build a permanent parsonage. We hope that most of the
expenses for this parsonage will come from the local congregation."
Delbert Rice encouraged the local congregation to take their responsibility before
expecting outside fimding. He also encouraged them to provide funds even if it could not
cover the whole budget.^^^ His emphasis on self-supporting churches and prevention of
dependency has never wavered.
Regarding his ministry and evangelism, he emphasized the necessity of Bible
Study. When Pastor Manuel Waley was assigned to Kayapa, Delbert gave him instruction
regarding ministry and informed him of the situation in Kayapa:
As I told you before, what we need most in Kayapa is Christian teachmg.
Organize your preaching so that it is instmctive, not just inspirational.
Do not assume that they know something about the Bible afready. They
need to know about the creation and how God loved mankind [sic] but
that men [sic] sinned and that God has been working in many methods
to try to call men [sic] back to Himself They need to know about how
God rescued Israel from Egypt and how He led them through the
wildemess and punished them when they rebelled. They also need to
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know about Jesus Christ. ... Do not jump aroxmd in the Bible when you
teach but start at the beginning and work your way through.
As you teach the older ones you can help them to teach the children.
You and Mrs. Waley will need to demonstrate but even though they do
not do it very well, it is important that they begin teaching what little
they know in order that the things they leam might remain with them
and not be lost.^^^
Ilocano Translation
While assigned to the Ministerial Extension and Stewardship Institute program,
Delbert Rice was also active in Ilocano translations and in the preparation of Ilocano
promotional and program materials. He participated in Ilocano Translation from the
Greek to the Ilocano. The Ilocano version people used at that time was "a literal word for
word translation of the King James English version and quite difficult to read.";^^^ and
"sometimes becomes unwieldy as well as misleading." Delbert hoped, "This new
revision is going to be more idiomatic and also more accurate." The committee advisor,
Henry Waterman, was a professor of the New Testament Greek for several years, before
becoming a translation consultant of the American Bible Society.
In May 1960, the Rices hosted the Bible translation committee working on the
new translation of the New Testament into Ilocano. "^^^ They spent two days working out
minor revisions and typographical corrections in the recently published revised version of
the Gospel of John. Then two more days went into a final reading and correcting of the
Gospel of Luke before it went to the printers. Most of the NT revision would be printed
in "portions" before it was combined into one binding. This gave a chance for minor
corrections in translation and typography to be made before the larger plates were made
up. That work was directed by the American Bible Society through the Philippine Bible
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House. Delbert was on the review committee for the entire New Testament m
Ilocano.^^^
First Furlough and Radiation Treatment
hi 1961, the Rices had their first furlough. Their furlough plan was as follows;
they would study at McCormick Seminary in Naperville, Illinois and also at United
Theological Seminary of the Evangelical United Brethren Church in Dayton, Ohio. They
planned to arrive on April 1 1 , and spend about three weeks in Liberty Lake to teach their
sons English again. Even when planning for the furlough, they thought about ministry
and mission, especially about training of the workers. They looked forward to their
furlough; however, they were even more anxious to retum to Alicia because "there are
many areas that are unreached, so much need for new workers and for more training for
the present workers. So much to be done among the mountain tribes and lowland people
also."^"
While the Rices were doing their final packing, Harold contracted the chicken pox
and was in isolation. Twenty-four hours after their arrival in their vacation cottage,
Eugene also had chicken pox. A week after he finished, Timmy and Al got it. But that
was not all. One week after theu* arrival, Delbert had a gall bladder attack.
While conducting examinations of Delbert's gall bladder, the doctor discovered
that Delbert had cancer in his intestines. The doctor recommended an immediate
operation to Delbert, without saying that he had cancer. The doctor only hinted, saying,
"Pastor, it is urgent." However, Delbert refused to undergo a surgery. But when he came
back home, the gall bladder attack happened again and hs pain was too severe. Therefore,
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Delbert could not stand the pain anymore and retumed to the doctor. He agreed to have
an operation, and the tumor in the intestines was removed. Delbert was informed of all
the particulars after he regained consciousness, hi was in April, \96\?^^
Due to the intestinal cancer, on June 14, 1961, Delbert went to the University of
Chicago radiation clinic and the next day, he began the treatments. As a result of the
treatments, he experienced nausea but contmued them.^^^ hi August 1961, his x-ray
treatments were completed,^^^ and he regained his strength remarkably.
Esther looked back on the outbreak of Delbert's intestinal cancer in her
correspondence with Mr. Chuck in 1991:
hi 1961 my husband Delbert developed a very serious type of cancer
which the doctors predicted would take his life within three to six
months. We prayed that God's will would be done. If He wanted us to
retum to the Philippines to work for Him, it was up to Him. Delbert had
all of the surgery as well as radiation therapy which the doctors advised,
and we left it all in the hands of the Lord. He answered our prayers and
Delbert became stronger and at the end of our ftirlough, we retumed to
1
the Philippines to continue serving the Lord here.
During furlough, Delbert and Esther Rice had a packed deputation schedule.
Arriving in Oregon, they kept very busy with meetings in their churches there. Their first
booking was a Women's Missionary Convention the very day they arrived, with both
Delbert and Esther speaking in three services a day. Esther spoke one day, Delbert spoke
the next day and three days later spoke in two different towns, and four days later in
another town again. They even had numerous speaking engagements in one day as
many as five for both of them on Sundays.
Then they attended their Pacific Northwest Annual Conference from June 6 to 9.
Delbert was asked to bring the message on Mission night, at which time an offering was
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taken for the work in the Phihppines. They met Bishop Sparks and Dr. Bartsch. Rev. E. A.
Fogg, the retiring Conference Superintendent (Moderator), provided accommodation for
the Rices and they lived in his home for about a month.^^"^
On June 12, 1961, Delbert began his Greek night classes at McCormick
Seminary. Delbert and Esther were in school all summer. The Rices left Naperville for
Dayton, Ohio on August 24, 1961. hi Dayton, Ohio, they stayed in the apartment.
Mission Manor, and they started their classes at the Seminary. Esther was registered for
one course in Christian Education, and Delbert for one each in Greek, Hebrew and
Missions. Esther helped in a Bible School as part of her class in Christian Education at
one of the nearby churches. Esther enjoyed her class very much. Delbert wrote about his
classes:
Hebrew is coming along a lot faster for me than I expected. Greek is
also fine, although it seems that there is a conspiracy on to keep me out
of class with so many meetings going on during school time. I am afraid
that I will not accomplish as much in Greek as I had intended, but
something will be accomplished, myway. We are reading some of the
ancient non-Biblical church literature now, so I cannot use my
knowledge of the Bible as a crutch to help me in the hard places with the
grammar. It is very interesting and Dr. Hamer is a very good teacher.
I am trying to prepare a couple of research papers, but I do not know
whether my time will permit me to complete them or not. Most of the
research is done on a study of the Biblical concept ofworship, but there
are still a few gaps I want to fill in before I write it up. The one on
Theological Education Overseas is hardly started except for what I did
while I was still in the Philippines.
In 1962, the Rices retumed to the Philippines from their fnst fiirlough.'^^^
While serving for the Ministerial Training and Stewardship Promotion as well as
ministering to the local people, Delbert showed a glimpse of his understanding of holistic
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mission; lie did not only ponder propagation of the gospel to the local people but also
their living situation and how to improve it.
Conducting Ministerial histitutes and Stewardship Promotion, he did not only
teach but also leamed. He liked getting acquainted with people and leaming from them.
He leamed their culture and worldview, and he found that people shared concem for God
in spite of cultural difference.
From the beginning in mission, Delbert was interested in and put emphasis on
self-supporting churches. This emphasis continued in his life, and his opposing stance on
subsidy issue also continued, hi addition, he continued stressing the local people as
initiators in mission. He was part of the beginning of the Kalahan Mission work. He
contributed to the expansion of the Kalahan Mission through his active participation and
guidance.

PART III
IMUGAN AND KALAHAN MISSION (1965-1974)
CHAPTER 4
MOVING TO IMUGAN
Moving to Imugan
The Ikalahan had been requesting an additional worker among them. In 1962, the
search for a missionary to serve as Director of the Kalahan Mission pointed to the Rev.
and Mrs. Samuel Velez, but before they moved to the area, they were reassigned to
Apayao Mission. Subsequently, responding to a long-standing request for an additional
missionary unit to concentrate on expanding the work among the Kalahan people, the
Board ofWorld Missions of the Evangelical United Brethren Church appointed Rev. and
Mrs. Roger Withee in 1963. They arrived early in 1964.^^^ However, the health condition
of their daughter demanded them stay near the hospital, and it prevented the Withees
from fiilfilling their mission in Imugan. This situation resumed a search for a worker
again. Esther looked back on the event in 1991 and recorded as follows:
For so many years the people had been begging for a worker, and the
committee knew that they would reject all messages from the Bible if
the committee did not keep their word and send a missionary as they had
promised, so they went through the list of all of the Ilocano speaking
missionaries and began asking them if they would take on this new
assignment. We were No.5 on the list and the last. AU four families
ahead of us said "Sorry, we can't go there."
Delbert was in Manila for the mission's meeting when they finally
asked him if he would go. He replied that he was willing if his wife and
children were willing. At that same time, one of the carpenters who
were building this house for the missionaries stopped by our home in
Alicia as that is where his family was. He told us that the new
62
63
missionary could not go because of the health of their baby. Our
children were very upset and said, "But they have to have a
missionary!" The carpenter, Mr. Aquino, seeing how upset they were
replied, "don't worry. They found someone else to go there." And one
of our boys replied, "Oh, that's too bad. They should have asked us to
go and we would, wouldn't we?" And all four boys decided then and
there, that the mission committee had made a mistake in asking
someone else to go. They didn't know until Delbert came home that the
"someone else" was us! When Delbert told us about it, they ran upstairs
to their rooms and began packing immediately. (When they went to
school the next moming, they had to unpack some clean clothes to
wear.) Well, we moved here within two weeks after that. So that is how
we were assigned to the mission work among the cultural minorities.
God has blessed the work here. From two small congregations in this
mountains, there are now over 30.... I have trouble keeping track of all
the new ones as they are in such distant places where I cannot go due to
the strenuous hiking, but Delbert still is able to visit all of them, and he
shares with me the wonderful way in which God is working among
Delbert wrote that the entire family felt that this was a call from God. This
reaction and attitude of the Rice children to the call of assignment implies that they had
developed good relationship with the Ikalahan thanks to the previous visits of the entire
Rice family to Imugan. It also implies that Delbert had a positive influence on his
children's understanding of the Ikalahan and their culture. They wanted to go to Imugan
and live there.
The Rices moved to Imugan on November 1, 1965, and Delbert Rice took a
pastoring responsibility. When they moved into the Mission House in Imugan, only
two thirds of the house was finished."^^"^ It was quite a mess with no kitchen, no water and
295 296 *the living room still open to the goats and cows; it was a smelly house. While the
carpenter worked on the khchen, the Rices cooked on three stones outside, for several
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weeks, with a sheet of galvanized iron roofing to protect the fire from the daily ram.
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The Rices, however, definitely felt that it was God's will for them to be there m hnugan,
even in the discouraging living conditions.
Accordmg to Delbert, the elevation of hnugan ranges from 600 to 1,500 meters
above sea level.^^^ When one goes past hnugan to Malico, one clhnbs and reaches up to
1,700 meters. He wrote, "The word Kalahan refers to the broadleaf forests. Ikalahan is
the proper word for referring to the people who inhabit those forests."^^^ In the local
language, Kalahan literally means "forest," and / means "living in" so the term Ikalahan
signifies the people living in the forest. The Ikalahan were not influenced by Spanish
culture or by the United States culture to any great extent.^^^
The climate is cool, due to the high elevation and is also very humid, receiving
the first precipitation from the heavily laden clouds coming in from the Pacific Ocean at
the northeastern comer of the Central Plains.^^"^ Frequent typhoons hit the area from June
to December, and average rainfall is 3,000-5,000 millimeters per year.^^"^
Imugan was a small village with only twelve houses when the Rices moved in.
Harold and Alfred rode a horse up and down the mountain to and from school 4 '^/z miles
each way. All the boys at their age were already married, so there was no class for
Harold and Alfi-ed in the elementary school.
As soon as Delbert got to Imugan, he began work at studying the Ikalahan
language and, later, translation. First, they worked on a hymnal, and then they translated
Mark and Genesis, which were published. Then, Delbert translated Romans, which ended
up not being published. He was nearly finished with Exodus, but he could not finish it
because he was forced by other responsibilities to put the translation work aside. Bob
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Ambrosius ofNew Tribes Mission wanted to translate the Bible hito Ikalahan, so Delbert
decided they should not duplicate the work.
Their translation work was a conceptual translation, not literal, but it was not a
paraphrase. It was always checked by the staff of the Bible Society. Some of the staff
were a bit shocked at it at first, but later used it as the basis for a major training program
in Bible translation.
After moving to Imugan, Delbert found that the church work was not in good
shape because Roger Withee had to be gone quite a bit during the two months previous to
the arrival of the Rices, and two of the workers in Imugan did not get along well
together.^^^ He wrote about the situation, "It will take a while to get things organized
again, get my sermon schedule and traveling schedule worked out as well as leaming the
new family names and faces. It will take longer still to leam their language, but we will
be able to work it out in due time, as soon as we can get rid of the carpenters and have the
house to ourselves."^^^
On their moving and the change of the assignment and plan, Roger Withee
recollected later, "As I look back to 1964 and our arrival in the Philippines I cannot help
but think of the providence ofGod, how Lyannae's health concems led to a change in our
areas of responsibility. You and Esther were the ideal servants of God to guide the
Kalahan ministry. I have always believed, and do to this day, that God's will was done.
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Your being there to this day continuing the work is a testimony to that."
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Growth of the Kalahan Mission
The Kalahan Mission was progressing well. Conceming the progress of the
Kalahan Mission work in Kayapa, Delbert reported:
The work in the entire area of the Kalasan [Kalahan] Mission is
progressing very rapidly. New congregations are being organized almost
every month and opportunities are continuing to open, hi the Kayapa
district. Pastor Gerdan is teaching religion in several public schools
besides pastoring in Kayapa Central, and he is also working to open up
Kayapa Proper and one or two other barrios in addition to the work in
Pinkian [Pingkian] among a mixed people.^
Regarding the growth in Malico and Imugan, Delbert reported, "Malico is also
having a DVBS now taught by its own young people. Someone from Imugan goes there
on altemate Sundays to preach; the other Sundays the elders in Malico conduct their own
services. The people of Imugan have made three teams of teachers to conduct DVBS
classes in Baracbac, Capintalan, Tactac, Balete, Imugan Centro and Imugan Baba," and
he continued, "The congregation in Imugan is discussing the possibilities of calling a
deaconess. They know that they will need to provide said deaconess with full support if
they should make such a decision. We are also planning to complete the chapel windows
and doors in the near future. Attendance continues to increase here. The spirit of love and
cooperation in the congregation continues to be excellent."
Delbert also mentioned that the Ikalahan were ready to produce the second
edition of their Canhion ni Piantayo, a word edition song book with English, Ilocano and
Kalasan [Kalahan] songs. They were using the Ikalahan language in the services much
more now than ever before, and the people were encouraged. There were also new
openings with Ilongot and Ewak [I-wak] people, adjacent to the Kalahan. Delbert thought
that perhaps later they would be able to enter that area.^^^
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About the growth of Imugan congregation, Apla-on and Mutia state in Forty
Years that Imugan had been instrumental hi the organization of congregations, the
establishments of outreaches/preaching points, and the extension of various forms of
services to nearby areas, through the active participation of the lay people who did most
of the pastoral work, supervised by qualified clergy. Balete and Tactac were two
congregations Imugan church helped to organize, during the pastoral administration of
Rev. Rice between 1965 and 1966. It served the religious needs of the two outreaches in
Catalidonana and Unib, organized the congregation in Mangkate during the pastorate of
Rev. Mario Gade, who was the Moderator of Apayao Mission Conference, and assisted
the Congregation in Canabuan, during the time of Pastor Agtarap in 1976. The self-
organized congregation of Belance, composed of church migrants from Santol, La Union
and Kapangan, Benguet in 1971, was facilitated by the Imugan church to become a
member of the Kalahan Mission in 1976, through the initiative of Pastor Agtarap.
Evangelistic and church organizing works were initiated by Pastor Laogan from 1960 to
1964 in Kayapa Central, also known as Pampang, which grew rapidly during the time of
Pastor Waley in 1965. This growth was sustained by the pastoral leadership of the
succeeding pastors like: Pastor Florendo Gerdan, Pastor Ely Madlang-awa and Pastor
Dakiwas in 1977. The expansion of the Kalahan Mission to Quirino Province was
through Pastor Florendo Gerdan in 1974. The emphasis was on training lay leaders, most
ofwhom were also migrants from La Union in search of greener pastures.^
Delbert wrote in 1969 about his views on the progress of the Kalahan Mission,
"Imugan congregation has become self-supporting. I hope they can get one or more of the
other churches to assume self support in the next year or so."^^^ Lay leaders were taking
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more responsibilities in most of the churches. Delbert was preachmg in four churches
each weekend.^
hi 1971, there were six other congregations which were organized and self-
governing. Of those six, Delbert pastored part-time the congregation hi Malico. He
reported that there were several students from the Kalahan area studying in various
schools hi preparation for church work. He hoped that they would be able to provide
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additional leadership in the fiiture.
The goal which inspired or motivated those hivolved in the Kalahan Mission was
to establish an indigenous church. It meant the establishment of a church among the tribal
people characterized by the following features:
Govemment by the local elders working under the dnection of the Holy
Spnit;
Development of an organization and corporate life sympathetic to the
mountahi culture;
Independent from outside financial assistance, although able to utilize such
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assistance, ifmade available.
Tye states that the Kalahan Mission work was especially satisfying hi retrospect,
because in later years it blossomed so finely, and produced the growth of one of the smaU
"conference missions" with the Kalahan people of northem Luzon into a "Special
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Mission" on a par with the Bilaan work.
Tye also points out that regarding the approach to the culture and religion of the
Ikalahan, the Conference mission outreach workers to the Ikalahan seemed to be more
flexible than the earlier Methodist workers had been in tolerating participation by the
people in kanyaw, pagan religious-cultural ceremonies, even after receiving Christian
baptism.^^^ Sitoy mentions that when the UCCP preachers arrived, the Ikalahan, as the
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Rev. Donald Phillips would report hi 1957, were promised, "that they could continue
their practices, whatever they were, even if they would accept baptism."^^^
Conceming the flexibility of the UCCP policy toward traditional religious
practices of the Ikalahan, Apla-on and Mutia also mention that a certain degree of
patience and openness were encouraged, rather than restrictions and other forms of
regulating the formation of new ideas and of discovering new behavior. For example, the
practice of butchering pigs to feed the people in the community, called baki, also used as
a means of communicating with the anitos, or spirits, still prevailed. But this has been
redirected as a means to express thanksgiving and collective offering to God. Religious
songs in the people's languages were composed, and the versions of Ilocano, Ibaloy,
Kankan-I and Kalanguya (Ikalahan) translations were compiled in the hymn book Kanta
Ni Piyan Tayo (1982). The practice of tongtongan has been expanded in composition to
include elected govemment officials in the community. The kanyaw, kapi and other
celebrations have been divested of their expensive elements. Not least, the tribal church
members have become Bible centered, and active lay participation in many aspects of the
church and community life have been evident.
An Ikalahan elder described Delbert's approach toward baki and how he handled
the issue and situation related to baki, "When Pastor Rice came to our community, he did
not preach to us against baki. Instead, he brought the person who did not get well even
after performing baki to a hospital for a medical check-up. Soon we saw that going to a
doctor was more effective than doing baki. Later, less and less people practiced baki until
it completely stopped as a practice." This sensitive but transformative way of handling
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the cultural practice of baki eventually wore away adherence to such rituals. Committed
Christians would no longer practice this.
Problems in the UCCP
While the Kalahan Mission was growing and progressing, there were some
problems in the UCCP; namely, issues and decisions that Delbert Rice did not agree with.
According to Rice, conflicts had been built up around the person of the general
secretary. It had been aggravated because it seemed that he had been able to utilize the
needed re-organization of the general church structure to eliminate several of the general
officers who were not subservient to his personal wishes and replace them with others
whom he hoped would be more amenable. Some pastors published and circulated a
mimeograph paper which aimed specifically at the general secretary. The overall result of
the conflict had a harmful influence on the church.
Delbert deplored the situation, writing, "The problem that I feel that most is that
"mission" and "purpose" seems to have been lost temporarily and replaced by "power
and "politics" (I am positive that the loss is temporary because I know from experience
that the Holy Spirit is still supervising His church.)"^^^
Furlough at Stony Point
In 1966, the Rices were planning to furlough in the Missionary Orientation
327Center in Stony Point, New York, in 1967, and looking for their replacements. The
Rices asked Rev. and Mrs. Robert Allen in Laoag whether they would be willing to serve
in Imugan for the first year after their fiirlough before retuming to Ilocos Norte. They
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were not sure of their retum, so the Rices had to consider other options.^^^ Delbert wrote,
"We will not be able to make any definite arrangements conceming furlough until we
have this matter of a replacement settled. The Orientation Center hi Stony Point is
already aware of this problem." Delbert also reported:
We are naturally concemed because of the over-all effect upon the
church but of more immediate concem is our own assignment. We are
due for furlough next April. We are all tired and probably need a
fiirlough even though our present assignment is thrilling, growmg and
challenging. I believe that we are scheduled to spend the next year at
Stony Point and we are looking forward to this challenging opportunity,
also, in anticipation of the stimulation there being helpfiil to us
personally as we pursue our work here again following the fiirlough.
I cannot, however, abandon this present assignment where the Holy
Spirit has placed us and where He is so obviously working in such a
strong and rapid way until a qualified replacement is made available.
We must have someone capable to take our places for the year of our
fiirlough. I have discussed this through the regular channels in the
United Church and in the hiterboard for several months, but still we
have no one.... I have discussed all of these problems with Al Guerrero
since he is directly responsible, but he indicates that there is no budget
to support anyone. Stewardship is growing in our Kalasan [Kalahan]
area, but it would hardly be fair to inform them "all of a sudden" that
they had to support the missionary.
Because Esther had to undergo emergency surgery, she went ahead of Delbert in
May, 1967.^^^ There were two main reasons for Delbert's delay. One was a pistol
accident in hnugan. The other was that his replacement, Santos Dakiwas, did not arrive
until September 15, 1967. So Pastor Dang-awan and his family were sent to Imugan
ahead of Santos Dakiwas. When Pastor Dang-awan and his family moved into the
Mission House in Imugan as the replacement for the Rices during their furlough, it was
discovered that someone had stolen a firearm which the pastor had brought along with
him. Delbert was involved because the pastor and his wife were living in the Mission
House.^^^
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The problem was that five of the young people from the hnugan congregation
were suspected of stealing it including Delbert's adopted son Regie (Regmaldo). The
local police were the first to investigate, but when nothing was found, it was necessary to
call in the Philippine Constabulary to investigate. Delbert and the elders prayed over the
situation, and they did all they could to clear the problem. The Ikalahan got the necessary
information to solve the case and found the boy who stole the pistol. Delbert was able to
trace him and get his testimony, and then Delbert went to Manila and recovered the pistol
from the person to whom he had sold it. The case was settled. Since the boys, including
Delbert's own adopted son, were suspects, the case was a great trial for Delbert as well as
for the whole Imugan congregation. "Delbert was thoroughly disgusted that the pastor
would bring a firearm with him in the first place, even though it was legally registered.
He can hardly wait to join us, he said," wrote Esther.^^"^
Delbert arrived in Stony Point on October 17, 1967. The Rice children were
studying at school, and they were still speaking Ilocano quite a bit although they spoke
o o c
English when they were with others. Delbert wanted to do some research in linguistics
and statistics, as well as finish up a couple of things regarding Kalahan mythology.
Esther and Delbert were on the staff of the Missionary Orientation Center in New York,
helping to prepare missionary candidates for their fiiture service in the work of the church
overseas.
While Delbert and Esther were on furlough, pastors assuming ministry
responsibilities in Imugan as replacements for Delbert sent a letter of complaint to
Aquilino (Al) Guerrero. They complained that the Ikalahan were somewhat spoiled by
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the service of the Rices, and during their absence, the pastors were having difficulty
ministering to them. They reported:
However, discouragements in the other hand have come our way. With
the absence of free ride, free medicines, amount to pay the boys or young
people of the church who work around, as they have enjoyed during the
incumbency of the Rices, somehow makes a great percentage of the
members grow cold in the faith, to the burden of the poor Filipino who
succeed. These are the reasons I fear most for the fiiture of the church is
detrimental with the long stay of Americans in our mission field, hi short
the people get spoiled as was done in some churches in the Highland
Mission Conference who are almost to be buried because of the errors of
the first missionaries. Hence, I believe today that Americans and
foreigners should only assist in the church work and not directly pastors
[pastor/sic] especially in (a) project like this.^^^
Pastor Shnplicio Dangawan even complained that the pastors were experiencing
discrimination and inequality in terms of financial support. He complained that the
pastors were receiving the same amount of salary as that of a domestic helper. He wrote,
"Why the un-equality? What is the difference of skilled and unskilled work that the first
(pastor's job) is rated less than the latter (helper's work)?"^^^ He continued writing that
they lacked the medicuie and maintenance funding for the clinic in hnugan, which was
under the care of his wife during the absence of the Rices. They requested that Guerrero
standardize the support of his coworkers hi the entire Kalahan project "for brotherhood
and justice sake." He also requested that Guerrero set aside fimds for the clinic. He also
wrote:
Despite the strong "colonial mentality" of these people we vowed with
my family and co-workers to do whatever we can give as service to the
people, being the representatives of the Division of Missions of the
United Church ofChrist in the Philippines in this particular area, hideed it
is a burden to serve in a church served by an American right here in our
Philippine ground and this I made a resolution to never work in the same
situation after our term here.^^^
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Regarding Simplicio Dangawan' s complaint to Aquilino Guerrero, Delbert replied
to Guerrero as follows:
The real core of Simplicio 's problem is the finance of the clinic. He feels
that he must mn a regular clinic, although I have never instmcted hun to
do so. hi the past we gave away only a very few medicines, in cases of
emergency situations or those few which we received free. We did this as
Christian neighbors, not as an outreach clinic of the church. Sometimes
people ordered medicines through us when we went out but paid for them.
We work as carefully as possible in order to avoid spoiling people.
Personally, we do not believe that they have been spoiled. I have allowed
people to ride to the hospital in our car when going in that area of the
hospital, tme; but should I refiise it if they need to go and I am going,
anyway?
He is requesting financial aid for the expenses of his clinic. I do think
it would be unwise to make a regular contribution for that purpose unless
it is a recognized clinic in the tme sense of being church sponsored, but if
you feel that you could donate some amount to Simplicio for that purpose,
perhaps a single gift would not be harmfiil.^'^^
Conceming the support of the workers there, Delbert wrote that he agreed that
there was discrimination. He explained that the salaries of the pastors were not very large,
but they were as large as or larger than most of the pastoral salaries in the conference
from which they came considering the fact they were not yet ordained. He added that
Simplicio received a much better salary than the other two individuals. He wrote, "This
can be partially justified on the basis of his higher education and the higher education of
his wife. I do not know of any other pastor, however, outside ofManila, who received a
salary similar. Personally, I do not know that we can do to eliminate the inequalities
involved."^"*'
Delbert replied to Simplicio, answering Simplicio 's complaint about the situation
and ministry in Imugan as follows:
I am very grateftil that he (Aquilino Guerrero) sent me the letter and am
thankfiil that you are concemed about the many problems regarding the
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future strength of the church. I know you are discussing these problems
with God, also. He will help you to answer them correctly in-so-far as it is
your responsibility to answer them. You and I both need to be careful
conceming impatience. Have you finished reading the book yet, "The
hidigenous Church" by Mr. Hodges which I left with you? The problems
you mention in your letter are exactly the same problems on which we have
been working since before we went to hnugan. The dangers which you are
feeling are explained very clearly in the book, and we have worked
diligently to avoid them.^"^^
Delbert explamed that the Rices were not sent to Imugan because anyone thought
that they were the best persons for the job. He also explained that the growth of the
hnugan congregation was not easily achieved. He also added that then growth was not a
matter of "colonial mentality." He encouraged Simplicio instead of blaming or scolding
him. He wrote:
The tmth is that the Kalahan committee did not want an Americano, but
after more than 5 years of searching throughout the Philippines trying to
find a Filipino who would be able to be an effective pastor to the
Kalahan people, establish good stewardship principles there, help the
church to be tmly evangelistic and do something about the language and
culture of the people, it came to the embarrassing realization that there
was no one capable who was also willing to go there. Pastor Guerrero,
Dr. Fonceca and the other members of the committee finally decided
that, rather than allow 10,000 people to go to Hell for lack ofworkers, it
would be better to send someone who was not Filipino. Pastor Withee
was called, but as you know, was unable to go for health reasons; and so
Mrs. Rice and I were asked to accept the work. If you had been on the
committee at that time, I feel that you too, would have agreed to the
decision, difficult as it was to make.
Tmly, it is always difficult to enter quickly into a new congregation.
I have been discouraged at times when the attendance in my
congregations has dropped when comparing it with the attendance of
other years. Do not judge the congregation too harshly, however, and do
not feel that it is colonial mentality. If anyone is attracted to an
Americano rather than to Christ, he is deceiving hunself. Our purpose is
to live so that others are drawn to Christ himself.
Continue to be a good pastor in every sense of the word as God has
called you to be, and God will use your disappointment and
discouragement to make you a better pastor and a better Christian.
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Conceming tlie clinic issue, Delbert wrote, "It seems from your letter that the
medical work is one of the heaviest problems for you, especially financially. We never
did intend to start a clinic, as you know since I explamed this to you earlier. We were
only providing emergency help to our friends and neighbors who needed it. When the
RHU (Rural Health Unit) is prepared to serve the people there or when there is no
emergency, we will be very happy," and he pointed out and encouraged by writing, "This
service has been as Christian neighbors, not as a part of the work of the church. Please do
not allow the medical problems, especially the financing, to overshadow the work of the
church."^^^
Rice explained, conceming the pastoral support issue:
I do not know what can be done about equalizing pastoral support. At
present the situation is not equal, I agree. One reason, however, that the
support is not equal for those of you who are working there is that your
educational and experience qualifications are not equal. This factor was
taken into account when the figures were set. Some of the arrangements
were made hurriedly because of the emergency situation, as you know.
None of the salaries was set by me personally.
^"^"^
Delbert advised Simplicio not to send his letters to other people around the
Philippines who were not directly concemed. He wrote, "Since they will only
misunderstand your intentions and perhaps use your letters out of context to cause
dissention [dissension] and disturbance within the church. There is enough of this
dissention [dissension] already."^"^^ He also explained to Simplicio that there was no
conversation between the moderator and Delbert himself conceming the salary of pastor
Dakiwas.^"^^
On the situation ofministry and his place in the Ikalahan community, Rice wrote:
This coming vacation period will be the time when the first Kalahan
ministerial intem will be available for work. He is to be assigned to me as
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his supervisor-counselor and to work with his center in hnugan. It is very
essential for the fiiture stewardship of these newly established churches
that they begin to support their own people who serve in a pastoral
relationship. These mountahi people do not tmst the lowland Filipinos
and do not care to make any agreements with them if they can avoid it.
Esther and I have been accepted, however, and they are willing and happy
to make cmcial decisions with us.^"^^
The Rices retumed to Imugan on June 14, 1968, from their furlough.^"^^
After moving into and being settled down in Imugan, Delbert Rice actively
interacted with the Ikalahan, leaming the Ikalahan culture and language. As he got
involved more directly in the Kalahan Mission, the Kalahan Mission expanded, with its
outreaches grovm. Delbert Rice continued emphasizing the importance of self-support in
mission and was very cautious of the danger of dependency syndrome. Pastor Rice's
respectful and sensitive approach toward the local hidigenous culture already was
demonstrated in this settling stage.
The whole episode about the Rices and local pastors during their furlough from
1967 to 1968 shows that there were people who did not understand Delbert's approach
and were criticizing Delbert's mission work. They misunderstood Delbert's intention
toward dependency and equality. Handling the situation, Delbert showed his character
and personality. Instead of scolding the complaining local pastors, criticizing them as
opportunists, or complaming to Aquilino Guerrero of their deeds, he politely replied to
the pastors and calmly explained them the situation in detail. He advised them to consider
the situation of the church.
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CHAPTER 5
THREE PROBLEMS OF THE IKALAHAN
After moving to Imugan in 1965 and living with the Ikalahan for some time,
Pastor Delbert Rice found that there were three main problems in the Ikalahan
community. They were economics, land, and education.
Economically, the Ikalahan had been exploited by the lowlanders. They knew
that they were frequently cheated, both in regard to local products, which they sold, and
also the consumer goods, which they bought. But they were helpless because they had no
control over either the merchants or the means of transportation, which were vital to their
economy.^^^ The Ikalahan had to pay lowlanders for transportation, but it was not at a fair
price. The price of the products produced by the Ikalahan, including ginger, camote
(sweet potato) and soft broom, was set by the lowlanders, not by the Ikalahan
themselves.^^^ They also knew that they lacked sufficient education and understanding of
the processes, and also sufficient capital, to take their goods to other markets or make
purchases elsewhere.
This economic problem was related to the education problem. In Imugan, there
was an elementary school which had been founded m the 1930s, but there was no high
school in the area.^^"^ Thus, when the youth wanted to further their education, they had to
go to the lowland. However, the educational options in the lowland caused social stress
and self-esteem issues for Ikalahan young people because of discrimination; the
lowlanders derided the moimtain youth as head hunters.^^^ Pastor Rice explained, "It is
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very difficult for Indigenous Peoples, cultural minority peoples to maintain self-respect.
The history and sociology books refer repeatedly to the 'aborigmal' societies of the
Philippines and mention their 'head-hunting' habits with disgust."^^^
Lowlanders would jeer at them when they would go down as a group to attend
school. The children would be taunted with 'Igorot! Igorot! SunudsunuranV (Igorots!
Igorots! All lined up!) as they descended down the mountain toward the highway.
'Igorot' is a generic term for upland peoples in the North, used m a derogatory way. Used
to walking down the mountain trails in single file, the Ikalahan would naturally line up
one by one when walking down the highway in the lowlands. "The people suffered firom
Tagalog colonialism," said Pastor Rice, identifying the source of the Ikalahans' low self-
esteem. The Tagalogs occupy the more progressive parts of central and southem Luzon,
and historically have been a dominant cultural and linguistic group in the country.^^^ The
indigenous peoples, including the Ikalahan, have been largely ignored in the political and
social life of the country, so much so that Carlos Romulo, a prominent Philippine
diplomat, even declared in 1968 that "the Igorots are not Filipinos."
So when high school students came back home, they also brought their problems;
they were addicted to dmgs or worse. This education issue was connected to the social
problems of the Ikalahan. In addition, because education in the lowland was expensive,
not many could have education beyond elementary school. The lack of education
meant the Ikalahan had no means to negotiate with the people in the market, and they
were doubly cheated, in selling and buying.
Rice felt that it was his responsibility to determine why the students had reacted
badly to the lowland education in times past. His conclusion was that their self-esteem
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had been damaged by the cultural pressures and frequent discrunmation which they
suffered during their lowland exposure at the age when they were in the process of
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developing their own self-image.
Establishment ofKalahan Academy and Kalahan Educational Foundation
Education also became an issue for the Rices. The time came for Pastor Rice's
third son, Timothy, to attend high school. However, he did not want to leave hnugan. He
was very persistent, so Delbert and Esther decided to hire Femando Dulnuan, an Ifugao
tutor for Timothy and Eugene. Other young people also joined this program.^^^ In 1972, a
group of Ikalahan elders approached Delbert to say, "We have been watching the eleven
young people who are studying with your two sons under Mr. Femando Dulnuan at the
Mission House. We see that they can leam well without being disturbed by the lowland
cultures like before. We see that they should have a High School here in the mountains so
O /TO
that we ourselves can supervise the education of our own young people." So the
Kalahan Academy (KA), although it did not have a name, then, started first as a tutorial
program for thirteen students including Timothy Carl Rice and Eugene David Rice, in
1972.^^"^
The Ikalahan elders subsequently demanded that the school be registered, so the
Barangay Captain at the time, and Delbert Rice, started working on the program.
Establishing a school, Delbert wrote, "But, it was difficult."^^^
For the establishment of the high school, Delbert and the Ikalahan first worked
with the Department of Education to establish a chartered school. It would be supported
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by the government, but have hs own Board of Tmstees, etc. The paper work needed for
such a program was very heavy, and it demanded a lot of dialogue.
While they were still working on gaining govemment approval for opening the
school, they were operating the school. They discovered that the mdividual in the
Department of Education who only gave them verbal information and encouraged them
to go ahead, gave them very simplistic suggestions, which they followed in good faith,
only to discover later that they had acted hastily and, apparently, illegally. Then Tom
Chengay, the mayor of Santa Fe filed charges against them for operating without a
license. However, while not successful at aggravating Delbert, the plan for the
chartered school got lost in the shuffle, partly due to the charges brought against them.^^^
About the procedure of founding a charter school, Delbert reported in 1973:
I discussed this matter with Attomey Rice of the Association of
Christian schools and colleges. He feels that this is an excellent
opening and opportunity and will put the Kalahan Conununity College
[Kalahan Academy] in a position to have an important influence on the
fiiture of the entire educational system in the Philippines.
Commissioner Sinsuat of the C.N.I (Conunission of the National
Integration) feels the same way and is anxious to establish similar
schools in other minority areas. The problem in most areas is that they
do not have the proper personnel to administer such a school
imaginatively and frequently they do not have the kind of community
unity that would make such in situation possible. Imugan happens to
have both at the present time.
The problem is that my own services seem to be an important part
of the success of the project. Commissioner Sinsuat and his chief
assistant, Attomey Alzona, are anxious to sponsor a formal request to
the president in my behalf that I be made a citizen of the Philippines by
Presidential Decree, in order that I can then be appointed as the
president of KCC and serve in other capacities with the C.N.I if I have
time. This has only been done in two or three other instances but it is
quite certain to be approved in view of the fact that the sponsors are of
cabinet rank and that the sponsors are the initiators rather than myself
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When the plan for the chartered school got lost in the shuffle and the govemment
rejected the arrangement, they thought of becoming a branch of the Barangay High
School in Santa Fe. But when they went to discuss this idea with the teachers hi Santa Fe,
the teachers were on strike, so they felt that "a healthy branch attached to a sick trunk
would be unwise" and they changed their mind.^^^ They sought another way to register
the school.
When they opened the school, they were aiming at continuous progression in
education, with practical as well as college prep courses. They expected that tuition
37 1would take care of the expenses. It soon became clear, however, that this would not
work, so they decided to find other ways to support the school financially and decided to
establish an organization for that purpose, histead of founding a new organization, they
dug up theu: proposed constitution for the Kalahan Producer's Cooperative that was
aborted by the improper requirements of the Bureau ofCooperatives.
Originally the cooperative was proposed by a public school teacher. He came to
hnugan with instmctions to convince the Ikalahan to organize a cooperative, then called
it Samahang Nayon. He did not, however, dialogue with the people. He merely asked
them to sign the papers before they had even had a chance to study what they were to
sign. They finally got copies of the Articles and By-laws which they were being
requested to accept, studied them and decided that such an organization would not serve
their purposes so they refused to sign.^^^ The Ikalahan changed the paperwork fi:om being
originally a Producer's Cooperative to a non-profit, non-stock Educational Foundation
and registered it with the Securities and Exchange Commission.^^"^ It was the beginning
of the Kalahan Educational Foundation (KEF).
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Making the KA an extension school of Ifiigao Academy was their next plan.^^^
They made arrangements with Ifiigao Academy for those who studied in Imugan to
376receive credit for their courses. However, they had to stop operating as an extension,
and for two weeks classes were suspended because Mayor Tom complained about their
not having the proper authority to operate. He was correct that they did not have the
authority, but since they were working on it, the Secretary ofPrivate Schools and also the
secretary of Education did not tell them to stop even when the secretaries knew about it.
When they had a complaint, however, they had to act and close the extension. The school
operated as a Bible School with the same curriculum.
Working out the problems of the ICA took most of Delbert's time in Manila and
getting approval for the school demanded an enormous amount ofpaperwork. He was the
only one who had enough experience among the Ikalahan in Imugan to know the
procedures. Delbert had to go to various departments, and bureaus to check the process
and details. He also had to check on the funds for the school. Opening and registering the
high school demanded a lot of requirements, and one letter describes his hectic schedule
during this time. Delbert wrote:
Last Friday (a week ago) the Private Schools superintendent of our
district paid a surprise visit to KA and scolded mommy for lots of
things and put a lot of requirements on the school that did not seem
right to me. I came down here to check on them after I leamed about
them and found out that they are not actually requirements of the
Bureau but only of that one particular person. Now I have to get our
curriculum and principles written up, presented, approved and take
them back to the province so that we can go ahead and do it right
without having to change everything just for one supermtendent. It
does make it hard, though, when you have to fight so much to be
allowed to do things right.^^^
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At the request of the Commission on National Integration (CNI), the office of the
president donated three Marcos type buildings (pre-fabricated school buildmgs) to the
Kalahan Academy. However, the mayor of Santa Fe, Tom Chengay, seized the buildmgs
and wrote to President Marcos complaining about the donation and refiismg to send it up.
The Ikalahan complained to the CNI, and the president sent General Paranis to settle the
problem. General Paranis informed the Ikalahan that the buildings could be used for a
Barangay High school but not for Kalahan Academy. Some of the Ikalahan elders told
the general that they could build the high school if they wanted, but there would be no
O OA
Students. The Ikalahan wanted their own school. They really did not want to be under
the Bureau ofPublic Schools, mainly because they wanted to be able to choose their own
teachers.^^^
The Ikalahan wrote to the President through the CNI, surrendering the buildings,
but the legal division at the President's office studied the case and decided that the
Ikalahan were entitled to the buildings because the KEF was a quasi public corporation.
Meanwhile, the mayor had distributed some of the documents to other places, and the
former Congressman, Leonardo Peres, had convinced the Bureau ofPublic Works (BPW)
that the donation was improper. So the BPW had ordered the buildings sent elsewhere.
About that time, Delbert took the legal decision to the BPW and the secretary sent
messages canceling his former messages.^^^ Even Peres gave the mayor orders to stop
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holding them and, the BPW director promised that they would be released.
When the buildings were finally released, two men from the national
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constabulary and another official had to make sure that all the parts were there. The
orders had been given over and over again that the buildings should be delivered to
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Imugan. However, the dehvery was delayed because the Philippine Constabulary (PC)
and BPW did not have even one truck in working order.^^^
The Ikalahan hired the trucks to make the delivery and provided all of the labor
for the job, and it took the truck several loads up the hill. Delbert and the men, with the
help of the PC, after having worked from moming until midnight, got the three
buildings.^^^ During the final trip, it started to rain. By momuig, the rain had washed out
the road. They managed to get the cement up the hill by hand later, and by the time the
road was re-opened the buildings had been constmcted.
Finally, the Ikalahan had the Marcos type buildmgs in Imugan in 1974. Plenty of
people from Santa Fe whispered to Delbert that they were glad that Imugan finally had its
buildings. Delbert and Esther kept telling the people that "God would give them back to
KA without our fighting for them" and God did.^^^
When the school opened in 1973 before the school had the Marcos type buildings,
Esther reported:
They opened the school on June 4, 1973. They began with 63 students,
27 first year, 10 second year, 5 third year, 3 fourth year and 18 special
students (like night English for adults and those students who were high
school graduates but not ready educationally for college because they
were not well enough versed in English to enter college) and called the
school Imugan Christian Academy, at that time, they had not decided on
a name yet.
Consequently, the Mission House became the school classrooms as
well as being the home of the Rices. One class met in the living room,
one in the garage. The class which was too big for the house met in the
chapel. The school offered Enghsh 1,2,3,4 and Expression; Science 1,2
Physics, Chemistry; Math 1,2,3,4, Character Education, Bible 2 and 4,
Physical Ed, Health, Music, Agriculture, History and some economics.
Delbert and Esther served as teachers, and they had two other teachers
fiilltime and one part time.^^^
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Delbert and Esther had both encouraging and discouragmg experiences operatuig
the school. One encouraging episode was that many of the students opposed the Friday-
Sunday gambling, which started in hnugan by people from other areas who were afraid
of being caught in their hometowns. They came to hnugan and enticed some of the
people and students to gamble with them. The students voted in the Student Council that
those who gambled should be punished, and they willingly accepted their punishment.
Another time, the student body president got drunk, and as punishment, the Assistant
Advisor asked the student to dig a toilet behind the church. This he did willingly, as well
as apologizing publically to the students and also in church.
Then the students asked their parents why they gambled when it had a bad
influence on their children, so the parents had a mass meeting and voted against any
gambling in hnugan. Delbert and Esther expressed their opinion, "If we had suggested
this ourselves, I'm sure they would have agreed to it, but, how much better that the
students, themselves brought it before their parents. I think they really understand
now."^^�
The process of the establishment of the Kalahan Academy, as well as the
response to gambling, illustrates that Delbert Rice knew the importance of patience and
waiting in mission and also the significance of the volition of the local people to make
changes. Instead of setting a plan and leading the people into it, he wahed for the
Ikalahan 's desire for their school grow enough that they would initiate the plan and ask
Delbert for assistance. He believed in the potential of the Ikalahan and respected their
decision.
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The original expectation when setting up the KA was that the finances would be
provided by the tuition of the students and the income of the KEF development projects.
However, it took a long time for the KEF to generate enough mcome to support the KA,
and the financial situation of the KA was problematic. Delbert tried hard to find fimds for
the KA, but his frequent absences in hnugan and his travel to Manila for the work of the
school prevented hun from working on the development programs, and this aggravated
the financial problem of the KA.^^^ hi addition, the mayor's charges agamst Delbert
hindered him from pushing through with some of the development projects which were
planned to supplement the finances of the school. Delbert wrote, "We are still determined
to work out our finances ourselves but it now appears that we will end up this school year
with a deficit of about 8,060 pesos." He was trying hard to raise funds for the KA in
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several organizations and churches.
Land Tenure Security Problem
Land ownership was one of the three problems of the Ikalahan. During the first
five or more years of Pastor Rice's residence with them, the Ikalahan expressed the land
security issue to him in many ways.^^^ For centuries, the Ikalahan lived in Kalahan, the
mossy rain forests of Northem Luzon, using sustainable hunting, gathering and swidden
(slash and bum) agricultural techniques. They protected thefr envfronment, thefr
resources, and thefr culture.^^^ Land is not a commodity to the Ikalahan. The Cordillera
indigenous peoples, including the Ikalahan, view land as the source of life and an integral
part of a cultural identity that traces its origins to the land. The land is considered sacred
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and can neither be owned nor sold; instead, it should be nurtured to produce life for the
� � 395
communities.
hi 1946, after independence was gained, the land became the property of the
Philippine govemment. The Ikalahan, who were previously protected by the govemment,
were no longer protected because they did not have legal documentation which proved
land tenure.^^^ Foresters from the newly established Philippme govemment told them that
they were only squatters in govemment forests.^^^ It meant that formally, the land where
the Ikalahan and their ancestors had lived for hundreds of years was declared as public
land under the jurisdiction of the Department of Environment and Natural Resources,
which assigned management and oversight to the Bureau of Forest Development.
Because protection for the Ikalahan was not guaranteed, and the land tenure was
denied, they did not have any more reason to continue protecting those forests. Large
areas became deforested, and degradation was rampant firom 1950 to 1970.^^^
The stmggle of the Ikalahan people, for the formal recognition of their rights,
began in the late 1960s, in response to outside encroachment from land grabbers. In 1968,
two large blocks of land between San Nicolas, Pangasinan and Santa Fe, Nueva Vizcaya,
covering about 200 hectares, were titled to lowlanders. This area was part of the ancestral
lands of the Ikalahan.^^^ The Ikalahan, residing in the area, reacted vehemently, and filed
thirty-five cases, asking the Bureau of Forest Development to release the land as
disposable for the title in Malico and Imugan.
'^^^ The cases were rejected because the
govemment considered the land not suitable for farming, but considered the land as a
Forest Zone.'^^'
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In 1970, the govemment was plannmg to occupy more than 6,000 hectares and
build a vacation resort called Marcos City. On the same land where the Ikalahan were
denied their right, rich people could bribe the judge and get a decision allowmg them to
own the land by title. However, nobody informed the Ikalahan of that process even
though they lived there for hundreds of years.
"^^^
The case dragged on for several years with the Ikalahan initially losing the legal
battle in the lower court. However, with the help of the Commission on National
Integration, an agency previously under the Office of the President and established to
protect the welfare of indigenous cultural communities, the Ikalahan finally won the case
on August 24, 1972. The Court of First Instance ofDagupan City set aside the decision of
the lower court and decreed that the land registration titles issued were null and void."^^^
When the Ikalahan resorted to litigation conceming the land titles, the judge
requested the Ikalahan make a sketch survey of the area for record purposes.
"^^"^ So
Delbert taught four boys how to prepare sketch map of the 2,500 hectare, including steep
slopes, and it took two years.^^^ The only thing they had was a lensatic compass and a
long tape measure, but they successfully mapped about 5,000 acres of farm lots, none
larger than twenty five acres, in mountainous lands with extensive tropical rain forests-
the ancestral land of the Ikalahan."^^^
After two years, a new Secretary of Natural Resources and a new secretary of
Forest Development were appointed. The Ikalahan met the secretaries, and they
suggested the Ikalahan apply for civil reservation. However, Delbert knew that the civil
reservation program was supervised by the officers in Manila, through his knowledge of
the Zambales Study of the Negrito society."^^^
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In 1970, Rice was given a task to conduct research on the Negrito Project in
Zambales with two Negrito reservations in San Marceline. He teamed up with
anthropologists, Alex Grant and Rufino Tima. In October 1970, while studying the
proposed Negrito project and wrhing up some notes and conunents, he became upset
because he found out that in the so-called development program for the Negritoes, the
Negritoes themselves were being forgotten."^^^ The development agency had proposed a
grandiose development scheme which would produce "great riches" for everyone
concemed and help them to "develop a community".'^^^
Rice found out that even if the plans were said to be made for the benefit of the
Negritoes, no one was remembering to talk with the Negrito themselves about what they
wanted and felt they needed. He wrote, "I hope that we can get some of the plans
changed a bit so that it works better without destroying the character of the Negrito
people."'^'
For the final draft of the Zambales Report, Delbert and Rufino Tima were co
authors of the report. However, Delbert did the basic draft and supervised most of the
research."*^ ^ Delbert had a hard time because Alex Grant did not respond promptly to him.
Delbert wrote, "Dr. Grant does not seem to have his thinking clear about it yet." So
Delbert and Rufino did not know how to pohsh the Zambales Report."^^^ In June, 1973,
Delbert and Rufino Tima finished the Zambales Report, titling it A Pattern for
Development.
The Zambales Report concluded it was better for Aeta (Negrito) children not to
go to school at an early age because the lowland education can damage their self-image
and self-esteem causing social problems in the area. In Aeta society, there were not many
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problems because the tradhional social control was effective enough to prevent crhnes. It
was not necessary to apply the outside norm to the society, which could be a harmfiil
influence on the society.
"^^"^ Some of the recommendations made in A Pattem for
Development can be summarized as follows:
To protect the socialization process, formal education should be delayed
until the age of eleven or twelve. This would enable the parents to
complete the necessary training in values and ethics before the children
embarked on the study of various skills, such as literacy and numeracy.
Agricultural innovations should be limited to unprovements of the
swidden techniques to prevent erosion of the soil. Although some kind of
cooperative marketing scheme would eventually need to be developed
eventually, it should be undertaken very cautiously and not before the
community was really ready for it to allow the society to begin developing
the necessary community leadership.
"^^^
The first Zambalese Report, Base Luie research in 1973 was followed by
benchmark studies in 1978, 1984 and 1988. Delbert's evaluation of the case was as
follows:
First it is clear that formal education has had a negative impact on the
Negritoness of the persons who have received it. They have become less
Negrito in some ways. Perhaps it would have been better if they could have
had a school of their own which would have confronted the Negrito need
for skills from the standpoint of Negrito culture instead of pushing all of
them into the same "Filipino" mold.
Second, it is absolutely essential for the Negritoes to develop ethics and
morals which are community oriented rather than directed toward their
individual families if they are to survive.
Development should be worked out by the Negritoes themselves, and
the development program, in hs present form, should come to an end fairly
416
soon.
This study confirmed Delbert Rice's behef in the potential of the indigenous
peoples and necessity to let them actively speak out their views in development. It also
affirms the necessity of acknowledging the value and worldview of the indigenous
peoples."^'^
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When Pastor Rice was conducting the first Zambales research, the govemment
leased some land without consulting the Negritoes living in the area, and the Negritoes
had to go to Manila to meet the officers who handled the civil reservation. The people in
Manila decided what to do in the region, not the inhabitants of the region themselves.
Becoming aware of the reality of the civil reservation and the administrative restrictions
of the civil reservation policy on the inhabitants, the Ikalahan rejected that suggestion of
application for the civil reservation for the indigenous people.
It was at this point that Director Jose Biado of the Bureau of Forest Development
(BFD) attended a meeting conceming the various problems of the Ikalahan, sponsored by
the Manila office ofUNESCO. He suggested that perhaps the KEF would be a solution to
the land problem, so Delbert began several months of shuttling back and forth between
the mountains and the Diliman offices of the BFD."^^^ Because of the changes in
personnel, the Ikalahan decided to pursue the case outside court; a change of personnel
involved in the case would cause delay in the case process."^^^
Because the budget of the KA was so tight at that time, tribal elders told Delbert
to find some fimding for the school. Thus Delbert went to UNESCO, and they requested
he bring a project proposal to the meeting, which high govemment officials attended. At
that time, he did not know who they were, and was questioned by the officials, and one of
them told him that ifDelbert came to his office, they would take care of the land problem.
He later found out that this official was the Director of the Bureau of Forest Development.
When Delbert went to the director's office, the director arranged the case and informed
Delbert of the procedure to follow. Subsequently, one portion of the project was
approved."^^^
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Taking care of the land case demanded enormous energy and time. Delbert visited
various bureau offices and had to do a tremendous amount ofpaperwork. It was work that
demanded patience, and Delbert was equal to the task.
Despite going through these enormous difficulties and a complicated situation,
the Ikalahan waited. Finally, the time for their victory was on its way. In August 1973,
Edwin Fisher wrote to Delbert Rice, "How very encouraging to receive your letter of July
19. We are delighted to know that the court action regardhig the land-grabbing case has
now been settled and that the residents of the land will be flilly in control of it.""^^^
Because there was no one else available who had the knowledge of languages
and background necessary to take care of the land case, the Ikalahan asked Delbert to do
the work for them while they handled the ministry. Delbert wrote, "When the contract is
signed, the people can begin to spend their thne on development instead of merely
defending themselves against the land-grabbing schemes and other exploitation from
outside peoples.""^^^
Finally, on May 13, 1974, a Memorandum ofAgreement was signed between the
Bureau of Forest Development of that time and the KEF, for the local community to
manage the Kalahan Reserve, covering 14,730 hectares of mountain lands under the
Communal Forest Stewardship Agreement for twenty-five years. Under this agreement,
the community was given the sole authority in forest management. Unlike in other
provinces, the individual Certificate of Stewardship in Kalahan is issued by the KEF
itself "^^"^ The Ikalahan became the first indigenous community in the Philippines to
receive recognition of its forest rights. The contract was simply labeled Memorandum of
Agreement # 1 (MOA #1) because it had no precedent."^^^
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Delbert emphasized that MOA #1 was not the result of any govenmient initiative.
The Ikalahan people themselves took the initiative, and they recognized that their
Ancestral Domam included some important watersheds, but still insisted that they have
control of it. The MOA # 1 was a negotiated contract because there was no govemment
program at the time which adequately fit either the problem or the solution. Both parties,
the govemment and the Ikalahan, were free to analyze what needed to be accomplished in
their own situation and together they negotiated an instrument which would allow them
to accomplish their respective goals."^^^
The signing ofMOA #1 was a significant step towards the protection of indigenous
rights in the Philippines. This agreement was a pioneering development for both the
govemment and the Ikalahan, in resolving threats to ancestral lands and the culture of
indigenous people.
Rice was very proud of the efforts and achievement of the Ikalahan and
highlighted the significance of the impact of the MOA #1 on the Philippines, as well as
the environment. He wrote, "Govemment officials who investigated the area about five
years later were so pleased that they went back to their offices and developed what is now
called the Social Forestry Program. This has already benefited the environment and at
least two million of the Indigenous peoples of the Philippines. The Ikalahans are still
recognized as the pioneers of this concept and receive many foreign and local visitors,"
and he continued, "More recently a United Nations agency recognized our Kalahan
Programs as one of the Outstanding Development Programs in the world. This has been
published widely.""^^^
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Shortly after the beguming of the Kalahan programs, the Mangyans m Mindoro,
the Ikalahan in Eastem Nueva Vizcaya and other tribal groups in Mindanao and
elsewhere, leamed of them and filed petitions to get control of their own resources in a
similar way. The Bureau of Forest Development (BFD) of the Philippme Govemment, in
the meantime, realized that granting tenure and allowing communities to control the
resources motivated the forest dwellers to protect the resources."^^^
The BFD finally decided to establish a major program to be known as the
Community Forest Stewardship Agreement (CFSA). Most of the participating
conununities were indigenous peoples and all of them looked to the Ikalahan as the
model.^"
Memorandum of Agreement #1 became the model for the Integrated Social
Forestry (ISF) program."^^^ The govemment later reorganized its agencies and the BFD
was integrated into the Department of Environment and Natural Resources (DENR). The
CFSA program was expanded into a more comprehensive program known as the
Community Based Forest Management program (CBFM); based on the successful
story of Kalahan, the sitting President Fidel Ramos issued the Executive Order 163 in
1995, which established Community Based Forest Management (CBFM) as a national
strategy for sustainable management of forests and social justice.
Simultaneous with the CBFM Program, the Secretaries of the DENR and the
Department of Agrarian Reform issued Department Administrative Order #2 under which
communities of indigenous peoples could finally register their legal claim to their
ancestral lands. The instmment that made this possible was called a Certificate of
Ancestral Domain Claim (CADC). Finally, in 1998 the Congress passed a law confirming
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the CADC and providmg for its re-registration as a Title to be held hi the name of the
Community. The 1998 law was challenged in the Supreme Court but was upheld in a
decision issued in 2000."^^"^
For his service in the Ikalahan land case and contribution to other work, Delbert
was given a special award in 1989 by the sitting President Corazon Aquino, the LUCAS
YAMAN Award. He was also the recipient of several other awards by various
govemment and non-government agencies. Two of these were the Outstanding
Sillimanian Award given by Silliman University in 1972"^^^ and the Outstanding Alunmus
Award from the Westem Evangelical Seminary in 1988."^^^ In June 1974, Delbert was
given another award from the Commission on National Integration for his services to the
Indigenous Peoples."^^^
By the time the agreement expired thirty- five years later, in 1999, the People
Indigenous Rights Act (IPRA) had been passed, and they got their Certificate of
Ancestral Domain Title (CADT) in 1998, for 31,000 hectares."^^^
In 2006, the Ikalahan had obtained the permanent certificate of ancestral domain
title. The title recognizes the Ikalahan have rights to 14,730 hectares. It confirms all of
the tenure rights granted by the original agreement as well as the right to conduct intemal
land transfers and, perhaps most importantly, it is permanent.
"^^^
Tom Chengay's Charges
Pastor Delbert Rice and the Ikalahan fought for the land tenure security and
established the Kalahan Academy and Kalahan Educational Foundation. However, this
task was not carried out without opposition or oppression. Tom Chengay, the mayor of
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Santa Fe, Nueva Vizcaya fiercely opposed and interfered with the Ikalahan efforts to
settle the land case, as well as the founding of the Kalahan Academy. Delbert Rice
especially had a hard time, since he was the one who had the capacity in terms of
language and background to carry out the plan, and he actively cooperated with the
Ikalahan. His involvement interfered with the Mayor's personal aggrandizement.
Establishing the Kalahan Academy and providing the opportunity for education to the
Ikalahan meant the mayor could not cheat the Ikalahan anymore, and the Ikalahan
winning the land case of the Ikalahan meant he could not continue any land grabbing in
the area. Delbert Rice wrote, "The opponent is the Municipal mayor because my presence
interferes with his nefarious activities. ""^"^^
Tom Chengay charged Delbert with false accusations, and Delbert had to spend a
lot of time and energy dealing with those cases. Tom Chengay even met Aquilino
Guerrero, the bishop of the UCCP and showed him a letter which was written under the
name of "Dick Becker". The letter was probably written by Tom Chengay, and contained
slanderous stories about Delbert. Tom was not successfiil with his scheme, and the
several charges Tom Chengay filed against Delbert were thrown against Tom himself,
according to Rice."^"^^
In spite of the mayor's misbehavior and hatred toward Delbert, Delbert tried to
achieve a reconciliation with the mayor while visiting him and doing all he could do.
However, the mayor did not stop fighting against Delbert. It was all because he wanted
control of the tribal lands, but the Ikalahan did not give hhn all of their land and ended up
getting their own titles. Delbert was acting as an interpreter when necessary in the various
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courts for the people, and this also upset the mayor because Delbert interpreted exactly
what the people said and not just what someone wanted to hear."^"^^
Regarding the charges of the mayor against Delbert, the bishops of the UCCP
were all behind Delbert and approved of all the work he was doing m spreading and
living the Gospel. They supported Delbert and the Ikalahan with prayer and fimds.'^'^^
The harassment by the mayor continued. Delbert was on the mayor's blacklist for
five years, and the mayor convinced the President of the Philippines to order the
deportation of Delbert. A lieutenant and a sergeant came to Imugan to investigate ^d
collect information to support the charges of the mayor."^"^"* They tried to find proof and
evidence of the charges of the mayor against Pastor Rice; however, the first four pages of
their report discredited the mayor's charges against Delbert, and the next twenty pages
contained many charges against the mayor. It backfired against the Mayor, according to
Rice.'"^
Tom Chengay sent a libelous letter about Delbert to General Paranis, and Delbert
claimed that Chengay could be charged in the courts conceming it. However, Delbert did
not make up his mind about filing the charges. Tom Chengay got angrier, but as time
went by Delbert felt pity for hhn. Delbert wrote, "Actually my disgust has recently
changed to pity because he has gone so far that he is destroying himself I guess that is
what they call poetic justice."'^'^^
Tom Chengay tried to snatch the three Marcos type buildings granted to the
Kalahan Academy. Delbert reported as follows:
The last note from Imugan and Echague is that he has pretty well
convinced the General that we should not have those buildings.
Yesterday and today I went through all of the important offices and got
enough documents to answer all of Tom's objections to the general's
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satisfaction. I have had to expose the problem to the office of Secretary
Evangelista, however, and it is not going to be good for Tom. Both Sec.
Evangelista and Sec. Melchoer are starting to make a full scale
investigation of Tom and his activities and Sec. Roneo has already
started. Fortunately the Acosta Family (the man that was killed m Santa
Fe) is now involved and it will appear that they are the ones instigating
instead ofme so that his feelings of revenge will be spread around a bit
wider and cannot focus on anyone, at least not quite so easily.
The mayor's attack on Delbert interfered with Delbert's schedule and wasted his
time. About this situation, Delbert commented on the situation writing, "It is hard to keep
your eye on the real battle when there is always that big-eared terrier snapping at your
heels."""*
Tom Chengay was charged by several Ikalahan for his misbehaviors."^"^^ Wahit
was one of the Ikalahan. Tom sponsored a case against Wahit for theft of cattle, but it
backfired on the mayor. The case was in the court for ages and then the judge stated that
there was not a shred of evidence against Wahit, and the only reason for the case being in
the court was because Mayor Tom had a grudge against Wahit. Delbert went with Wahit
several times for the hearings.'^^^
Charges by Imugan and Malico and Delbert against Tom were accepted by the
Department of Local Govemment. Delbert had not wanted to get deeply involved, but he
felt he must get the libelous letter created by Tom Chengay removed from the books."^^^
Meanwhile several other people around Santa Fe found it necessary to file
administrative charges against the mayor in addition to the cases which had been filed
against him in the coiut. Nearly all of those who had filed complaints were Ikalahan and
related to the church."^^^ Attomey Julian DeVera, a member of the UCCP, handled the
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case for the Ikalahan and Delbert Rice, and he was the one who won the case agamst the
land grabbing in Kalahan."^^^
In June, 1974, Delbert appeared in court and in the provincial Capital, in regard
to Tom's and the Imugan and Dulipay charges agamst him. They decided to drop the
charges against Delbert in favor of the action of the Constabulary on the same charges.
Tom could not find any attomey who would be willing to represent him with the land
disputes, but would not help with the problems of maltreatments. This led to a dispute
conceming the maltreatment charges.
"^^"^
Rice was investigated by the Philippine Constabulary in regard to the mayor's
charges, but Tom Chengay did not have any proof of any of his charges and could not
even clarify them very well. The investigator told Delbert later that there was no issue on
which he could be touched, even by a suspicion of guilt. The investigator made a report
to Malacafiang giving his findings. The various complaints and information against the
mayor were sent to the PC at the same time that they sent his complamts against Delbert.
They decided to finish Delbert's case first since it seemed easier and quicker."^^^
Esther added some details about the procedure. She wrote, "Of all the mayor's
charges against Delbert, not one has been proven. Even the witnesses who the mayor
called to testify for the mayor tumed their testimony for Delbert and not agamst him as
the mayor hoped. All of the witnesses with no exception said nothing derogatory, so that
the person hearing the case said that Delbert did not have anything to worry about-but it
took a lot of time out ofDelbert's schedule. In addition, it cost a lot."^^^
Because of the case with the mayor, Delbert had to change his furlough schedule.
Delbert did not want Tom to try his postponement tactics until Delbert was in the U.S.,
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where he could not attend to answer the charges, and then have them cancel his visa."^^^ hi
addition, the barrio officials would feel that Delbert was skipping out of the problem if
Delbert should get his own case finished and leave the country while they still had cases
going on."^^^ Thus, the Rices could not go on their planned furlough and attend Harold's
wedding in 1974,
hi order to interfere with the progress of the KEF, the mayor planned to file
charges of theft against Manuel Pindog with regard to some of the barrio funds. Manuel
did not take any barrio finds but Esco's records were not complete since Esco was not an
accountant even though he was the treasurer. Tom was getting wilder all of the time as a
result of his hatred, but his wildness drew the people together and united them against
him. "^^^ Regarding Tom's motivation, Delbert described, "The mayor has the apparent
desire to file some "trumped-up" charges against Manuel Pmdog, the Barrio captain in an
effort to escape the charges that have been filed against the mayor.""^^^
In his letter to the UCCP General Secretary, Delbert explained and illustrated the
several investigations Delbert and the Ikalahan had to undergo because of the false
charges of the Mayor as follows:
1) Investigation by the P.C. ofmy own activities in Imugan as a result of the
Municipal Resolution asking for my deportation. (This resolution was
penned by the mayor and the signatures were obtained by force in many
instances)
2) Investigation by the Provincial Board of my activities as a result of my
insistence that they investigate his charge against me to General T. Paranis.
3) Investigation of the Mayor by the Provincial Board for charges brought by
Captain Manuel Pindog of Imugan and Councilman Alfredo Mateo of
Malico in behalf of their barrios. Their first charges were concemed with
land-grabbing by the mayor. Since then the mayor attempted to maltreat
Captain Pindog, wounding him slightly, and a maltreatment charge has
been added.^^^
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The Provincial Board had dropped the case agamst Delbert, and the PC had
completed hs mvestigation of Delbert. The investigator told Delbert that the PC could
fmd no cause whatsoever for censuring of his actions and defimtely none for deportation.
The investigator was in the process of scolding the Municipal Council who signed the
resolution for their having signed such an unfounded document."^^^
The harassment of the mayor was recorded in the report of the Church's
Executive Committee of the UCCP in 1976 as follows:
United Church missionary Rev. Mr. Delbert Rice was being considerably
harassed by the mayor of Santa Fe, Nueva Vizcaya, because he had been
helping Kalahan people secure legal titles to land their ancestors had
possessed for generations, which unscmpulous lowlanders were trying to
take from them by legal maneuvers. Petitions which perhaps had been
initiated by the mayor, had been circulated seeking the removal of Rev.
Rice. The petitions had reached Malacafiang, the presidential palace and
seat of all govemment authority during the Martial Law regime."*^^
hi October, 1974, the details of the condition, situation, process of the charges
against Delbert and other charges by the Ikalahan against the mayor were reported as
follows:
1 . The case which was being heard by the Provincial Board of NV against
Delbert, as filed by Mayor Chengay, was dismissed upon motion of
Delbert's lawyer without objection on the part of the mayor (un-filipino
activities and estafa).
2. The case which was referred to the NV command of the P.C against
Delbert, as filed by Mayor Chengay had been completed, but the report
of the Investigator, Sgt. Garcia, was not yet complete. Sgt. Garcia has
been unable to find any basis for disciplinary action against me (un-
filipino activities and estafa) .
3. The cases of Barrio Captain Manuel Pindog and Vice Mayor Hindac
Anoma against Mayor Chengay, as filed in the Provincial Board was in
process. The complainants had closed their evidence and the defense had
begun to present its witnesses. The mayor was able to testify for about
one hour last week and denied the charges but was unable to disprove the
former testimonies (maltreatment and oppression).
4. The case of B. Council Alfredo Mateo against Mayor Chengay as filed in
the Provincial Board was being heard simultaneously with the above case
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(3) and was postponed until November.... The mayor to obtain
documentary evidence, if such exists, to support his contentions
(Oppression and dishonesty).
5. The case of Marcos Omas against Mayor Chengay was admitted to the
Provincial Board to be heard simultaneously the other cases (3&4).
Evidence ofmaltreatment had been presented with confirming testimony.
Mr. Omas and Atty. De Vera spont Sat, Oct 25, obtaming sworn
testimonies from various individuals to support the contentions of
Marcos on four charges. These testimonies would be submitted at the
next hearing (maltreatment, oppression, theft).
6. The case of Ex-mayor Frank Whitney against Mayor Chengay was to be
included with these same hearings at the request of Provincial Atty
Pilotin. The necessary affidavits and a statement were prepared to be
filed in the (missing) of the Provincial Atty and in the DLGCD as soon as
possible (Oppression).
7. Charges by Mayor Chengay against Barrio Treasurer Esco Baguya and
Barangay captain Manuel Pindog had not as yet been filed.
(malversation)."^^"^
hi addition to these malicious attacks toward the Ecalahan and Delbert, the Mayor
arranged for the confiscation of large portions of a local widow's pension."^^^ Delbert and
Manuel Pindog had the pension fixed once so the Mayor could not get all of it anymore,
but Tom captured her and got her to thumbprint a paper to have the checks sent back to
the Santa Fe post office again. They planned to stop the checks, and the widow arranged
to have the Veterans Office completely disregard any and all written correspondence
asking to have things moved again, even if they had her genuine thumbprint on them.^^^
The false charges against Delbert were dismissed by the mayor when all of his
witnesses testified in favor of Delbert rather than against him. However, in November
1974. Tom sent the new letters to many places charging Delbert Rice with the same
things as before, all ofwhich were untrue, and the situation took him away from his real
mission and family for weeks at a time or longer."^^^ hi December, 1974, Delbert found
that Tom's complaints about him had been received by the Department of Natural
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Resources. Delbert filed his answers with the CNI to be sent to the Department of Local
Govemments.'^^^
When a PC Captain invited Delbert to a conversation at Santa Fe with the mayor,
several Ikalahan community members accompanied Delbert to protect him. While the
discussion was ongoing, several Ikalahan young men from Imugan covered the area
around the restaurant, and others filled the whole restaurant. In Imugan, the entire
community gathered for a prayer meeting during the discussion."^^^
In December 1974, the situation regarding the charges was improving. The
Constabulary had finally finished all of its investigation of Delbert and had reportedly
cleared him of all guilt and blame in regard to the charges of the mayor. The investigation
had backfired against the mayor because the evidence was clear that the charges had been
both fabricated, and the signatures on the resolution had been obtamed by force and
inthnidation."^^^
The charges the local people were forced to file against the mayor due to his
continued land-grabbing activities had been heard and the case closed. The Provincial
officials had decided that the last thing they would do was request the dismissal of the
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mayor.
In November 1974, the mayor sent additional complaints against Delbert to the
various govemment offices. The copy which was sent to the Department of Local
Governments was delivered immediately to the Conunission on National Integration who
forwarded it directly to Delbert for reply. The replies of the KEF tmstees and Delbert's
reply were delivered to the Commissioner who placed before the Department a strong
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endorsement asking for the dismissal of the mayor, so this also backfired on him. The
matter was investigated by the Department of Local Govemments."^^^
Finally, in 1975, the Ikalahan and Delbert celebrated theh- victories with joy over
the continual harassment of the mayor, Tom Chengay. They were all cleared with the
charges backfiring against Tom. However, this had demanded extra time and effort and
made it impossible for Delbert and Esther to leave their responsibilities with the Ikalahan
people and the young churches in Imugan. After the cases were settled, nothing
actually happened. Delbert wrote, "The Mayor eventually became mentally deranged and
had to be cared for."^^^
Winning the land case and the signing ofM0A#1 provided the Ikalahan with the
opportunity to begin sustainable conununity development. Delbert Rice envisioned li-
teng (best translated as shalom or abundant life) as the goal of sustainable community
development. He envisioned holistic mission for the whole person. He wrote, "The Holy
Spirit is continually strengthening our conviction that His work involves us in the
complete life of the people in order that His name might be glorified and His church
might be permanently established.""^^^
Winning MOA # 1 had a huge impact on the Ikalahan in terms of creation care as
well as sustainable community development; it marked the beginning of aggressive
creation care of the Ikalahan. In addition, the impact and influence of the contract was not
only confined to the Ikalahan. It spread to the other places and other indigenous peoples,
encouraging them to apply for their land tenure and fight against the encroachers.
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Signing MOA #1 also ushered in beginning of the social forestry program. It
meant that the Philippines began nationwide development programs firom an
environmental protection perspective and the govemment development programs would
be carried out from that perspective.
Mid year 1975
Delbert, Esther, Harold, Tim, Al and Eugene Rice
CHAPTER 6
ANTHROPOLOGY, MINISTRY AND CHILDREN
Studv ofAnthropology at Silliman University
While living with the Ikalahan and serving them, Delbert noticed that there were
many things going on in cross cultural relations that he did not understand. He felt that
anthropology could probably help him be a better pastor."^^^ He enrolled for two semesters
at Silliman University in Dumaguete City, Negros Oriental he took one semester on
campus and one year taking home study courses off campus, and then came back to
campus for one semester. While taking courses for two semesters on campus, he taught
two courses in the Divinity School."^^^
Harriet Reynolds, formerly a missionary in Ilocos Sur and later a professor of
anthropology at Silliman University, had a strong impact on him in that discipline. "^^^
Delbert appreciated very much the teaching ofDr. Harriet Reynolds. He wrote, "She was
a disciplinarian and good teacher. ""^^^ Delbert Rice received his master's degree in
anthropology at Silliman University in 1972. His thesis title was "Ikalahan Child Care
Practices and Their Implications to National Development.
""^^^ During the period of his
absences, the pastoral responsibilities in the Imugan area were assumed by the elders of
AQ'l
the Ikalahan and by the intem pastor, Ariston Antonio.
Delbert wrote on the teaching experience at Silliman, "The teaching experience at
Silliman was very interesting and I think quite profitable for all concemed. The tentative
plans call for us to go back and do it again next school year during the second semester."
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Delbert's anthropology paper was published in Practical Anthropology, and three other
articles had been accepted by the Silliman Journal for publications."^^"^ hi 1970, Delbert
was working on the papers for the anthropology course. He wrote:
I still am reading anthropology books for by courses in Silliman. In
anticipation of the papers which I have not yet presented to the
professor, she has already given me an A on the course I am taking
now by correspondence. I think I got an A also on each of the other
courses I took last year but I have not yet received written statement
ofmy grade, just word ofmouth.
Maybe in the next couple of days I will write the first draft of
one of the papers I am supposed to prepare for the one course. After
writing the first draft it usually needs three or four rewritings and I
will have to go thru some of the books to prove in footnotes my
statements that I make. I have my ideas in outlhie form, however,
and hope it does not take too many rewritings to get them
organized."^^^
After taking home study courses for one year, Delbert retumed to Silliman in
1970. About his study and progress at Silliman, he reported:
We are scheduled to go back to Silliman next month for a semester. Our
work there is quite profitable. Several things have been published and I
hope that some more will be in the near future. I have not been able to
start on my thesis, yet, but the material is gathering rather well. Today I
have been giving some Thermatic Apperception [Thematic Aperception]
tests to a couple of boys with the aim ofmaking a comparison between
lowland and mountain personality and culture values, especially getting
some of the youth who are from the mountains but have been
acculturated by education into lowland culture values. Preliminary
observation here regarding the lack of violence and competition are
fascinating and suggestive but data is still inadequate for conclusions.
The field study regarding cultural minorities is so broad and fertile
and so little studied that I am having difficulty in putting everything
together. There are so many studies that I want to write up, but I just
don't have time for many of them .
After retuming to Silliman, Delbert taught two subjects, Faith and Culture and
Biblical Studies in the School of Theology while "taking a heavy load at the Graduate
487School to complete class requirements for a Master's Degree in Anthropology." About
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his thesis, he wrote, "I have not been able to start on my thesis because of other writmg
assignments. Thus far, my term papers are all of the type that can be published in various
magazines. The number ofmagazines willing to publish them is quite gratifying.""^^^ He
was planning to fmish all of his residence requirements for the M.A in Anthropology by
July 1. He enjoyed teaching in the seminary, and regardmg his academic mterest, he
mentioned, "During the past 18 months I have discovered a genuine mterest and ability in
writing and in research, especially in the fields of theology, church growth, primary
groups and community problems. My articles have been well received, but I am not ready
to support the family from the proceeds ofmy v^iting.""^^^
Delbert took his oral defense and his description of the defense was as follows:
My orals were fine. They threw at me some good pointed questions and
made a couple of good challenges but they were not really difficult to
handle. There were some graduate students there, however, and a couple
of them told Mrs. Reynolds that they were going to drop out of graduate
school if they had to have an exam like that before they could graduate. I
think she talked them out of it. One of the graduate students-part time
faculty, was an Ifugao and she was a big help. I watched her face and
when she agreed and understood I could tell it. When she disagreed or did
not understand the wrinkles in her brow let me know that too so I could
strengthen my statements or clarify them."^^^
In 1972, he wrote several poems, and one of them, entitled, "The Eyes of
Christ" expresses his understanding of culture and faith:
He looks at me with loving eyes, with eyes of olive hue.
I feel he understands my heart. My eyes are olive too.
I know that I can share with Him the hmer joys I feel;
I know He understands my hurts, I know His hands can heal.
He is no foreigner to me, my brother-my own race.
I feel it in the depths ofme. I see it in His face.
I talked once to another man, whose eyes were pale and blue.
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He also talked of Jesus, and said he knew Him, too.
As he described his lord to me-His loving charm and might,
I knew it as the self-same Christ whose face I knew aright.
And yet, I'm sure he was confused, his vision not quite true.
I'm sure he was mistaken for he thought Christ's eyes were blue.
Christ spoke to me the other night and told me not to fret.
He gave me a new vision-one I can't forget.
I saw that both of us were right. Christ's eyes have every hue.
He loves us all, just as we are, and brings us life anew."^
Baguio Religious Acculturation
Delbert regularly attended the Baguio Religious Acculturation (BRAC) meeting.
The members discussed various problems in the Philippines, mostly dealing with the
indigenous peoples. In 1973, he was a member of the planning committee, and he was
railroaded into being chairperson for 1974."^^^ BRAC was an annual affair held between
Christmas and New Years in Baguio City for about twenty years. He described the
meeting, "It was a good academic exercise for Christmas break.
""^^^ Delbert described the
content and atmosphere of the meeting as follows:
It was very interesting and m its early years produced some very good
research papers in the field of acculturation. I was on the continuation
committee for many years but Dr. (honorary) Aristo Estrada was also
regularly involved. He was a very famous professor of moral theology
(Thomas Aquinas incamate) but had no knowledge outside of that field.
He insisted that all of the BRAC discussions must be in his area of
expertise and as a result the attendance started going down until it was
no longer valid to keep it going."^^"^
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Philippine Sociological Society
One of the motivations which drew Delbert to the field of Anthropology was his
desire to have access to decision making and in the bureaucracy. He hoped that it would
provide a better chance to influence the decision makers, and have them approach the
development planning more from the indigenous peoples' perspective. For that purpose,
Delbert wrote some articles related to that subject and tried to have them published in
renowned anthropological and sociological academic journals.
"^^^ He wrote regarding this
aspect, "It is pressing at this time for me to get some scientific writing into the Philippine
scientific journals and into the hands of the decision makers here, so I have been
spending more time on that aspect ofpublication.""^^^ He had several offers for publishing
his writings: Silliman Journal, Practical Anthropology, and the Philippine Sociological
Review.
In 1973, Delbert attended the Annual Convention of the Philippine Sociological
Society, and presented a paper digest of the Zambales Report on the Negrito Society
which was well received and was published m their regular joumal."^^^
In 1973, Delbert received an offer from the Philippine Christian College (now
Philippine Christian University) to serve as Head of Anthropology. He was planning to
stay in Manila for one semester. He accepted that offer, writing, "My big reason for going
to Manila is to try to make the proper contacts with the govemment offices and get the
right decisions made about the Ikalahan and other minorhies," and he continued, "So far
we are doing very well, and h looks like we might get a locally controlled reservation for
the Ikalahan of this area in the near fiiture. If so, it will be the first of its kind and will be
a real step forward to accomplish the right kind of integration for the minorities.""^^^
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However, he changed his mind and decided not to go to Manila because the President of
the PCC had not done any of the preparatory work and the work in Imugan was still
moving too fast. He just informed the PCC he would not be gohig."^^^
On June 29, 1973, Delbert wrote a letter to Roda Film Production, Manila
because their film "Nueva Vizcaya" carried inaccurate information on the mountain
people ofNueva Vizcaya. He did not want the mountain people to be misunderstood, or
derided, or discriminated, because of the wrong information and distortion of the facts.
He provided correct information with suggestions, as well as pointing out the problem of
the production as follows:
I am a bit confused, however, conceming the source of your info about
the mountain people ofNV. It appears that you have manufactured your
Igorots fi'om bits and pieces of American Indians and Central African
minority groups and have thereby destroyed the validity of an otherwise
excellent film.
I am an Anthropologist and have lived with the mountain people of
NV for eight years and have studied their language and customs for
several years prior to the time that we took up our residence with them.
My research indicates that there has never been a group of people in NV
even distantly related to those you have invented for your film.
1. The minority groups in NV are govemed by a citizens' assembly
which is headed by a council of elders, and there are no chiefs or datus.
The daughter of an elder could not exercise any authority by virtue of
that relationship. Every individual must eam his or her own right to
exercise authority.
2. The term Bathala is absolutely unknown in the mountain regions
ofNV as is the kind of religious worship shown in the film. That type of
religion came with the Spaniards. The mountain people have practiced a
form of animism which recognizes the living but invisible presence of
many spirits with whom the people have contractual relationship. There
are no sacred places, stones or images, however, such as were pictured
here. There is very little if any distinction between sacred and secular to
them. Such a distinction came with the Spanish to the Philippine
Archipelago.
3. Decisions are never made by allowing disputes to compete in a
deadly contest as was done twice in the film. All decisions are made by
the democratic assembly. In cases where divine guidance is needed,
however, in order to determine the tmth of various statements, one of
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several trials might be used but none of those trials are deadly.
4. No elder would use a throne, especially one with skulls on it, as
was shown in the film. To do so would demonstrate his pride and
automatically he would be removed as an elder. An elder can be decisive
and strong and he must be wise, but he must never be proud.
5. Vengeance is not a primarymotive among anyminorities who live
in NV in the 20^*^ century. It is a much more conunon trait among the
Ilocanos and Tagalogs than among the mountain people. They fought
valiantly and successfully to protect their freedom from Spanish
intentions to subjugate them but that is defense-not vengeance. The
mountain people ofNV, including Ikalahan, I-wak, Ibomangi, Payopoy,
Ilongot, Isinai, Gaddang and others have been headhunters very recently,
that is true. It is also true that Tagalogs, Ilocanos and others have been
headhunters, also, until long after the Spanish assumed nominal control
of the Islands. I cannot imagine any of the mountain people killing
another person in order to get a jewel, however, as a Tagalog did in the
film.
6. It was obvious to knowledgeable people that most of your
shooting was not accomplished in NV. The presidencies, for instance,
had an adobe fence but there is no adobe in NV. Bambang, Bayombong,
Aritao, etc. all have brick structures.
Even a brief review of the available scientific literature on the
subject of minorities (such as Silliman Joumal, Veritas, St. Louis
Joumal, and others) would have helped you avoid the mistake of using
Tagalog towels and Ilocano tablecloths for "bahag" on the mountain
people and winding brass rods loosely around the arms instead of in a
tight spiral on the legs as was actually done.
You could have made an excellent film had shown the tmth about
the mountain people trying desperately to maintain genuine peace and
independence against the encroachment of insatiable lowlanders who
are still stealing mountain areas and buming off valuable forests for
pastures and hypocrhically depriving the mountain people of lands,
freedom and self-respect in the name of law and civilization.
A brief book which would give you more hisight is "Democracy
Among the Mountaineers" by Pedro Bundok (New Da P 1973).
The message you said you wanted to convey is so important that is a
shame to distort it with so many misrepresentations of the facts. My
writing this letter is not meant to be merely crhical. It is my intention to
be helpfiil and I tmst that you will receive it in that attitude.^^^
Faith and Culture
As an anthropologist and missionary, Delbert understood the concepts of folk
Christianity and contextualization. He exerted his efforts on contextualization, and often
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he called it the issue of faith and culture, hi his letter to Art and Linnie, he explained foUc
Christianity in the Philippine context, as follows:
Yesterday some of the people were in the class at the semmary here from
a nearby Roman Catholic seminary. Some of them were not at all like
the Roman Catholics that you saw at Quiapo church. Most of the Roman
Catholics, however, in the Philippines (and some Protestants also) follow
what many people call a "FoUc/Christianity", which is really not
Christianity but is really just paganism which some of the vocabulary
changed. The same is tme in the U.S. to some degree but the kind of
Roman Catholicism which the Spaniards brought here was a folk
Christianity from the very beginning so the people never did get it
straight. Quiapo church is not much different from many other Roman
Catholic Church in the Philippines except that the superstitious and
pagan practices are more open in Quiapo while in some of the
communities they are more hidden.
Delbert attended and participated in some consultations related to mission and
anthropology, hi 1970, he attended a Missions Consultation in La Union. He was "the
only paleface" in the group, and he presented the only position paper. It was very well
received, and the Consultation wanted it published for use in other areas. They also
requested Delbert prepare a guide for other missionaries in other areas to help them
analyze the societies they were observing as he had analyzed the Ikalahan society.
In September 1970, Delbert led the Philippine Delegation to Sarawak for a
Mission consultation on "Evangelism to Animistic Peoples." As a result of the
consultation participation, he was able to think through a few more problems and
concepts. In addition, it was an excellent opportunity to meet others involved in
evangelism throughout Asia. What was interesting was he realized that the Kalahan work
had been more indigenous from the very beginning than most of the other works which
were represented in the meeting.
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Delbert wanted to share the issue of contextualization when he visited the States
for furlough. He wrote:
I am anxious to have opportunities to meet with college and seminary
students and faculties, Pastor's conferences, etc., to discuss the
relationship between Faith and Culture and the problems of
Indigenization and of Integration. These are subjects which are
inadequately appreciated or understood in the US Church but which are
important, not only to an understanding of Missions, but also to an
understanding of the role of the church itself in the present situation of
changing cultural standards.
^^"^
Pastor Rice emphasized the positive value of the local culture, and his teaching
influenced the church and the conununity. The Christian teaching in the community
continued to stress the strength of the local culture while helping the conununity to
understand the Christian faith.^^^ In the first place, the positive value of the local culture
was indicated frequently in both word and deed. This helped to provide the mountain
culture with a prestige equal to the lowland culture, and in this way the Ikalahan society
members were better able to choose aspects of the two cultures, lowland and upland, on
the basis of value and function rather than prestige. In the second place the pastors who
were involved remained close to both sides of the dispute and served as a link between
the elders and the young people. The fact that the intem was himself a young man and
Pastor Rice was an elder made the link stronger.
Pastor Rice's anthropological training enabled him to understand the social
control issue in the Ikalahan community. Regarding replacing kanyaw with modem
medical care, he argued that at least two specific fimctions of the kanyaw should be noted.
One was the nutrition problem, and the other was social control issue. Delbert made
efforts to help the Ikalahan to have effective fimctional replacements.^^^
118
Due to his involvement in establishing the KEF and the land case with the
Ikalahan, he sometimes offered some advice and consultation regarding the community
development of other indigenous peoples. He was requested to represent the CNI in
helping Commodore Bello who was trying to do some rural development work hi Tawi
Tawi and Sulu. Delbert knew that people like to have a say in the plans for their future
and are not always overjoyed at having others come in and make development plans for
CAO
them. Commodore Bello was finding out that and needed help.
Pastor Rice tried to allow the indigenous peoples to develop their own areas in
their community development program. He did not want the govemment or other
agencies to carry out the program or interfere with the communities' decision. In "Allow
Them to Develop Their Own Area," he suggested several essential factors which should
be included to make the development plan to be effective. They are as follows: genuine
local control, contractual outside involvement, respect for local technology, the
communication bridge,^ and building up of self-respect of the local community.^
Delbert argued that economic change can be encouraged without damage to the
cultural integrity and psychological welfare of the communhies if the proper precautions
are taken. If the govemment or any other entity attempts to change, manage, force or
push such people toward development, the changes can only take place at the expense of
social or psychological welfare of the people concemed. This is too great a price to pay
CIO
for the benefits to be obtained.
Delbert stated that the only principle or approach to the problem which is being
effective and morally valid is that of assisting the people as gently as possible toward
self-development by offering them such new technologies as they desire to meet feh
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needs, then allow them to work out their own technique for controlling those new
technologies and integrating them into their social structures.^^"^
Chico River Dam Proiect
hi 1974, Delbert Rice got involved in the negotiation and reconciliation task for
the Chico River Dam Project. President Marcos asked the Department of Energy to
design a series of four electric power dams on the Chico River between Bontoc and
Kagaluan, near Lubuagan.^^^
The Philippine govemment had made the development of hydroelectricity the
foundation of its development program in order to attract the investment it desired.
Almost all the dams were planned for lands occupied by the indigenous peoples and, as
they would be built in wide valleys in otherwise mountainous regions, they threatened to
submerge the best farm land of the affected communities.^^^
Surveying on the Chico River Dam Project began in Febmary 1974, when
Marcos instmcted the National Power Corporation (NPC) to begin work on Chico II in
Bontoc land. Native resistance was so strong that it made the work unsafe, and the NPC
was forced to tum its attention to Chico IV in Kalinga territory. Because Kalinga society
was more loosely organized than Bontoc, the govemment believed the Kalingas would
prove more tractable. Units of the Philippine Constabulary (PC) accompanied the NPC as
it set to work on Chico FV.^^^
The Chico River Basin Development Project had many stated purposes. It was
intended to increase rice production with better irrigation systems; to transform water
energy to electrical energy; to contribute economically to the region; and to increase the
living standards of the region's inhabitants, thereby preserving their culture. The four
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dams were to generate a potential power capacity of 1,010 megawatts annually (enough
power to maintain most of northem Luzon's electrical needs).^^^
The Chico River Dam Project, according to the govemment, was for the
development of the people; however, from the perspective of the Kalingas, it was not for
their development but the very destmction of their community and life as a whole. The
Kalingas were never consulted regarding the development plan.^^^
This project, if completed, would have submerged hundreds of hectares of rice
terraces, the bulwark of which were ancestral properties. It would have inundated
thousands of graves where the bones of the dead should be left preserved and unmolested
instead of being scattered by an enormous volume of water. Allowing the bones of the
dead to be scattered, and thus become desecrated, was a taboo not only dishonorable but
also somehow punishable in this life and in the next to come.^^^ So the proposed
inundation of the graves of the ancestors caused fear.
The Kalingas also had a communal and sacred understanding of the land and rice
terraces. For the Kalingas, land was life and it was sacred. The land was what kept
generations of their people alive and that was where they were going to die. Therefore,
it was natural for them to be antagonistic toward the National Power Corporation wanting
coo
to constmct the Chico Dam IV Hydroelectric Project in the heart ofKalinga land.
The resistance of 90,000 Kalingas and Bontocs prevented the constmction of the
four dams. Although Kalinga resistance was sporadic, the opponents' dismantling of
survey camps was dismptive enough to convince Marcos to withdraw the NPC and send
in Presidential Assistance on Minorities (PANAMIN). The agency began to divide the
Kalinga, manipulating those villages not affected by the project. A delegation ofKalingas
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was invited to Manila and forced to sign blank sheets of paper which were subsequently
written up with an agreement to accept Chico IV, in exchange for the cancellation of
Chico IL PANAMIN organized armed militia units in villages which supported the
agency, initiating inter-community hostilities which raged for several years. A series of
PC battalions then replaced PANAMIN, and in 1980, a tribal leader active in the anti-
dam movement was murdered on the steps of his home.^^^
The Kalingas and Bontocs, however, became more united. They used the podong,
or traditional peace pact, to weld their alliance. In 1976, the Kalingas sent Marcos a
petition with 500 signatures protesting the occupation, and Kalinga and Bontoc leaders
wrote a letter to delegates at the World Bank-IMF conference held in Manila that year.
The protest gradually grew more effective. Opponents of the dam found it easy to subvert
construction efforts by controlling access to the rugged territory. These developments
encouraged the World Bank, which had informally guaranteed funding for the project, to
withdraw its support. The government's own decision to withdraw came soon after.
Delbert explained that the reason and motivation for his involvement in the
Kalinga case was that Rufino Tima, personal friend of the chief of the Chico Valley
project staff knew Delbert and reconunended that he dialogue with the Kalinga. Delbert
accepted the recommendation. It was finally decided that Carlos Femandez and Delbert
would head up a restudy of the Chico Valley development. Since Carlos Femandez could
not speak Ilocano, he dealt with the bureaucracy, while Delbert, who spoke fluent Ilocano,
dealt with the communications with the Kalingas.
Govemment decisions regarding tribal Filipinos were enforced by the
PANAMIN. Originally an effort to help tribal Filipinos, h was the Marcos regime's
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primary instrument to move tribal Filipinos off their lands. PANAMIN board members
were also directors of the companies encroachhig on tribal lands. The agency's enormous
security budget was especially devoted to arming tribal communities against each
Meanwhile the Kalingas had been pressing on with their objections, and Delbert
had conducted cost-benefit-analysis of Dam # 4 which was the first scheduled for
construction. The power projected to be produced was valued at four million pesos per
year (1974 prices), and the amount of agricultural produce projected to be destroyed by
the dam was valued at the same amount, four million pesos. Delbert v^ote, "It was a
stupid plan to spend billions to change food into electricity without any increase in gross
coo
national product but Marcos and Elizalde were insistent." Looking back on the Kalinga
case, Delbert wrote:
Formerly the Kalingas invited me to their consultations but then they
held one to which Delbert was not invited. During that one they made a
very simple but powerfiil decision. "You can't build a dam without an
engineer." They killed 2 or 3 engineers so no one was willing to take the
assignment. The Department of Energy scratched the entire plan but not
before a drunken soldier shot and killed Macliing Dulag, a highly
respected tribal elder who was unarmed and in bed, and wounded
another elder who escaped out [of] a window. The Kalingas demanded
that the man be tried. He was found guilty and given a very short prison
term. Twenty five years after the death ofMacliing, the former soldier
who had killed Macliing was working in his farm somewhere in Central
Plains of Luzon and was mysteriously shot and killed. No witnesses or
complaint. I don't need to ask where the person came from who did the
last shooting. Kalingas have a very long memory.
Delbert understood the Kalinga view of the lands and ancestors and concem
about the harmful impact of the constmction on the Kalingas. He wrote:
The dam would flood out most of Pasil with its extensive terraces and
orchards. More so it would break up the relationship of these people with
123
their ancestral lands which would do pretty serious emotional damage to
all of them. Worse yet the plans for their resettlement are being drawn up
in the heart of the Ilongot land in NV so it seems that the National Power
Commission in planning to have land stolen from the Ilongots to give to
the Kalingas so they can steal the Kalinga land. Some of the Bontoc just
north of Bontoc town have topped the construction of the dam there
temporarily by violence but the Kalingas would rather be more reasonable
about it but have not been able to get someone to listen. I got involved at
the request of Rufino and we got a hold of some people that got excited
about the problem. I got them to try a different technique.^^^
In 1975, the Kalinga case was still ongoing, and Delbert was still involved m
attempting to reconcile the dispute between the Philippine govemment and the Kalinga.
He was concemed that if he and others involved were not successful, it could have a
CO 1
violent resolution. He was trying to find a new solution to the complicated situation.
What he wanted was for the indigenous peoples to be involved in the govemment
coo
decisions before the planning got along to the final stages.
In 1976, the dispute was still dragging, Delbert reported, "We are still not sure
what is going to happen about that condition up in Kalinga. It continues to get worse. I
am not much involved now but what I am doing is just keeping myself clean and in the
middle so that when things get too bad for anyone else to handle I can be available to
enter if desired."^^^
On the reason Delbert got out of the mediation task, Delbert explained that when
Carlos Femandez and himself started the mediating work, they would do a restudy of the
development of the Chico Basin. Delbert's plan, which he did not divulge to the army,
was to get the Kalinga and Bontoc to design their own development plan, and then
Delbert would submit it for approval. He was convinced that there would be dams in the
plan but not in the places where they were originally planned. Things were moving along
fairly well, but Manuel Elizalde got involved, started undercutting the Peace Pact
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Systems and squeezed Carlos and Delbert out. Violence erupted, and all proposed
development along the Chico was cancelled.
^^"^ Delbert analyzed the Kalinga case and
concluded, "The entire situation up there has been a rather excellent example of
organized disrespect for the cultural conununity and complete political ineptness.^^^ The
sacrifice of good productive agricultural land to make way for energy production was a
prime example of improper planning. "^^^
The Kalingas and other indigenous peoples in the Cordillera forged podong
through their traditional systems and united together to oppose the dam project. Finally,
in 1987, 20 years after they started the survey, the govemment officially shelved the
Chico River Dam Development Project.^^^ Delbert's anthropological training helped him
actively participate in the work for the indigenous communities, defending against
reckless development and setting up effective conununity development. It also helped
hhn conduct research for the church and grasp the relationship between faith and culture
more clearly.
Delbert Rice always was called a pastor. Even if he had several titles such as
anthropologist and engineer, the title he preferred most was pastor, which he foremost
defined himself as. As a pastor who paid attention to importance of evangelism, he
actively took part in Kalahan Mission Council work and its growth into the Kalahan
Cooperative Parish.
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Kalahan Mission Council and Kalahan Cooperative Parish
Regarding the establishment of Kalahan Mission Comicil in 1976, Apla-
on and Mutia wrote:
To consolidate the fruits of mission work, strengthen leadership of the
tribal communities and further deepen the missionary impact on the
ecological, economic, political, social and religious-cultural aspects of
the indigenous people's lives, certain mstitutions were established.
These institutions were the Kalahan Educational Foundation, Kalahan
Academy, and the Kalahan Mission Council. The Kalahan Mission
Council was formally organized in November 1976 by the elected
representatives from the participating local churches. Its first meeting
was hi hnugan in June 4, 1977 presided by its first elected chairperson,
Luis Montanio.
In the beginning (1975), the Mission Council was basically a
fellowship of sharing on updates and problems relative to mission work.
Volunteer local lay preachers and church workers/pastors composed the
groups and they served as advisory body to the Kalahan Mission
Director. Later, when it was transformed into a Mission Council, it
included the purpose of strengthening the local leadership and lessening
dependency from outside in carrying out tasks and fimctions.
The Northeast Luzon Annual Conference needed, and was strengthened in various
ways, by the Kalahan Mission within it. In different but equally important ways, the
Kalahan Mission needed to fimction within the Annual Conference.
Re-organization under the new Constitution seemed for a time to leave unclear the
relationship of the Kalahan Mission and also the local churches of the Mission, to the
Annual Conference. Reluctance on the part of local churches of the Kalahan Mission to
participate fully and regularly as congregations of the Conference was thought by some
to be rooted in differences of lifestyle between the highland and lowland peoples. This
lifestyle difference was more clearly defined, in the thinking of some, as exploitation by
lowland people of Kalahan people. Reluctant or unclear participation by Kalahan
congregations in Armual Conference activities and programs seemed to some, especially
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some among the Kalahan conmiunity, necessary for a few years to bridge the gap created
by long standing and continued exploitation of the upland people. The solution developed
was to stmcture the congregations of the Kalahan Mission as a "Cooperative Parish",
which would fully participate in the Annual Conference. ^"^^
The first elected officers of the Kalahan Cooperative Parish were Fermin Balasuit,
Chairperson; Danilo S. Bugtong, Secretary; Esther Rice, Treasurer; Balagtas Baluyan,
Ramon Oliano, Raymundo Bumalse, Tomas Mirrales and Benjain, Matias parish elders;
Rev. Delbert Rice, Minister for Christian Education; Rev. Vitaliano Agtarap, Minister for
Evangelism; and Rev. Florendo Gerdan, Key Pastor.^"^^
Conceming the establishment of the Kalahan Mission Council and the Kalahan
Cooperative Parish, Delbert explained that he personally requested the establishment of
the Mission Council so that the church leaders would have a method of communicating
what they wanted to Delbert. It was composed of leaders from the Ikalahan churches.
When the bishop wanted to be a member of the council, Delbert informed him that it
would be improper. The matter was discussed in the Jurisdiction, and the Jurisdictional
Council sided with the Ikalahan leaders and ordered 'status quo.' The bishop then
bypassed the Jurisdiction and went to the Executive Committee who decided he should
be a member of the Mission Council. At the next council meeting, they instmcted Delbert
to notify the bishop late and then at the meeting they abolished the Council and
established a Cooperative Parish in 1980. The Cooperative Parish was already described
in a UCCP publication, and the Bishop was not a voting member of the leadership. So the
problem was solved. ^"^^
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Highland Conference Viability Research
Delbert Rice was assigned by Bishop Al (Aquilmo) Guerrero to be chanperson
of a survey conunittee studying all of the churches in the Highland Conference in regards
to their viability and the possibility of their achieving self-support in the near future.^"^^
They conducted a research to find out if pastors' subsidies would kill the church.
Delbert spent more than a month away firom home on the tour through the Mountain
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provmces.
hi 1970, Delbert reported that one of their discoveries in Highland Conference
was that in many of the churches, the laypeople did not feel firee to fimction. Because of
these findings, the survey team presented a recommendation that the chairmanship be
open to laity at the Annual Conference in session. It was discussed extensively by the
Executive Committee and then passed unanimously by the Conference to be elevated to
the General Assembly through regular conference channels.^"^^
Delbert assumed the principle of self-support and reinforced it at WES. He
followed the approach and practice of St. Paul.^'^'^ He always emphasized importance of
self-support; accordingly, he was very cautious regarding the subsidy issue. Delbert
mentioned this issue in his letter to Simplicio Dangawan in 1967 as follows, "The biggest
problem to me at this point is that soon the Kalasan [Kalahan] people will need to support
their own workers. It is possible to rationalize that "outsiders" might be supported from
the "outside". Both you and I are in that category. There is no rationalization, however,
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by which "outsiders" should support Kalahan people pastoring Kalahan people." He
also pointed out:
That [support from outside] was the mistake made in the Highland
Conference. Partially trained lay workers were given financial subsidy.
128
usually pitifully small, so that they should pastor their own
congregations. The stewardship of the congregation and the sense of
obligation of the workers were both damaged by these actions. This
mistake is still taking place in certain areas. It is an error of the church
as a wide and one which we must avoid in the work of the Kalahan
Mission.^"^^
Pastor Rice mentioned the subsidy and outside support issue to John Schaefer of
the Mission Board of the EUB Church. He was very cautious of the subsidy and
dependency syndrome. He wrote:
They have not yet flilly supported any worker. All of us are deeply
afraid that if ever this tribe gets used to receiving subsidized workers, it
will be very difficult, if not impossible, to wean them away from this
dependent situation. This is the problem which is causing such a severe
problem in the Highland and Northwest Conferences of the UCCP now.
I would certainly hate to enter into the same problem again through
default but the timing of the decisions is very critical.^^^
Ikalahan Translation
Delbert served as a member of the Kalahan Translation Committee. He worked
with Bob Ambroisus, a missionary of the New Tribes Mission. Sometimes they did not
agree with each other's opinion on the translation: Bob did not like some parts ofMark
translated by Delbert. Bob used informants who were teenagers or in their early 20s.
They were not qualified as informants for the Ikalahan translation because they used
Ilocano instead of Ikalahan.^^^ Because of disagreement on several issues, Delbert quit
the work and left the translation work to Bob. The result was the bnth of a translation
which was not very readable. While working on the Ikalahan translation of the Book of
Genesis, Delbert found out, "The teachings dovetail closely with the problems of the
Kalahan culture."^^l
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In addition to serving on the Kalahan Translation Committee, Delbert served on
the Ilocano Bible Translation Review Committee. The Philippine Bible Society had a
translating team working full time on this project. After finishing about five chapters,
they mailed copies to the Review Committee.^^"^
While serving and working with the Ikalahan, Delbert faced the problem of the
education of his children. After coming back from their second furlough in the States,
Harold and Alfred had emotional problems. In addition, Harold accidentally became a
witness of a gunfire accident in Silliman University High School, which led him to leave
school and study through a correspondence course at home. This situation caused Delbert
to ponder the future education for Harold and Alfred.
Education of Harold and Alfred
In 1969, Harold witnessed a gunfire shooting accident in Silliman University,
Dumaguete City. A student shot another student. This incident caused him stress, and the
parents of the offender were threatening him. Delbert commented on this episode:
Harold had the misfortune of being in the boys' toilet at the high school
when one of his classmates entered, pulled out a pistol and shot another
classmate. Death was almost immediate. Harold thought momentarily that
they were just joking, but when he realized that one boy had blood spurting
out of his face, it startled him greatly. As it tums out, he is the only witness
to this act of homicide. Only Harold saw the actual shooting. I arrived in
Dumaguete again shortly after the preliminary hearing where Harold gave a
brief testimony, very clear and obviously honest. I have not yet heard
whether the boy has pleaded guilty or not. The arraignment was delayed for
several reasons, but the indications were that the boy who did the shooting
would try to beat it and plead not guilty. This makes Harold's testimony
quite an essential part of the trial. His position in the high school, therefore,
became quite difficuh and intimidating likely if not bodily harm; so I
brought him back to Imugan with me.^^^
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About Harold's going back to school, Delbert expressed his opinion, "It hardly
seems worthwhile, for him to register in the high school. We have investigated quite
thoroughly, however, and find that he can easily finish his high school diploma by
correspondence with the Intemational Correspondence Schools, which has a large office in
Manila."^^^
Delbert wrote to E.L.Stockwell, explaining the Philippines educational system
and four educational options for missionaries and their kids, "1) Let the students go away
to boarding school and have a parent visit them as fi"equently as necessary to provide
adequate guidance and contact 2) Keep them at home to study by correspondence 3)The
entire family must move to an educational center in the country of assignment or 4) the
entire family retum to the sending country, intermpting their missionary service." He also
explained that the Rices utilized both the first and the second altematives, and he also
wrote that this required visitation to the students and its cost was high. So Delbert
requested that the World Division provide a more liberal travel allowance for school
children and/or their parents. He pointed out that bearing the expenses would lead the
mature missionaries to leave the field because of educational problems and, as a result, be
forced to recmit and train younger workers who were not yet burdened with the
problem.^^^
Enrolled in Silliman University High School, Harold and Al were experiencing
pressures from their peers at school. Students at Silliman expected Harold and Al to act
like Americanos. However, they were brought up as Filipinos so the boys experienced
confusion and stress. In 1971, Delbert brought Harold and Alfred to the States for them to
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experience American culture, as well as to fiirther their education.
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Delbert and Esther had pondered the situation, while praying about the fiirther
education and spiritual growth of the boys. Delbert wrote, "It is a hard decision and I
cannot say that we are completely happy about it, but after weighing all of the
altematives, I cannot see any other good altematives open to us.... It is absolutely
impossible for us at this time to make a firm decision about the time problem since it all
depends upon the emotional adjustments which the boys will make."^^^
In September 1971, Delbert took the entire family to the US in order to find a
place for Harold and Al to study. They were able to borrow a house for three months and
register Harold and Alfred in schools there. Harold planned to attend Portland
Community College in a high school completion course for a couple of semesters and
then to transfer into the college course. Al retumed to the Philippines after a few
months, but Harold stayed and married there.
Adoption of Flora Joy
Esther took care of a baby whose mother had died visiting the clinic in Imugan,
and Delbert and Esther fmally decided to adopt the baby, Tayan Labhio, bom on Oct 13,
1970, whose father asked the Rices to take care of the baby since he had no means of
taking care of her or supporting her elsewhere.^^^ The Rices had taken care of her smce
October 21, 1970, but the Rices did not push him into making a decision. They wanted
him to explore every means he could for her care and hear the advice of all of his
relatives.
On August 16, 1971 the biological father of Tayan went before the Municipal
Judge in Santa Fe with Delbert and signed an affidavit giving her to the Rices for
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adoption, and the Rices officially accepted her as then- own child. They named her
Flora Joy.
Art and Linnie's Visit
When Delbert and Esther were conmiissioned and sent as missionaries to the
Philippines, Art and Linnie were very proud and supportive. They kept supporting
Delbert and Esther through prayer and correspondence, hi September 1970, Art and
Linnie Rice visited hnugan. They enjoyed the trip up from Manila and the stay in hnugan.
Delbert wrote about their impression of hnugan:
They were terribly tired and thought they had never had such a bumpy
ride in all their life. Mom and Dad both think it is beautiful here. They
were amazed at the life of the people who were so happy with so little.
On Sunday they had a thanksgiving service in the late aftemoon and
evening. About 350 came. We bought a cavan of rice and butchered the
big red cow for the evening meal. The foUc from Malico brought the
gongs and performed the traditional dances.^^"^
Watching and experiencing the life and faith of the Dcalahan, Art and Linnie
recognized the Christian beliefs behind the cultural differences.^^^ They visited hnugan
again in 1973.
Delbert and Esther were hard workers. Their schedule was very heavy and it
threatened their health. Reeve H. Betts, M.D. Medical Secretary, wrote to them, "It
sounds like you both are on a pretty heavy schedule, and that you are going to have to
conserve your strength a bit or you may spread yourselves so thin that you will end up
being less effective than before. I know it is very difficult to not take on all the things that
need to be done, but sometimes it is the only way out."^^^
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Delbert had a heavy travel schedule, and a description of his schedule of one day
shows how busy he was and how his schedule was packed with. Esther wrote:
Last Sunday Delbert's day was a little longer than usual. He walked to
Malico in the moming, preached there, ate lunch and then walked home.
After about half an hour of resting, he started down to preach m Balete.
Upon arriving in Santa Fe, he heard that some people from Capintalan
had taken a woman to Bambang where she died, and they wanted him to
get her body. Well, he didn't have any way to let them know in Balete
that he would be late, so he felt he had to continue to go there, but he let
Ruben to take the car to get the body and he walked the 16 km. to Balete
and back arriving at the highway about 7 p.m. that when Ruben and the
body arrived
None of them had eaten, yet, so they stopped for supper in Santa Fe.
While they were eating, three teen-aged boys were rolling down the hill in
a three-wheel cart and they ran into a CM T. Two boys were badly
injured and they had to go to the hospital but there was no one but Delbert
to take them. They unloaded the body and left it in Santa Fe and Delbert
took the boys to the hospital. When he retumed, they continued on with
the body to Capintalan. He arrived home at 3:30 a.m. Monday. I was
pretty certain that they had been delayed because of the sick woman, but I
didn't know about his extra trip to the hospital with the boys. Two of the
boys are fine, again, but the others' condition is still quite uncertain. He
had a deep head wound and was serious the last we heard.
Delbert's anthropological training helped him to understand the indigenous
people better, and his appreciation of the indigenous peoples and their culture became
deeper, hi addition, he could have access to decision making and into the bureaucracy
which he had intended. This led him to help indigenous peoples to speak for themselves
in the development programs.
Anthropological study also helped him to understand the relationship between
faith and culture more clearly and enabled him to more actively engage himself in the
practice of contextualization. hi addition, the study strengthened his respect for the local
culture and belief in their capacity.
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In terms of the Kalahan mission work, Pastor Rice actively hivolved hi the
Kalahan Mission Council and was a part of the growth of the Mission Council mto the
Cooperative Parish. He helped the Ikalahan leaders more aggressively participate in the
Council work as well as in the Cooperative activities. They later became majority .
CHAPTER 7
AFTER SIGNING MEMORANDUM OF AGREEMENT #1
Signing MOA #1, tlie KEF began its sustainable community program. The finances
of the KEF were in a difficult situation; however, Delbert Rice did not lose his dream for
self-supporting community. He did his best to realize that dream, which entailed many
tasks and responsibilities.
Development Programs of the Kalahan Educational Foundation
The Kalahan Educational Foundation was expected to support the Kalahan
Academy and the Kalahan Mission with profit eamed through income generating
programs. However, the income generating projects were not yet sufficient to provide
financial sustainability for the school as well as other programs. This, in tum, caused
some teachers and staff to give up working. Thus, the Kalahan Academy depended
largely on extemal fimding for its survival. hi order to improve its financial
independence, Delbert exerted his efforts in creating and running income generating
projects by focusing on food processing work. His goal for the Foundation was to be self-
sufficient.
The Ikalahan did not have any experience in marketing or standardization. They
were too shy to do aggressive marketing, and the lack affected the sales as well as income.
Accordingly, the financial difficulty of the KA continued. "We have been going
through severe, straight financial trials lately but keep tmsting God that He has his hand
in control of the situation. The various projects just have not been producing the expected
income and many have incurred tremendous expenses instead of income," Delbert wrote
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on the financial condition of the Kalahan Academy.^''" It took additional years for several
income generating programs to yield profit because they were long-term projects.
"Getting enough projects going which would produce an income to support the Academy
and the other development projects until they could all be income producmg was the big
problem," Delbert wrote.^^*
Due to marketing, as well as other problems, the KEF was behind in its schedule.
The income producing programs were stmggling to balance their own budgets, and they
still lacked income to support public service programs. The salaries of the KA faculty
were delayed. Delbert wrote, "It is hard to ask the faculty to wait for their salaries,
especially with the rapid increase in cost of living, but we just keep operating and tmsting
God to carry us through. "^^^ The Bible School was also on a tight budget."^
Delbert Rice used his best endeavors to avoid dependency and emphasized the
significance of self-support. He pointed out, "There are still a few of the workers who
think that we have so much money that the main reason for having projects is just to pass
out money. They miss the main point that we need to make the Foundation self-
supporting as soon as possible."""* Accepting the necessity of receiving support from
outside source, he wrote, "Most of the projects of the Foundation have received some
funding from various Philippine and/or foreign agencies and foundations. There is never
enough for all of the things that need doing," he wrote, and he continued, highlighting the
necesshy of self-support, "but it is better for us to work hard with limited fiinds than to
carelessly become dependent on foreign fiinds.""^ Regarding the level of dependency of
the KEF, Delbert reported, "We are still working so that our dependence on the outside
economic situation will be minimal.""^
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During the 1980s, the Philippuies faced a credh crunch. The mdustrialized
countries' markets had contracted and the world market was flooded with raw materials,
agricultural products and non-traditional exports from the Philipphies and other Third
World countries. Firms dependent on export-import activities went bankrupt and closed.
Unemployment swelled, especially since displaced farmers had no more frontier lands to
which to tum. Poverty worsened as a result, hi addition, the peso was continually being
devalued, and prices rose."'' The general financial condition of the Philippines had an
influence on the finances of the KEF. Esther reported how the general financial situation
of the Philippine affected the Ikalahan and the KEF:
The economic and financial crises in this country has [have] caused
terrible hardship among the lower financial class of people, like the
cultural minority tribes with whom we work. Teachers and pastors'
salaries have been delayed by many months because few churches have
accepted the Advance Specials, but the work continues. Four of our good
teachers at the high school, KA, resigned this year to take higher paying
jobs elsewhere. In spite of this, we see a dedication among those who are
remaining and thank God for them."^
On January 15, 1986, Delbert also wrote about the financial crisis of the
Philippines, "This past year has been perhaps one of the most difficult for us here in the
Philippines... Prices of everything has gone so high that at times we are skimping to the
bare minimum in order to make ends meet and share with the teachers and pastors, so
your gift is surely an answer to prayer," and mentioned the resignation of some faculty,
"The salary of one teacher comes to about $85.00 per month. We have lost some of our
good teachers this year because we just didn't have the money to pay them salaries over
$100.00 permonth.""^
In spite of those financial difficulties, they were making every effort to make it
possible to continue their work with the churches and the high school. They opened a
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dormitory that would make it possible for students with very limited fimds to stay by
providing them gardens and animals, so they could provide their own food while they
studied.^^^ They tumed all of their lawn into a garden and each of the boys had a portion
of it so a large, part of the family food came from the garden.
hi spite of their endeavors, the finances of the KEF was not improving. Delbert
reported, "Our financial situation is now Extremely critical and help is urgently needed. I
am still stmggling with the problems of finances for the Kalahan programs. They went
from bad to worse recently and I am really having difficult time to put things right
again." Since the financial situation was so urgent, Delbert even wrote, "Several
funding agencies are studying proposals and I am getting more encouragement from their
response than discouragement but, to be very honest, I am more interested in checks than
encouragements .
"^^^
hi 1987, the scandal over Jim Bakker and the rest of the TV evangelists in the US,
affected the income of all evangelical groups that used television, including World
Vision-which had been giving 6,500 pesos a month to the Kalahan Parish. They simply
informed the Foundation that they would not be able to send anything for at least three
months, and might know more then.^^"*
Delbert pointed out that the unique characteristics of the KEF being established
by the Bcalahan themselves making it more tmly an indigenous development, rather than
"being run by the missions." He emphasized the effects of indigenous initiative in the
development program and its strength. He wrote:
Through our programs here we are now protected from some of the
govemment and private exploitation of the mountain areas. Other cultural
minority peoples, however, are having a much more difficult time
because huge fmancial interests are taking over their land and resources
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and trying to move them out of their ancestral heritage. This can only
mean genocide on a massive scale.
The Ikalahan people, when they realized that they were children of
God and trusted Him to solve their problems, met these problems head
[ahead] on and worked out a peaceful but strong solution. Other people
are not as fortunate. We are praying that the effects of this missionary
work will encourage otherminority groups to follow their lead.^^^
Delbert also emphasized that the KEF was the first group ofmoimtain people to
gain control of their own land and resources and work at developing them for the benefit
of the local community. He argued that it would be better for the local people to take
initiative than to hire outside specialists to supervise the work. He explained that the
outside specialists might make fewer mistakes, but that would result in the local people's
leaming less, and the population would tend to become dependent and have less
employment, defeating the purpose.^^^ He reported:
Since established in 1973, the Kalahan Educational Foundation had
contributed to the wellbeing of the Ikalahan and the Kalahan Academy
had contributed to education of the Indigenous youth. Conceming their
growth and achievement.
Side-by-side with the Mission, the people organized the Foundation to
be their legal personality in dealing with problems conceming their land,
economics and education. It has had a phenomenal growth in spite of the
fact that it has had to pioneer all the way and to fight off the jealousies
and opposition of many powerful interests who were previously
exploiting the people and who would like to continue to do so. Through
the Foundation the people now have land security and their own high
school, KA, where their youth can receive a quality education without
having to undergo the tremendous emotional stress of adjusting to the
lowland while studying new technologies. There are already sixty
graduate (including Gene and Timothy), several of whom have won
academic scholarships in various colleges as they prepare themselves to
retum to the mountains hi new professions and vocations. Others are
studying with the assistance from our own Kalahan Leadership
Development Fund. Several others are already working in the mountain
area supervising some of the various development projects which the
Foundation is sponsoring. It is a joy to see how well these young people
are doing with difficult tasks.^^^
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While undergoing fmancial hardships, Delbert felt the necessity to reorganize for
more efficient management and operation of the KEF. Some of the handicraft and other
types of work had been taken off of the salary basis and put onto a piece-work basis or a
contract basis. Weaving and broom making were de-emphasized because of tight
competition. Food processing was emphasized because of the good market, and also
because it made their local wild and cultivated firiits more valuable.
hi 1974, the KEF began food processing to generate income. Encouraged by the
favorable acceptance of their first products, the KEF started processing other products
from hidigenous plants in 1980.^^� The food processing center was initiated with the
requirement that it promote the community's environmental sustainability by being non-
threatening to the area's forests and resources while bringing significant socio-economic
benefits.^^^
During 1986, Delbert was putting all of his energies into making food processing
profitable. He v^ote, "My interest right now is in food technology. This is directly
related to our work here. We are finding means ofutilizing wild fmit from our forests and
processing them for the metropolitan market. It will enable the people here to utilize the
forests instead of wanting to chop them down to make agricultural land which would be
easily eroded. "^^^ Boosting the production of food processing enabled conservation of the
forests, and accordingly, creation care.
Delbert even participated in cooking jelly. He wrote, "I am cooking jelly this
week. One of our good customers for market needed some jellies packed in a special pack
and her deadline is too quick for me to go to Imugan and have them do it there. I am
doing it here in Manila. She wants the more exotic recipes and so I am happy for that
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because they can't handle these exotics in the super markets and usual places because we
only produce small amounts. "^^"^
Delbert reported that the Foundation would be able to balance their budget "in
the near future (almost balanced in 1986)." He wrote, "We are sure to be able to finance
all of our programs by 1987 without any outside assistance, hi the meantime, of course,
we must keep our investment into the orchards and food processing because these are
going to bring in the long term income which will support everything else." He also
explained their marketing situation, "Part of the income is dependent on proper marketing,
of course, but we seem to have most of the problems solved hi that regard; our biggest
problems is increasing production enough to make it interesting for the sales
personnel."^^^
The Foundation started selling to their friends living in the city, bottle by bottle.
But as they increased production to a level that would generate some profit, they realized
they would need more friends living in the city to increase their sales. They discovered
that no matter how good your products were, they needed to establish and develop a very
good marketing system. They started by trying consignment, but that method proved to
be inappropriate and problematic. Sometimes, people took the products, but did not
keep their promise to pay.^^^
Delbert had high expectations about an increase in profit when the Foundation
signed a marketing contract with an agency. However, the marketing problem was not
quickly solved since the marketing agency was not prompt enough. The expansion of
the marketing program was not fast enough to enable the Foundation to operate the plant
at maximum efficiency, and did not provide adequate cash flow for the production
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program. Delbert wrote, "I am tired, however, of dohig the marketing through amateurs
so I am working to find some professionals who will handle it. It might be expensive but
it will be cheaper in the long run, I am sure, if I can find an ethical one."^^^
Experiencing difficulties in sales, they started seeking advice and assistance from
specialists. They were able to convince the Asian Institute of Management (AIM) to
subject their real life situation to a marketing class and make it a project study. When they
finished the marketing study for the KEF, they knew the size of the markets in Metro
Manila. With that information, the KEF could focus on then primary target, which clearly
was the elite of Philippine society, and they knew that the market was big enough for
them to find their niche. That was when their sales began to move.^��
The experience of having to bring their goods to the market increased his
appreciation of the role of middlemen in the economic process. Along with other upland
groups, they organized the Upland Marketing Foundation as their middleman. Delbert
stressed, "The development of business skills is important but people do not have to be
forced to leam and do certain things if it is not their line."^�^
Doing ministry, working on the food processing, writing project proposals and
other responsibilities filled Delbert's schedule. It was natural for him to not always have
enough energy for all these tasks. He wrote:
I am really getting physically tired with the perpetual overload ofhandling
the engineering problems, chemical problems, theological problems and
financial problems also. We have quite a few good staff persons but we
don't have anyone with enough skills to manage the jelly factory. If I
could get that part of the work tumed over to someone like Tim who
would really do it properly then I could stick to the theological work
which I tmly enjoy. I might even gain back some ofmy lost weight.
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Finally, Tim, Grace and their two children arrived in hnugan hi June 1987.'
Delbert and Esther were very grateful. Delbert wrote:
I have been overloaded, almost beyond endurance during the past several
years trying to work out the economic problems of the Foundation while
continumg with the evangelistic and teaching opportunities of the Parish.
Now that Tim (who is a chemist) has arrived and taken over many of the
problems of the Food Processing Plant, I can do a better job with the
other work.^""*
hi spite of the fmancial difficulties, the KEF was expandhig its projects.
However, the progress was not made without interference. The new mayor of Santa Fe,
William Chengay, whose father was Tom Chengay, decided to fight the work of the KEF
similarly to his predecessor. About his opposition, Delbert reported:
For two years we had been able to contmue rather peacefiilly but
pressures are closing in again. I do have to admit that the final results of
most of these pressures have been strengthening to all of us and the
people are brought together more by the problem of the "common
enemy" than they might otherwise be. I do have occasional times,
however, when a very human feeling comes upon me of wish that we
could just peacefully and joyfully go ahead with our work without having
to defend ourselves against the nasty charges and innuendos that we have
to put up with all the time. We have the problems, however, and we have
many victories and we find ourselves singing "Hallelujah" at the fimniest
times. So be h.^�^
Delbert explained the details of the scheme of the mayor:
They dug up a regulation which was passed last 1978 requiring everyone
in the entire Philippines to get building permits for any permanent
structure. We did not even hear about it but we have built several up here.
We got our zoning registered but did not know about the permit and they
want to fine us 10,000 pesos if we don't get the permit properly. It is
good that Niko is here. He will prepare the blue-prints for them and we
will then take them to Manila and have Engineer Amistoso sign them for
us. There are quite a few sheets of various papers that need to be prepared
and submitted. For us it is a lot of foolishness because the carpenters
cannot read the blue-prints anyway, but in our situation we need to live
up to the letter of the law.^�^
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The Kalahan Academy was growing in spite of financial hardships. It was
producing graduates with a clear ethical conscience along with Christian faith. After
graduating, some went to college for higher education and then came back to support
their community, as well as their own school. Esther reported, "Some of our students are
going on to college and retum to help the Kalahan people m many ways. We now have
several teachers who have retumed and two nurses-working in a distant remote area but
still with cultural minorities and the other joined us in Imugan several weeks ago."^�^
Regarding their involvement in the development program and rate of the retumees,
Delbert reported, "They helped provide total development in the area by working in
Agro-forestry, food processing, clinic, and other programs in the area. Of the 381
graduates of the Academy, about 70% have retumed to the areas from which they came
and are presently helping in the Christian development of the area providing leadership in
the churches and in their communities."^"^
Tye commemorates the contribution of the Kalahan Academy, arguing that
Kalahan Academy provided the opportunity for secondary education, opening the way to
higher education which had been a dream of the people for generations. Agricultural
potentialities of the area were developed, raising nutrition and total living standards of
extremely poor people.^�^
Establishment of the PAFID
Living with the Ikalahan, Delbert participated in the efforts for fighting the land
case and establishing the Kalahan Academy and the Kalahan Educational Foundation.
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Undergoing a variety of situations and events, he experienced and leamed about the
difficulties and issues of the indigenous peoples in the Philippines.
The mdigenous peoples of the Philippines reside m natural resource-rich areas,
particularly the upland indigenous peoples residing in the forests. The lowlanders who
wanted to exploit the natural resources encroached upon those areas m order to extract
natural resources, such as minerals, through mining and to launch large scale logging.
Some of them tried to build vacation resorts which would damage the environment.
Therefore, protection of the indigenous people's rights was closely related to creation
care, and helping indigenous peoples realize the importance of taking care of their land
ecologically, was very important for creation care. Delbert emphasized that, "The way in
which the natural resources of those areas are utilized, however, can have a far-reaching
effect on the welfare of many people, not just the hidigenous communities directly
involved. This understanding led Delbert to open workshops and conferences not only
for the city dwelling lowlanders, but also for the mountain people themselves.
Experiences with the Dcalahan led Delbert to work with other indigenous peoples.
He regarded the autonomy of the indigenous people and their motivation and initiative as
very important, and always emphasized that the indigenous peoples should be the
initiators in the development programs. He also underscored that the worldview and the
values of the indigenous peoples should not be disregarded, but respected. In the Ikalahan
case, instead of encouraging the Ikalahan to imitate lowland customs, he taught them how
to deal with such customs while respecting and following their own. In the Ikalahan
community, they purposely sought to strengthen community ties and to encourage the
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people to develop their own self-image and sense of community identity as Ikalahan so
that they would not be threatened by the new outside contacts/"
Delbert argued that the indigenous people had great history, and the stereotype of
the lowlanders who scorned the people as uncivilized head hunters was wrong. He also
stated that when the development program was established by the local people, it must be
a genuine indigenous development rather than being run by the outsiders.^^^
In order to support and cooperate with the indigenous peoples, Delbert Rice
participated in establishing several organizations for the indigenous peoples. The
Philippine Association for Intercultural Development (PAFID), established on August 1,
1967, was one of those organizations. At first, it dealt with the general problems of the
indigenous peoples. The PAFID got off to a good start but some very active young people
(conununist) were helping who preferred to be a support group rather than a mediator,
which put the PAFID in a very embarrassing position and limited its ability to deal on the
top level.^" Thus, the PAFID went into hibernation because of the participation of those
activists.^'"* In 1973, the PAFID restarted, still dealing with the general indigenous people
issues. Rice called that stage PAFID 2. PAFID 2 went into hibernation also to stop the
participation of those activists whose involvement resulted in some violence.^^^ PAFID 3
began in the June of 1980, with Samuel Balinhawang as a full time staffmember.^'^ Smce
1985 or 1986, the PAFID has mainly focused on land tenure issues.^'^ It soon gathered a
good Board of Trustees. They involved themselves in many issues but fmally realized it
was not proper to do so. They were able to attract fimds and centered their activities on
land tenure and mapping which continues to be its focus. Rice has been and continues to
/r-t o
be the Secretary and Treasurer of the Board of Directors.
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Delbert's involvement in the PAFID work required travel to various areas of the
Philippines as well as in other Southeast Asian countries. Esther wrote, "At present
Delbert's work with the cultural minorities has taken time as far South as Mmdanao with
frequent trips to the north and also to Mindoro." About his travel to Mindoro, he
reported, "Last week Ramon and I spent about 5 days with some others from here in
Mindoro. We had a visit with the Mangyan people there. They are another group of
Cultural Minority peoples 6 tribes totaling about 40,000 people. We are being asked to
help out with their planning somewhat which we are doing. I don't plan to do any direct
work there, just help them to see some of their problems."^^�
Pastor Rice defined development as the process by which a conununity attains a
sustainable provision for physical and mental health for all of its members. He pointed
out that exploitation was going on in many places with many different resources, but it
was not really development by his definition. Those activities were not sustainable.^^' In
development, it should not be necessary to sacrifice one to obtain another.
As Delbert Rice gained recognition as an expert in community development and
indigenous peoples' issues, he was called more and more frequently to work in various
areas in the Philippines, and to participate in various consultations regarding indigenous
peoples and upland agriculture. He wrote, "We are gratefiil for this because I am having a
chance to influence quite a few decisions in govemment and other agencies which help
the cultural minority communities to maintain their self respect and, hopefiilly, get a
control of their own resources. "^^^
As in other organizations, the PAFID sometimes had problems. In 1986, they had
staff problems which caused a dispute, and Delbert was appointed to be the temporary
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Executive Officer in 1986. He was working to establish a new staff and getting them to
work properly together. ^^"* The secretary fired from PAFID filed charges agamst PAFID
and Delbert (and Attomey De Vera) had to prepare some legal documents to answer
them.'"'
The PAFID was helped by the Haribon Foundation, which worked on ecological
problems in the Philippines, to exert enough pressure to set aside one island of 7,000
hectares for a group of Tagbanua. Delbert tried to do something so that they could have
the rights and the responsibility to protect the birds and the related forests where they
probably fed. He explained his plan as follows, "First, we will get a team together to
write up a Plan of Development. The people of the community will do most of the
planning but we will have to do the write-up and then we fight it through the bureaucracy
until we get the necessary papers, etc.," and he commented on its future impact, "All of
that is just preliminary to actually improving the area but it will be worth it if we are
successfiil."^^^
When the indigenous peoples needed information, reconciliation, or cooperation,
he was there. On his consultancy work, he wrote, "I just retumed from Silliman for a two
day consultancy job. They are just beginning to work on some upland agricultural
problems and they really have no background in it at all. My visit was worthwhile."^^^
Delbert explained the conceptualization of the term 'Indigenous Peoples':
In the 1960s a new department of the govemment known as the
Commission on National Integration (CNI) was established. It used the
term "National Cultural Minority." The agency was first headed by Judge
Dulnuan (an Ifugao) and subsequently led by Mamintal Tamano (later
Senator) and Mama Sinsuat, both from Mindanao. Many questions arose
conceming this agency dming the 1970s and it was finally abohshed by
then President Ferdinand Marcos. Its fimctions were soon tumed over to
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the Presidential Assistant for National Minorities (PANAMIN), Manuel
(Manda) Elizalde.
Both of these agencies saw then role to be as caretakers of the Cultural
Minorities who were assumed to be inunature and in need of supervision.
The beneficiaries, of course, felt insulted by such assumptions, especially
when the term "Minorities" was regularly translated into Tagalog as
"Minoridad" which actually means "Minor" or "not yet of legal age."^^^
Kalahan Cooperative Parish and Bible School
The Kalahan Cooperative Parish was progressing rapidly, and Delbert mentioned
this growth of the parish repeatedly in his correspondence. In July 1975, He wrote, "The
Kalahan church was growing well and expanding rapidly even if their finances are tight.
The lay people are assuming the management responsibility very well."^^^
The churches were growing well, and the Kalahan Mission established outreach
work in several new areas during the last six months of 1978. Delbert expected that the
work would be govemed by the Council ofKalahan leaders, so that when the old Mission
stmctures phased out the work would continue without serious problems.^^� In 1980, they
had one new convert for every four active members in the parish, while the nearby
conference often requires more than thirty active members to reach one convert in the
same time. In 1981, in addition to the eight congregations they had had for more than
three years, the number of regular outreach programs being serviced by the members had
increased to nearly thirty. Rice v^ote, "Some of these groups could be considered regular
congregations, but we do not list them as such until they really continue on their own
without the assistance of a trained pastor fi'om another area."^^'
The foundation for most of the parish work was their teaching elders."^ Every
quarter, they held an intensive three-day seminar for preaching elders where a group of
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about twenty people gathered from various mountain churches. They dealt with such
problems as the proper way to guide people toward Christian growth; the meaning of
Christian baptism; how to describe salvation and sanctification in the local cultures; and
how they couldmost effectively commit their lives to Christ's service."^
hi June 1980, Shalom Bible School was formally established to provide
appropriate training for mountain youth to become leaders in the churches in the Kalahan
Mission.""* This Bible School originally began in 1974 with the tutoring of students.
Three years later in 1977, tutorial and biblical studies were integrated in the regular
quarterly seminars handled by Marcelo Cabigat. Due to a lack of trained local Bible
teachers, an Ilocano pastor, previously a member and pastor of the Pentecostal Church,
Ernesto Mejia, was called to teach with Rev. Vitaliano Agtarapp, Rev. Delbert Rice and
Rev. Florendo Gerdan. Assisting the Bible teachers was Mrs. Esther Rice in the field of
music. Seven students were able to graduate through their efforts.
The addition of more courses, and the increase in emollment, necessitated the
addition of teachers. In 1981, Pastor Benjamhi Agbayani was invited to join the faculty.
"^Delbert taught some subjects: in 1981, Inductive Bible Study and Homiletics."^ He
was very pleased with the students even if he had to scold them when they did not do
their assignments."^
Danilo S. Bugtong was invited as a teacher and registrar in 1982, with Gabriel
Callong. A pool of lecturers, on the basis of call, consisted of Rev. Elias Pablo, Rev.
Samuel Agaser, Miss Sharon Jones, Leila Barker, Bishop Cipriano Navarro, and Rev.
Donald Hohensee of the Westem Evangelical Seminary. Miss Ligaya Oliano, a
kindergarten teacher, joined the teaching force later in 1986."^
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In 1986, Delbert reported that one or two new churches were organized each year,
and he expected that they would be able to organize theh: own annual conference in
another three years.
^"^^ He was very pleased with the spuritual maturity of the teachmg
elders in the parish. He wrote:
Last week was our Parish Council Meeting. We are very happy at the
spiritual maturity of the teaching elders in the parish, especially as we
look back to only 20 years ago when I was the only pastor here trying to
handle two small, stmggling congregations, even if I did not know the
local language and had to use the market language. Now these original
congregations have given birth to about 30 more congregations. Whether
an outreach or an organized congregation, they all have a core of several
teaching elders who meet during the Parish Council Meeting every quarter.
We also have a dozen individuals who have been chosen as pastors who
help the teaching elders. Everyone is deeply involved in the perpetual
search for God's will in the continual confrontation between the Gospel
and the local culture and problems.
The Parish Council is also reviewing the status of the various outreach
churches to decide about their fiiture. I have little to say in these meetings
now except to speak up occasionally to point out a theological implication
of some of the decisions that are facing us. Other than that, the present
church leaders, several ofwhom were still kindergarten age when we first
arrived, are handling everything very well and pushing me into the back
comer where I can be available to give advice if they want it but not get
into their way. This is an emotional challenge for me which causes me to
do a lot of self-evaluation.^"**
Conceming the relationship between evangelism and development in holistic
mission, Delbert wrote, "Although our work in the mountains has only one goal; a fiill
life in Christ for these people, it is most easily described under two headings. Evangelism
and Development. This division is especially appropriate because there two aspects are
being supervised by two separate but cooperating organizations, the Kalahan Mission and
the KEF, both of which are controlled by the Ikalahan people, who supervise our
work.'
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Regarding the work of the Kalahan Cooperative Parish, Rice explained that thek
work was centered upon evangelism. He wrote:
Beghming with two small congregations when we came to this momitam
community, they grew, spread out and now have over 30 congregations.
The membership went from 25 to nearly 2,000. We praise God. The
members, after being strengthened in the faith, then saw other ways in
which they could help each other in the conununities so various
organizations were formed which sponsored projects like a health clinic,
mutual aid fund, agro-forestry, the high school (KA, one of the Advance
Specials of the UMC), the week-day kindergarten, food processing, etc.
hi other words, we are doing what we can in a holistic ministry. ^"'^
Delbert stressed the primacy of evangelism in mission. However, he did not
disregard other areas in mission. He pointed out Christian responsibility of stewardship.
His interpretation of holistic mission revolved around evangelism and embraced
development as part of mission. He wrote on the meaning of Christian stewardship in
mission as follows:
There is no way that evangelism can be set aside and replaced by an
emphasis on environmental development or human rights or any of a
dozen other programs which are frequently imdertaken by Christians. But
as Christian Stewards, we are responsible for everything which He has
put into our hands, whether natural resources, human relations or
anything else. This work on resource protection which the Ikalahan are
undertaking is clearly a part of our obligation as Christian stewards and it
is a thrill to be part of it.^"*"*
As part of his mission, Delbert visited the churches, preaching and solemnizing
marriages regularly. Sometimes he went a distance upstream for a Baptism service, and h
demanded strenuous hiking aroimd the moimtain area.^"*^
Rice emphasized the importance of sharing and openness among the Christian
believers as evidenced in the New Testament Church, saying that people in the Kalahan
Parish were leaming its significance. He argued that it was this deep inter-personal
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relationship among the early followers that gave the New Testament Church hs fearless
zeal and tender love. He wrote, "We pray that we can emulate that same relationship
among each other and with the Holy Spirit in all of our congregations."^^
hi 1986, he was elected Moderator of the Conference (Superintendent). He was
certain that he was elected "in spite of the fact that he was Americano and not "because
of h."^'
hi 1981, the Ikalahan worked on the Ikalahan Hymnal. They mimeographed 140
hymns and choruses in 1972, and it served them well, but most of the copies were
eventually completely worn out. They revised the old edition and added a number of new
local compositions from three of the minority languages which are used in the Kalahan
area: Ikalahan, Ibaloy and Kankanai.^"*^ About the contents of the hymnal, Delbert wrote,
"Most of the new hymns are so closely identified to our ovm mountain problems and life
style that they do not communicate well when translated."^^
PART IV
HOLISTIC MISSIONWITH CREATION CARE (1975- )
CHAPTER 8
SETTLING AND GROWING
Delbert's growth of interest in and knowledge of ecology deepened after 1974
because he and the Ikalahan had to leam about ecology in order to take care of the
environment in the Kalahan Reserve, according to MOA #1. As Delbert leamed more
about ecology, his interest in ecology grew. Finally, he naturally related his creation care
as part ofhis mission for God and accepted the creation care mission as given by God.
Creation Care: Protection of the Environment
Prior to 1974, the Ikalahan felt no need to protect the watershed. They had at
least 3,000 millimeters of rainfall every year, which was more than they needed. To
benefit people downstream, however, they agreed to protect the watershed in exchange
for land security. There was no precedent for such an agreement but it was a very
respectfiil contract and the people accepted it willingly and fiilfilled it diligently. Forest
protection and improvement were the goals for everyone and within only a decade the
barren slopes were covered with new growth and the brown run-off water during
typhoons tumed white.^^^
About the Ikalahan endeavors for the forest protection. Pastor Rice wrote, "The
Ikalahan made efforts for reforestation in the Kalahan, some of it within our own area of
responsibility and also as contract reforestation for the Philippine Govemment. We plant
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trees primarily for revegetation of semi-denuded areas. We also use alnos, however, for
rapid revegetation of swidden farms. We intercrop other trees such as annatto, salago,
citrus and other fruits for cash production."^^^
About the pioneering stance of the Kalahan Educational Foundation in the social
forestry and improvement of the forests in the Kalahan area, Delbert wrote:
The Ikalahan people who reside in the area pioneered the Conununal
Forest Lease giving them control of the total area which they will
continue to utilize while working out ways of improving and protecting
the natural resources. You perhaps noticed that the vegetative cover in
the area around Imugan is much better than the areas nearby, east of
Santa Fe and south of Dalton Pass, for instance. This is the direct result
of a lot ofprotection and reforestation activities supervised by the elders
of the Ikalahan people and accomplished by the younger educated
leaders.^^^
Ecology Seminars
When the Ikalahan signed Memorandum of Agreement #1, protection of the
water was required as a prerequisite of the contract. As years passed after the signing,
Delbert Rice became more serious and conscious about environmental care. Delbert
wrote, "I have always respected the environment but my real interest and understanding
began in the latter part of the 1970s because ofMOA #1.1 had to think about how to help
people make a living without damaging the watershed."^" Therefore, he studied ecology
of the forests.
This study equipped Rice with knowledge about the environment, which enabled
him to be an expert in the areas of agro-forestry, sustainable community development and
ecology. His expertise in those areas led him to the position where he could actively
speak for the indigenous peoples, and help the indigenous peoples to actively express
their opinion in the development plans, as well as in the land tenure security cases.^^"^ He
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emphasized the importance of ecological awareness and care, and five to six years after
the signing of MOA #1, the Ikalahan with the KEF was teachmg ecology at Kalahan
Academy to protect the watershed and teach them about the forest. However, the
farmers were not yet given a chance to leam about ecology.
Some time during the late 70s or early 80s, Moises Pmdog and Pastor Rice went
to Marinduque to help the Philippine Business for Social Progress with then development
planning. While discussuig the development program, Pmdog pomted out that the
farmers in Kalahan were unnecessarily damaging the environment because they did not
have the proper information or knowledge about ecology, and there was a gap developing
between high school students and farmers in Kalahan conceming ecological
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awareness. Some of the population still did not seem to imderstand the importance of
vegetation in improving the watershed.^^^
To improve this understanding, the KEF staff members began conducting
ecology seminars, explaining and illustrating the various natural systems of the
environment. In addition to the water and other cycles, they explained and illustrated the
principles of symbiosis and plant succession, and the importance of biodiversity and
ecological balance. The facilitators were careful not to tell people what to do, however.
They merely explained, and illustrated the natural systems and let the people figure out
how to work with the systems to ensure that they remain intact.^^^
The phase 1 ecology seminar was mostly composed of lectures without many
participant activities. Compared to the phase 1, the phase 2 ecology seminars consisted of
about ninety percent participant activities and participants were very satisfied with the
seminars. They started thinking ecologically, so the program was expanded. While
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carrying out this ecology seminar, Pindog became Municipal Councilor, and Delbert
carried on the task alone.^^^ Delbert Rice's efforts for creation care helped the Ikalahan
take great care of the forest sanctuary in Kalahan effectively, and the Department of the
Natural Resources lauded it as a model in community forest management.
Pastor Rice conducted ecology seminars not only in Kalahan, but also in schools
and organizations in other areas. He regarded teaching classes on ecology to the mountain
youth as very significant since "theywill soon be the caretakers ofmany of the remaining
forests in the Philippines."
Regarding the content of the ecology seminars, Delbert wrote, "Our main
emphasis in the seminars is that when God put the environment together he made all of
the systems so that they can mauitain their own balance and supply the needs for all of
the species, including the human species. It will only continue to fiinction if we observe
and protect its systems. We have had very good results from these seminars although it
keeps us busy." This illustrates his theology of ecology. It implies that he understood
his ecology-related mission as part of his God-given mission.
Rice saw the relation of ecological issue to theological issue. He wrote:
The prostitution of God's creation to produce quick cash using untested
technologies which are already proving to be dangerous to the health of
the envnonment, including people, is no longer merely an economic or
biological problem. It is also a theological problem, hence my
involvement. We, in Kalahan, are protecting our own little portion of the
environment, and the food we produce here is healthfiil but we realize
that we are just a little part of the environment.
Thanks to his contribution to the land security issue of the indigenous peoples as
well as his involvement m sustainable development for the indigenous peoples including
the case of signing of the M0A#1, establishment of the Kalahan Educational Foundation
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and the Kalahan Academy, Delbert Rice has become known as an expert hi the area of
environmental care, land security issue, and sustainable community development of the
indigenous peoples. So he was often invited to the meetings related to those issues or
requested to serve as a consultant for the related works, hi 1991, he was uivited to attend
a meeting of Congress about environmental and resource conservation. hi September
1991, Delbert participated in a week-long conference conceming Agro-forestry in Pune,
India.^^^
Delbert also helped various govemment and non-government agencies in their
development planning. Because the govemment planning for the development
programs had a far-reaching effect, it was very important for him to actively participate,
especially before it was launched, hi 1991, he was helping the govemment to reorganize
its reforestation program. He got one of the groups he had worked with in Manila to
research the program and, as he expected, they found that large parts of the program were
counter-productive. Regarding the counter-productive aspects of the program, Delbert
wrote:
We confronted the govemment agency with the evidence and they asked
us to establish a Working Group with some of their personnel to rewrite
the policies. It was a bit difficult but would have long term benefits for
the mountain people of the entire nation as well as long term benefits to
the envnonment once these changes were in place. They had to hurry
because they had get everything signed before the elections in May 1992.
It was because no one could not guarantee what would happen after the
elections.^^^
In 1991, Delbert was invhed to serve as Environmental Consultant with the
UCCP General Office. While he appreciated the invhation of Bishop Hilario Gomez of
the UCCP, he did not accept the invitation for several reasons. There were some
weaknesses in the development program, such as the administrative problem and budget
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problem of the UCCP. Delbert's preference for working in the Ilocano-speaking area to
serving in the Tagalog-speaking area, which requested by the UCCP, was also one of the
reasons Delbert declined the offer.
Compared to the progress and procedure of the project launch and of the UCCP,
the Northem District of the UMC was already moving in their environmental program.
Delbert met with the Bishop and with the District Superintendent at the personal
invitation of the Bishop, who had been his friend and companion in translation work for
more than thirty years. The program of the UMC was starting, and Delbert decided to
participate. Bishop Arichea of the UMC was encouraging Delbert to continue his present
relationships with the Foundation and with the PAFID. They also agreed with Delbert's
desire to continue to live in Imugan and to the assignment of Esther to continue to teach
in the Bible School. Delbert felt he should start a second career and that was the most
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convenient time to do it. However, he did not join this program. He did not remember
the specific reason for not joining and explained that the situation flowed in the way so he
could not join.
Organizations for Indigenous Peoples
While working with the indigenous peoples. Rice participated in establishing
organizations for the indigenous peoples according to the need of the people: the
Philippine Association for Intercultural Development (PAFID) for the land security issue;
the Upland Non-Governmental Organization Assistance Committee (UNAC) for
community social forestry and negotiation with the govemment; and the Upland
Marketing Foundations, Inc. (UMFI) for marketing of the supermarket products.
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Education of the indigenous peoples was important shice it would provide them
with chances to speak for themselves and to work for themselves. The Kalahan Academy
has provided the educational opportunity to other indigenous students whenever needed.
hi 1980s, Delbert visited Mindoro with Sammy Balinhawang representing the PAFID to
settle the educational program in Mindoro. When they visited Mindoro, the Mangyans
complained about being cheated. However, they did not want to have then youth receive
education because they believed that that education would destroy their cultural identity.
Dealing with their negative reaction toward education, Delbert presented the case of the
Kalahan Academy as an example of how education could benefit the youth when the
indigenous youth was taught by the indigenous teachers. Impressed by the case of the
Kalahan Academy, Mangyan elders agreed to set a plan. The original plan was to
establish a non-grade school. Since the PAFID was not recognized as an educational
organization, they consulted a professor at De La Salle University who understood the
seriousness of the matter, and the plan began. However, the personnel change at De La
Salle brought out dispute between the PAFID and De La Salle because the newly
appointed personnel did not fiilly understand the issues. Delbert was finally able to
accomplish reconciliation and reorganization for the educational program in Mindoro.
While the program was still being planned, some Mangyan students were enrolled in the
KA and studied there.^^^
Since 1985 or 1986, the PAFID began mainly focusing on land tenure issues and
economic development instead of dealing with general IP issues. The PAFID was
working on providing land security for the several million tribal Filipinos as a realistic
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means of getting to the core of several problems and preventing the mjustices rather than
just looking for solutions after they appear.^^^
For the eleven months from 1986 through 1987, Delbert had been working as the
part-time Executive Officer of the PAFID. The organization was having serious problems
with some farmer staff members and Delbert accepted the task of trymg to straighten
things out.^^^ As part of the PAFID work, Delbert did the basic conceptualization and
drafted the original documents of the legislation for Ancestral Land Recognition in the
Philippines.^^^
Pastor Rice helped to found the Upland Non-Governmental Organization
Assistance Committee (UNAC), and this organization had been pushing the concept of
Community Forestry. President Ramos signed an Executive Order indicating that
Conununity Forestry principles had the highest priority in his administration but the
details needed to be worked out in the Department of Environment and Natural
Resources. The original concepts and documentation came from Delbert, and they
wanted him to help draft the policies and guidelines. Delbert expected that when
completed, it would enable forest communities to be responsible for both protecting and
harvesting forest products. Delbert thought that both of these opportunities were coming
as an answer to the prayers of hundreds of mountain Christians. They had been working
on getting that opportunity for more than a decade.
As the KEF experienced all these trials and challenges and shared them with
other people's organizations, they discovered that they were not alone. The same
difficulties were realities to most of them. So these people's organizations with
temporary funding decided to put up a small group that would help solve these particular
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problems of the upland people m particular, marketing products that the upland
679communities produced.
The Upland Marketing Foundation is the spin-off organization of the Upland
Marketing Program (UMP) of the Philippine Business for Social Progress (PBSP) and the
Upland NGO Assistance Committee (UNAC) in the 1990. The UNAC-PBSP initiative
had three major interventions for indigenous peoples and upland communities in the
Philippines: to secure land tenure, increase productivity through agro-forestry, and
provide marketing assistance to address economic concems. The idea was to secure land
tenure for indigenous upland communities in order for them to make the area productive
and address reforestation, counter development aggression such as logging and mining.
Once the conmiunities have surplus production, the initiative was to provide marketing
assistance in order to generate income.^^^ When the three functions were fully covered by
other organizations, the UNAC closed its doors in about 201 1.
The UMFI helped upland communities market their products and also helped the
communities to be sure that their products were marketable. In 2004, the Non Timber
Forest Product Corporation (NTFP) was established for handicraft marketing and
developing upland products.
Indigenous Peoples and Creation Care
One of the ways Delbert Rice chose to help the indigenous peoples was
providing education to the indigenous youth who had been suffering fi-om discrimination
from the lowlanders. He wanted and tried to offer education which acknowledged the
traditional values and worldview of the indigenous peoples, accordingly enabling the
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youth to accept those values and virtues and be proud of their traditional heritage. The
Kalahan Academy provided that traditional indigenous value and virtue strengthening
education to the Ikalahan as well as to other indigenous youth. Enrollment of Dumagat
students in Kalahan Academy in 1999 was one of these cases.^^"^ About the situation of
the Dumagat students, Delbert Rice wrote:
These students are really discriminated against in the regular lowland
schools and when a teacher is assigned to teach a primary school closer
to the Dumagat community, the teacher actually teaches only about 30
to 35% of the time that he/she is supposed to teach (That is how it was
in Imugan before KA was established). They feel comfortable here even
though they are far from their homes.
Pastor Rice also wrote, "In addition to the students from the Central Mountain
region of the Philippines, we are now helping train the Negrito students from the East
Coast. They are teased a lot when they try to go to schools nearer their place of residence
because they look different from the lowland Filipinos. They are adjusting very well,
however, in Imugan."
Whether the issue was education, land security, or sustainable community
development, Delbert also helped the indigenous peoples by consulting when invited or
requested. In 2000, he went to Mindoro Island and helped the leaders of five indigenous
mountain tribes to develop the management plans for thefr ancestral domains. He also
helped them organize their legal means to protect the environment.
Rice deeply believed in the potential of the indigenous peoples. He argued that
there were many things which the indigenous peoples must and can do for themselves,
when he attended a meeting to try to develop the job assignment for the National
Commission on Indigenous Peoples (NCIP). He stated that the NCIP should not involve
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itself in such things as the plans that could be set by the indigenous peoples
themselves.^^^
Delbert pursued self-sustaining community development which would provide a
healthy long-term impact for the conununity. However, when the outsiders took the
initiative in the development program, they did not pay attention to the community
situation or the long-term effect of the program itself They did not even consult the local
people. For these situations, Delbert helped the indigenous peoples take the initiative in
setting development plans, carrying them out, and accomplishing the goal. He took the
Ikalahan case as the example for other indigenous peoples and emphasized what the
indigenous peoples could accomplish.
In 1996, the PAFID members visited Coron, Palawan, since the development
plan, which did not consider the opinion or the wellbeing of the Tagbanuan, the
indigenous people in Coron, was launched by the outsiders. The DENR declared that
the whole island should be a protected area, but it was decided without consulting the
conununity members, and the DENR even made a contract with the European group to
make the area as a tourist place. Ed Ruch, who was a New Tribes Missionary assigned to
Coron Island, consulted Rice for help and fmally negotiated that the community would be
the one who implemented the project, and the foreigner should not come or to do research
in the area.^^�
In 1996, Delbert also visited Mount Pulag and helped the indigenous people
living there make their management plan for the CADC (Certificate of Ancestral Domain
Claim).^^' In 2000, he later helped them with some legal problems with their ancestral
lands on the East Coast of Isabela in an Aeta (Negrito) commimity.^^^
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In 2006, Delbert also helped some of the Higaonon people m Mindanao with
their community development. He had a good time helping the mountain people there
evaluate their resources, leam how to make jelly, monitor the growth of their forests and
other related activities. He had a long talk with the tribal elders to encourage them not to
be shy about blocking people who wanted to steal their land or build highways through
their ancestral domain. Delbert wrote that it was one of the most unportant
accomplishments .
Disasters and Calamities
In 1990, an earthquake hit the Philippines, and this went directly through Imugan,
bringing the community into chaos and the achievements of the community back to
nothing. A major earthquake occurred in July of 1990. Its intensity was significantly
higher than 8.0 on the Richter Scale and caused a horizontal shear displacement ofmore
than five meters. ^^"^ The earth along the Digdig fault down the middle of Imugan
suddenly moved horizontally 4.8 meter. The earthquake was so devastating it took
several months to recover from the effects of the earthquake. However, that was not the
end of their suffering. To make it worse, the emption of Mt. Pinatubo in 1991 brought
another disaster to the Ikalahan before the community wholly recovered from the effect
of the earthquake. Then, typhoons hit Imugan following the emption and added problems
and delayed rehabilitation in the area.
About the situation when the earthquake broke out, Delbert described as follows:
When it happened, the ground started moving back and forth, so strong
that I fell over and kept bouncing on the ground. The ground "exploded"
like and great amounts of dust and dirt flew up, leaving a big deep crack
in the ground going fi-om north to south. The ground moved
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(displacement) about five meters the geologists tell us. Many houses fell
down but ours only cracked. Books, dishes, food, filing cabinets, bunk
beds, etc, fell broke and mess up things everywhere, but the biggest
problem then was looking for people-digging out the children who had
fallen into the fault and finding the missing ones.^^^
The earthquake devastated over forty houses, and eighty percent of the remaining
homes suffered damage. The four meter fault went from north to south about one hundred
miles long, just missing the Mission House by about twenty yards.^^^ "This earthquake
seriously damaged or destroyed 80% of the field and brought food shortage, and their
most critical problem was finding food to eat while the people tried to restore their
farms," Delbert reported about the damage. "A series of calamites hit us in July and
August of 1990 and destroyed much of what had been accomplished in the previous 20
years," Esther wrote. The earthquake devastated the area thoroughly as it brought
hardships to the community: lack of a road, broken water system, and no electricity for
nearly two months.
''^^ Even in July 1991, one year after the earthquake breakout, water
system was not fully recovered and the road was still closed, continuing to cause
suffering for the Ikalahan.
When the earthquake brought landslides down and raised the river a lot of silt
and gravel filled up the mission property and the river bed, especially the latter. Delbert
described the situation, "It is now about 2 meters higher than it was a couple of years ago.
As a result the entire drauiage system of the mission house has been put into reverse.
Water from the river is flowing into the house. It was not poor design because when the
house was built there was more than 2.5 meters drop and there was no way that anyone
100
could anticipate such a drastic change in water level at that time." Only m January
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1991, four months after the earthquake, the floor of the Mission House was nearly dry.
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The earthquake caused the mud-slides which took the lives of twelve Kalahan
Academy students. ^^"^ The Kalahan Academy dormitory was buried. The earthquake
also destroyed the food processing center; bottles were broken, fruit juices destroyed and
three chimneys broke off
The Ikalahan suffered; however, they expressed thefr faith and love while
undergoing all the hardships. Delbert reported, "The second Sunday after the quake each
family in Imugan brought enough rice for their own members and a little extra and one
family provided a pig and we had a thanksgiving celebration because we are truly
gratefiil to God. . . . God allowed the quake but he protected His people."^^^ Esther also
reported, "Giving in the local congregation has nearly doubled from what it was before,
and attendance has increased in all of the services. There have been no epidemics
whatever, but several of the older people have died recently. Throughout all of these
things, we have been sharing as best we can with your help to bruig the love of Christ to a
reality in the lives of the folk here."^^^
Because church attendance had grown considerably since the earthquake, the
council talked about renovations and extensions to the present chapel. Each Sunday,
people were standing outside and some were looking in through the windows. The
Imugan congregation grew well and the chapel became so crowded that when they
considered the expansion of the building, their offerings nearly doubled.
The natural calamities crowded many people into the Mission House. The Rices
stretched their resources as far as they could go, and a total of twenty-six people lived
and ate together. It was nearly more than the salary of the Rices could afford. The love
the Rices demonstrated in their life drew the high students who lived with them to Christ;
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all thirteen of the high school students accepted Christ as their personal savior while
living with the Rices7^^
While the Ikalahan were still recovering from the earthquake, another disaster
struck the Kalahan: the eruption ofMt. Pinatubo on June 15, 1991.^^^ It was the second
largest volcanic eruption of the twentieth century.^^^ The Kalahan area was covered with
ashes from the eruption, and the ashes weighed down the bridges and a number of them
collapsed, making the trip to Manila extra long and dangerous.^^^
The emption was foUowed by a series of typhoons, which flooded the Mission
House again. Esther described the situation, "We were over 3 feet deep in water by the
next day, nearly twenty pieces of our roofing (galvanized iron sheets) blew away with
some plastic sheets of roofing, so here and there we had tin cans, kettles, etc, catching the
drips and rain pouring in for the next five days, it was impossible to do much of anything
outside."^ Even during that situation, the people hi the Mission House spent a lot of
time singing hynrns. They prayed together often and all ate together.
''^^
Delbert reported that the "annual typhoons washed horrible amounts of ash and
sand fi"om Mount Pinatubo which empted in July. This has clogged the rivers and flooded
many areas causing untold damage to the agriculture of three provinces."
Due to the emption, about 20,000 indigenous Aeta highlanders (Negritos), who
had lived on the slopes of the volcano, were completely displaced and relocated.
Thousands of people had been displaced, including nearly all of the Aeta (Negrito)
people for whom Pinatubo has been home for centuries.^^^ Delbert had a lot of friends
among the Negritoes who were the most seriously affected by the Pinatubo emptions.
About the relocation plan of the Negritoes, he argued, "The results of their relocation
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may be a form of ethnocide but what altematives are there? It will be very difficult for
them to maintain theh* cultural identity if they are divided and moved away from the
mountain that has been their home for centuries and I fear that they may be physically
alive but will go through 2 or 3 generations of anomic [anomie] which is a type of
psychological death."
After the emption, while the Ikalahan themselves were still recovering from the
previous calamities as well as the impacts of the emption ofMt. Pinatubo, they took up a
special offering to be given to the Mt. Pinatubo victims.^^^
Growth of Kalahan Cooperative Parish
The Kalahan Cooperative Parish was progressing well. According to Tye,
remarkably successful evangelism among the Kalahan people of north-central Luzon
continued during the 1970's and early 1980's, and the abundant life in Christ began with
Bible study, baptism, worship and fellowship in the congregations.
Up to 1994, the mission work had been expanded to include thirty three local
churches operating as a cooperative unit called the Kalahan Cooperative Parish. The local
churches under the Kalahan Cooperative Parish consist of those established m the
provinces of Isabela, Nueva Ecija, Nueva Vizcaya, Pangasinan and Quirino. As such, the
� 799
mission work had reached out of indigenous communities other than Kalahan tribe. In
addition, the Kalahan Mission was noted to already encompass a large area, and the
number of local churches/congregations that had been added comprised about sixty-five
percent of the Northeast Luzon Conference.
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Pastor Rice explained the principles of Kalahan Cooperative Parish and
relationships ofparish churches with the conference as follows:
Principles ofKalahan Cooperative Parish (Including Quirino Parish)^^"*
1. Every church must have Teaching Elders who have the primary responsibility for
church growth.
2. Teaching Elders are chosen by the local congregations with help from the pastors
according to Biblical Principles.
3. Every church is responsible for evangelizing other conununities. A church which
does not have an outreach is asleep. A church which does not evangelize its own
community is sick.
4. The pastor's primary responsibility is to train the church leaders and members.
5. The church meeting is for teaching and leaming.
6. The center of the church meeting is Bible Study.
7. The churches help each other but are self supporting and not dependent on outside
resources.
8. Local cultures are respected in all church activities.
9. Churches should carefully avoid merely copying activities, programs and styles from
outside churches. Each church should design its own program according to the
purpose of the church according to Biblical teachings as stated above.
Relationships of Parish Churches with the Conference, Etc.^^^
1. Established congregations should be registered with the Northeast Luzon Conference
of the UCCP.
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2. Teaching Elders and Pastors should be registered with the Northeast Luzon
Conference as church workers according to their qualifications.
To speak of his ownministry and evangelism work, Delbert attended conferences,
visited the church members, and conducted Bible seminars even hi the midst of the busy
schedule, hi 1986, he attended the annual Christmas Youth Conference m Quhino as the
main speaker and "he had to hike in, due to mud in some places knee-deep. One day they
walked about 14 km. (on the way home, they walked 24 km until they came to the
highway, as rain destroyed part of the way while they were there)," wrote Esther.
Delbert visited the Quiruio area again in April, 1987. Delbert conducted free
wheeling discussions in the momings. Their discussions ranged all over the field,
including health, medicinal plants, the interpretation of some difficult passages in
Revelation and in Luke, land rights, environmental protection, and how to plant fmit trees.
They swam one river and hiked more than fifty kilometers to visit these new areas of
outreach. About visitation, Delbert wrote, "but it was a wonderful experience and well
worth the effort."^^^
From the beginning. Rice emphasized the importance of being self-supporting in
ministry as well as development. Delbert was very cautious about subsidies because it
had "a dangerous potential to make a congregation dependent and damage its sense of
responsibility. "^^^
About church and ministry in hnugan, Delbert gave an explanation as follows:
hnugan is divided into eight different sections, each named after a native
tree. For some years we met in the chapel for Bible Study and prayer and
had about 25 to 30 each Wednesday night. When we decided to make eight
groups, our attendance continued with 25 to 30 in each group. So we praise
God that we are able to minister to more people in this way. Each week
they choose the leader for the next week, and they also have a song leader.
172
Bible reader, and memory verses. Sometimes the yomig people play games
afterwards or just share experiences. It has really helped to develop their
leadership abilities. You should see the look of satisfaction on the faces of
their parents and the elders as they watch these young people grow in faith
and ability to serve.
For evangelism, in spite of his other tasks which kept him away from the area
much of the time, Delbert took time to conduct at least one Bible Seminar a month in the
more remote areas. Most of those areas demanded a few hours hike after leaving the road;
however, for Delbert, "it was very refi-eshing to participate in the spiritual growth of
those congregations."^^^
In December 1991, Delbert held three seminars for the Christian Youth
Fellowship. The first was a district meeting with about fifty in attendance. The second
was the Northeast Conference meeting with one hundred fifiy or more in Imugan and the
third was in the Highland Conference. He expressed his impression about the conferences,
"I am much encouraged at the evangelistic dedication of the several new workers that are
entering the ministry of our church in addition to the ones that are coming from our own
nn 1
Bible School here in Imugan. It is very encouraging."
From its establishment in 1956 as the Kalahan Mission Council up to the year
1994, Delbert Rice summarized the history of the Kalahan Cooperative Parish in a table
as follows:
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Table 8.1. History of the Kalahan Cooperative Parish
732
Year Activity Area Ministers
1956
1956
1957
1957
1958
1959
1960
1961
1962
1962
1962
1964
First evangelistic visit
First evangelistic visits
Request for Mission
First Kalasan [Kalahan]
Mission Council
First Assigned Pastor
Lay Outreaches
New Congregations
New Congregation
Opening Pampang
Congregation
NewWorker for hnugan
Kayapa Central (Pampang)
opened
Mission Council Meeting
Nozo
Malico
hnugan
Pampang
Manila
San Jose, NE
hnugan
Malico
Tactac
Capintalan
Baracbac
Mangkati
Unib
Balete
Pampang
Imugan
Kayapa
Munoz, Roxas
Don Philipps
Quirino Bayle
Don Phillips
Quirino Bayle
Don Phillips
Dr. Smith
Delbert Rice
Paul Deiner
Laureano Mari
Agapito Laoagan
From Imugan
1 964 New Worker in Pampang Pampang
From Imugan
From Malico
Agapito Laoagan
Serapia Collong
Agapito Laoagan
Delbert Rice
Onofre Fonceca
Moderators &
Missionaries
Manuel Waley *
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Table 8.1. History of the Kalahan Cooperative Parish, continued
Year Activity Area Ministers
1964 First Missionary Assigned hnugan RogerWithee
1965 NewWorker Pampang Florendo Gerdan
1965 Replacement Missionary hnugan Delbert Rice family
1966 New Mission Council Local
-1966 New bishop Aquilino Guerrero *
1967 Decision to New Testament # Mission Council
methods
-1969 Outreach (Luciano Cama Florendo Gerdan
Bugtong)
-1970 NewWorker Pampang Madlangawa
-1971 Kalahan model for UCCP
missions
-1971 Outreach Florendo Gerdan
More outreaches From Cama
1980 Mission Council closed Capintalan All churches
Cooperative Parish
Established
1982 New Bishop Juan Marigsa
1994 Moderator Danny Bugtong
1996 Rev. Rice retires hnugan Delbert Rice
-1997 Quirino Parish established Runruno
Retirement in 1996
Delbert and Esther Rice were officially retired in 1996. However, they were still
busy working and serving. They built their own house because the UCCP Executive
Committee did not allow them to live in the Mission House. Delbert insisted that the
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Mission House should belong to the hnugan congregation not to the General Assembly of
the UCCP. Delbert's proposal was approved, and the Mission House became a property
of the church.^^^ About the life after retirement, Delbert wrote:
I am heavily overloaded now. Our retirement was effective last April 1
and we were supposed to have moved out of the mission house but the
new house is not yet built. I think the boys will start the foundation
tomorrow. Quite a few of the students, patients, and others whom we
have helped over the years are paying off their debts by drawing blue
prints, delivering gravel, mixing cement, getting building permits, etc., so
quite a bit of the house is pre-paid.
^^"^
Esther also wrote that even after retirement, Delbert and she still had much work
to do and they were staying hnugan to continue working for God. She wrote, "Even
though Delbert and I had to retire in April of 1996, we still have much work to do for the
Lord, so we are staying here. The Mission Board told us that we must move out of the
Mission House, so we are building our personal home. Of course it is in the name of our
adopted daughter. Flora Joy, but we will all live together."^^^
They lived in the Mission House for thirty years. The house they built after their
retirement was called the Green House by the Dcalahan because its color was green. They
n'lf.
moved into the Green House in 1997.
CHAPTER 9
MISSION OF ESTHER RICE
Alicia, Isabela
During tiieir stay in Alicia, Esther, who was always known as Mom, counseled
everyone and treated the illnesses of their neighbors. She even treated the wounds of a
man bitten by a crocodile and served as midwife to a water buffalo. Delbert wrote, "All
the time she was helping people to trust in God, our creator [Creator], and Jesus, our
Lord."^^^
hi addition to her own three children, Harold, Alfred and Eugene, Esther took care
of children of others; some were bom in her house and some were raised or temporarily
adopted m her house. One of the children was Charlie. The Rices' having Charlie with
them had opened many avenues for witnessing which they might otherwise not have had.
People noticed that Esther and Delbert treated both Charlie and Gene alike in dress, love,
care, food and in every other way. They were forced to conclude that the love of Esther
and Delbert for the people of the Philippines was genuine and just as great as their love
for their own children, and that that love was really the love of Christ, which had no
distinction between people.
Another child taken care of by Esther was Grace. Esther named her Grace because
"she has received mercy." Esther wrote, "We love her dearly and it is worth even the
three or four nightly feedings to have her with us a while."^^^ Aldot (Reginaldo) was
another one. He was neglected by his parents, and he was a stubbom child who was not
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easy to handle.
^"^^
hiiong was still another one of the babies who experienced the love of
Esther.^^^
There was one occasion when Esther stayed by a dying baby, which local people
appreciated. She wrote:
Sunday aftemoon an elderly woman came asking me to come down the
road to see a sick baby. I left immediately, not knowing what to expect.
Upon arriving, I found the child, less than two months old, in a fatal
condition, dying with beri beri and probably infectious hepatitis. Upon
their request I held a service with all then neighbors crowding in around
listening attentively and muttering sincere approvals. Just as I said 'Amen',
the baby breathed his last breath. The fimeral...! walked with them out to
the cemetery and held the grave-side service. . . . The people say that he was
stmggling to live until I came to give him the proper Christian service
before leaving this world.^"^^
Esther also was active in ministry, participating and preparing for women's
seminars and conventions. She attended conferences, led Bible studies and gave lectures.
She held an institute for the women at Burgos in the first week ofMarch, 1958.^"^"^ She
attended the National Christian Women's Assembly in Manila.^"^^ She was also a part of a
three week Leadership Training School in Alicia, at which she taught Christian Education.
This Leadership Training (October Ministerial Extension School) was an important part
ofRices' ministry in Ahcia.^"*^
Esther prepared for the Women's histitute for November 15-19, 1960, translating
a drama for the young people to use during Family Week, which began on December 1,
as well as several other projects.^"*^ This was shortly after the birth of their fourth son,
Timothy.
During their fiirlough in 1961, Esther was registered for one course in Christian
Education at Union Theological Seminary of the Evangelical United Brethren Church in
Ohio.^"^^ Delbert wrote about her enrollment in Christian Education, "Esther is at one of
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the nearby churches helping in a Bible School as a part of her class in Christian
Education, and Mrs. Young, the woman who usually takes care of the children when
Esther is gone, is homesick. Esther is enjoyhig her class very much. They have two
periods a week and a laboratory every Wednesday aftemoon when they do actual
teaching."^"^^
Mission was not always without difficulty, hi 1963, Esther developed a lump on
her neck and after surgery, the biopsy showed a malignant cancer with bilateral metastasis.
One week later, they did a radical neck surgery and, at the same time, removed the entire
thyroid. Two weeks later, they performed the radical neck surgery on the left side. After
the wounds healed, Esther underwent x-ray therapy (3,000 rentegens) over a period of
about three weeks to one month.^^^ Regarding those surgeries and recovery, she wrote:
Once I did experience a terribly restless night when my throat was so
badly swollen that I could hardly breathe. About 3:30 a.m. the nurses
called the doctor and I felt that I was breathing my last when the room
was filled with a bright light. My first thought was that the doctors were
coming hi, but when I opened my eyes, there were no lights on at all. I
felt then that the Lord was coming to take me home. A gladness filled my
soul because I knew that I was ready to go if that were his will and I even
felt a briefmoment of thankfulness that no one was there crying over me.
After that I could remember no more until the nurses brought in the wash
basins about 6 a.m. Though I was tired for having had only two hours of
sleep, I knew God had touched me, for the swelling and terrible pain were
completely gone from my throat and I could eat and drink without
choking. Several times our doctor, a dedicated Christian, commented on
my amazingly fast recovery due to the presence and help of the Great
Physician.
'^^^
About those surgeries and recovery, Delbert also mentioned that the doctors were
752
quite astounded at her spirh and at her rapid recovery fi"om each operation.
Later in 1991, Esther looked back upon that event and wrote:
Following three major surgeries, each taking from four to 5 1/2 hours
long, I was so weak that I feh I couldn't breathe anymore. As I lay
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struggling for breath, and while the nurse had ran out of the room to call
the doctor, the room filled with light and I thought, "The doctor has come
at last!" but to my amazement, the light bulb was off! I knew that it was
the Lord! I prayed and thanked God that I was ready to meet Him. That is
the last I remembered until I awoke about four hours later with the doctor
standing over me. As I opened my eyes and saw him, I said, "Good
moming. Doctor how are you?" and he answered, "I should be the one to
askyou."^^^
When Esther finally retumed to their home in Alicia, she and Delbert both
laughed when they noticed the calendar on her desk. It was still open to the day she
had left rather suddenly. There was a motto on it saying, "At the judgment God is not
going to look for medals and diplomas, he is going to look for scars." She had plenty
to show Him.^^"^
Imugan in 1960s and 1970s
In 1965 the Rice family moved to Imugan, Nueva Vizcaya. About moving,
Delbert wrote:
Esther never complained about the move. It was a bit difficult at first. It was
Delbert who had an emotional experience of sadness at leaving Alicia where
they had been happily working for so many years.
Almost immediately after they arrived in Imugan a typhoon hit and washed
out the road. It was not repaired for several months. Their main food during
those first weeks was sweet potatoes and pigeon peas. Both of these cause a
lot of gas so their house smelled but they pretended not to notice it.^^^
The Rices first pastored two small mountain churches and encouraged the new
Christians. The members kept establishing new congregations until finally, they kept
Delbert and Esther so busy that the home church in Imugan hired another pastor and
Delbert reached out to pastor the newer churches. Esther wrote about this growth and
expansion in the Kalahan Parish, "God has blessed the work here. From two small
congregations in this mountains, there are now over 30. . .1 have trouble keeping track of all
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the new ones as they are in such distant places where I cannot go due to the strenuous
hiking, but Delbert still is able to vish all of them, and he shares with me the wonderful
way in which God is working among them."^^^
Esther and her sons went to the States m 1967, and she taught at the Missionary
Orientation Center in Stony Point, NY. Delbert later joined them. The Rices were on the
staff of the Missionary Orientation Center, helping to prepare missionary candidates for
their future service in the work of the church overseas.
At Stony Point, before Delbert arrived, Esther took on a full load. About her
experience at Stony Point, she wrote, "I suppose I took the schedule which Delbert would
have had. I was led to believe while I was still in the Philippines that the wife was not
involved in the program except as she chose to become involved in sharing her experiences
with others. I believe that the Center has not been inconvenienced too much because I have
been able to step in, though I can see how we will both be involved hi a fiill schedule even
when Delbert gets here."
hi terms of mission in hnugan, Esther continued to teach, counsel and treat the
many illnesses that were brought to her.^^^ Esther took care of the patients at home in then
so-called "Clinic," which was their livhig room, and took patients to other hospitals in case
fiirther care was necessary. About her busy life, especially of taking care of the sick in the
area, Esther reported:
With so many responsibilities here in the Kalasan [Kalahan] Mission it is
just about impossible for both of us to be away at the same time. At the time
there are four different sick people whose doctors have given me written
instructions regarding their medications. All of them must have no
interruption in the treatments (and there is no one else here able to do the
job), and so, this makes it impossible for me to come to Baguio.
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In order to facilitate effective treatment of the patients, Esther finally made
arrangements that the Imugan clinic would be under the sponsorship of the Seventh Day
Adventist hospital in Santiago. In that way, Esther could not be held legally responsible
for anyone who might die in Imugan because there was no doctor or nurse. During eight
months in 1969, while in Imugan, Esther treated 1,735 patients. In 1970, up through
February 6, there were 184. Fridays were always busy with patients because they came to
market. Esther had just about outgrown her little office and no longer had room for chairs,
much less patients who used to sleep there. They slept in the living room, garage, etc.^^^
Doctors and nurses visited the clinic and helped. Those visitations provided her
with traveling time she had not been able to find otherwise.^^^
Esther mentioned the number of patients and her medical activities as well as
difficulties of that mission sequentially in several letters. "This year has brought many
patients seeking relief from sickness. One of the highest incidents of tuberculosis is found
right here with 97% of those having been x-rayed showing positive signs ranging from
minimal to very far advanced. Much medicine is needed as well as film and an ex-ray [X-
ray] technician, but we are seeing God answer our prayers step by step."^^^
Esther took a bumed patient from a Bambang hospital where she was being
neglected, to Santiago where she was immediately given the proper treatment. She stayed
with her for two days. She wrote, "It is a pity how discrimination takes place where
mountain people are concemed. During that trip I went over 30 hours without any sleep,
slept for 3 hours and then worked for another 8 hours before going to bed. We were really
bushed. It took a few days to catch up on my sleep, since I'm not as young as I used to
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Esther also brought patients which took them ten hours to travel about one
hundred miles7^^ She seemed to have no holidays in those days. She wrote, "It was quite a
relief that there were no serious emergencies on Christmas Day. Christmas Day we spent
with a number of patients. Many of them slept in the various homes of Imugan after the
program, and I don't know how many slept here."^^^Even if there was danger of mfection
due to all the exposure, she carried out her mission.^^^ About the number of patients, she
reported that they had over 6,670 in 1973 and 2,371 from the beginning of 1974 up to July
28 in 1974.^^^
On November 26, 1977, the Imugan Clinic was established and inaugurated.^^^
One nurse worked in the clinic, but she resigned in 1978 and this made, once again,
increased Esther's workload. She mentioned:
The last few months have been hectic for me. The one and only nurse in
the clinic resigned which left me in charge of all the entire clinic. It was
quite a task for me to step in, not knowing where things were, schedules,
prices, etc. Also with a measles epidemic, I spent more time there
during the day than two nurses, but now that most of the patients are
well, I started thru the stack on my desk and your letter has priority over
them all.^^�
Even after another nurse came and worked, Esther was busy when the nurse was
off duty. While the nurse was away, Esther had over one hundred patients on T.B.
treatment, and more than fifty with daily injections. She was busy every minute from the
time she went until it was too dark to work anymore.
In addition to paramedical works, Esther was hivolved in teaching. She taught the
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young people's Bible class Sundaymomings after church in the Mission House. She also
taught Sunday school class for young married couples. Regarding that Sunday school class,
Esther wrote, "In many Simday school classes of young married couples which started
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about the last of April, we have 10 couples now. (We started three). They are very
interested in the Bible studies which we have for our class. I'm usmg the books, Basic steps
toward Christian Maturity, which the evening Bible study group from West Portland gave
me. Three lifted their hands to accept Christ three Sundays ago in class."^^^
Esther also taught at Kalahan Academy: English and two sections of home
economics, health for girls and music (in between checking on the various patients who
still came to Imugan). They had two other full time teachers and one part time teacher. ^^"^
To legalize the Kalahan Academy, Delbert began to spend most of his time in
Manila. In addition to Kalahan Academy work, in 1969, the land case regarding the
ancestral domain in Imugan was brought by the Ikalahans, and Delbert Rice got involved
in that which would take his time and energy as well as those of Esther. Delbert spent
much time going back and forth between Manila and Imugan while Esther took care of
everything in Imugan.
Among the KEF income generation projects, the most successful project at the
present time was the food processing. For the food processing, Esther advised Mida, the
first worker, and developed the first products when food processing was still in the garage
of the Mission House.^^^
When they fu-st came to Imugan, Esther noticed that there were a lot of fmit trees
in the forest but the fmits just fell on the ground and got eaten by wild animals. Esther
thought of doing something with the wild fmits. She first experimented and created recipes
out of guava, which was the most common and familiar fmit available in the village. She
eventually was able to produce jellies, jam and butter. She then gathered the women and
trained them in making guava preserves. It took many of seminars and a lot of trainings in
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food processing until they were finally able to come up with what they could satisfactorily
consider high quality products that could compete in the market. She also discovered that
the wild fruit dagwey could be made into a raisin-like preserve.
Esther took care of all sorts of reports related to the Kalahan Academy, the
Kalahan Education Foundation and the land cases. She also took care of correspondences.
While Delbert was staying in Manila from time to time, Esther took charge of the matters
related to the school and the foundation, delivering the message of Delbert to people and
carrying out the tasks of each organization. Each was a full-time job.^^^ Esther wrote about
her work load related to absence of Delbert:
On June 1, Delbert had to go to Manila, Dumaguete, etc, and he has been
away from home until the aftemoon of the 17*^. ft seemed like a long long
time, but he just couldn't get all the work done until then. So the arranging
of the class schedules and enrollment all fell on me. It is a real job arranging
it without conflicts, not overloading the teachers, trying to please everyone,
etc. I usually began working about 6 a.m. and took half an hour off for lunch,
began again, until suppertime, then after eating worked again until 10:30 or
1 1 . By then I called it quit [quits] and was ready to tell the Lord Goodnight.
I did pray for all of you in between times, don't get me wrong.^^^
Esther had to undergo some other surgeries in the 1970s after she had her
hysterectomy circa 1963. She had seven or eight breast surgeries, which were all lipomas,
cysts and various non-malignant things, but because the doctors had to operate nearly every
year, they decided to do a bilateral simple mastectomy in 1972 so that Esther would be
780relieved of the recurrent masses. Also, following the removal of the utems, the biopsy
revealed only endometriosis, which has never recurred, either. Esther wrote, "So I'm
thankfiil that the Lord has been so good to me."^^^
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In 1978, Esther had radio-active iodine treatments because of two lumps on her
neck. That treatment began on July 7, 1978, and the last scan showed no sign of any
malignancy around October 1978 after she completed her last treatment. She was quite
weak thereafter smce she had no thyroid. She recorded:
I have all the symptoms of one who lacks thyroid, such as looking puffy,
feeling sluggish, and cold and I've had to slow down, but I can still think.
We haven't had any emergencies hi the clinic, so the two girls who are aids
there just call me when a patient comes, and I am able to spend most ofmy
time at home. My next scan is the 5^^ of September, after which, I hope they
will put me back on thyroid. I don't know what the medical plan will be if
the thyroid had not atrophied, yet. They did not tell me, yet. I'll just walk
slowly down to Santa Fe or until a vehicle can meet me. The road may be
out for months, they said. Don't worry about us, though; because this has
happened before, and we always managed somehow.^^^
Regarding her theology and concept ofmission, she did not explicitly deal with it.
However, we can get a hint of it in her letter:
As far as missionary work, sometimes I don't seem to get much done except
what most people don't consider missionary work. But whatever I do, I do
to the glory of God -wiping brows, passing out medicine for dysentery (the
main sickness now), taking temperatures, reassuring the down-hearted,
telling them all that I pray for them, etc. Then by nightfall and bedtime,
sometimes I'm so tired that all I can pray is "Goodnight, Lord, remember all
those I met that need your help." Sometimes I'm afi*aid I get to sleep before
the Amen, but the Lord knows.^^^
Imugan in 1980s
In 1983, Esther went to the hospital for a cough and was hospitalized. She wrote:
When I went to the hospital to be treated for a deep cough which wouldn't
go away for over two months, I never dreamed that I would spend the next
two weeks in a nearly unconscious state following, what our family doctor
feels, was over-exertion on the treadmill EGG test and possibly an allergic
reaction to medication the hospital doctor gave me. On March 16 I began
recognizing people and my own physical condition and knew that I had a
long way to go to recovery. I was too weak to even lift my hands to feed
myself and I could hardly see to read, but each day I tried to do whatever I
could until I could walk five feet by myself Then the hospital doctor
186
discharged me. That was five weeks ago. As I write I am back m hnugan
and able to do some things here. I praise God that my mind is clear and I'm
trusting him that my muscular coordmation will improve with time as I
784
regain my strength.
Esther had made a very good recovery. They finally discovered that the problem
was caused by a cerebral vascular accident which occurred because the doctor at the
hospital over-stressed her during a treadmill test, which she should not have had in the
first place.^^^
In 1986, during her annual physical exam, doctors performed a biopsy which
showed basal cell carcinoma. They sent her to the National Cancer Institute of the
Philippines to get a second opinion. After consultation and tests, Esther had two weeks of
radiation treatments there. During treatments, she studied the Bible and worked on
curriculum materials for the Kalahan Cooperative Parish. Her treatments were
successfully finished.
In-between treatments, Esther kept busy spending a great deal of time helping
other patients. It took her a week to get a leper admitted to the proper hospital and another
three days going from one pharmacy to another searching for a prescription he needed for
eye surgery. Finally after about thirty unsuccessful trips, Esther retumed to his doctor.
The doctor told Esther that she would buy it for him if they just gave the doctor the
money. She asked for only about one sixth the amount the pharmacies said it would
cost.^^^
Esther was still working in the Imugan Health Center, which then had a nurse
who relieved Esther of some responsibilities. This also gave Esther time to teach at the
Bible School. Esther reported several medical cases and her life in clinic in her
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correspondences, and it seems that she had a less busy schedule in clinic m 1980s
compared to that in 1960s and 1970s, thanks to the help of a nurse, a midwife and a
visiting doctor.
At Community Bible School, Esther taught music.^^^ At Kalahan Academy, she
taught several courses as she did in 1970s.
Because of health reasons after having had so many bouts with malignancies,
Esther did not travel the road often, histead, she found more than enough to keep her busy
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in hnugan and constantly prayed. Since she was unable to take strenuous hikes with
Delbert, she enjoyed other activities including teaching at school, helping in the local
church with Sunday School classes, occasional preaching when invited, being treasurer
for the cooperative parish which had about thirty churches at that time and being a mother
707
and wife. She regularly played the pump organ in church and also served as the
treasurer for the Kalahan Mutual Aid Fund, which gave loans to needy people for income-
� 70*^
generating projects. Each in itselfwas a fiill-time job but very rewarding. hi July 1987,
Esther had to have another biopsy, but the tumor was only a neuroma, and the severe
pains which had been bothering her stopped with its removal.^^"^
Esther was taking care of all sorts of things and knew all the details as mentioned
in one letter from Delbert, "Ask Esther all the details of the work. Esther is ftiUy aware of
everything."^^^ She knew about the food processing, the patients, all the procedures of
paper works, the management of the KEF and the projects of the KEF, such as Concem
Broom and food processing. She took care of the reports of each organization to finding
agencies. Since Delbert was often away from hnugan, she also took care of the business
on behalf ofhim often.
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She mentioned the busyness of preparing each report and busyness of Delbert in
Manila in several correspondences:
This last week I have been so busy with reports for the 4*^ quarter of 1985. 1
fmally finished them all today. There was the Church Multiplication Report,
Kalahan cooperative Parish Reports and Mutual Aid Reports. I'm really
thankful to the Lord for helping me get them correct the first thne around.
There have been times when I had to wait for someone to make a partial
report before I could make the quarterly report.^^^
In 1986, Delbert Rice was requested to undertake another emergency assignment.
He had worked for more than fifteen years with the PAFID, which worked to get land
security for the tribal Communities in the Philippines. The staff of the PAFID developed
some serious problems and so Delbert was given the temporary assignment to work as the
Executive Officer of that association, also. It took about four or five days a month for
him.^^^ That responsibility of Delbert and his frequent travel to Manila and ever5where in
the Philippines add some more responsibilities on Esther. Esther wrote:
After your letter, I retumed to Imugan to a desk flill of papers which
Daddy had saved for me to work on, mostly reports and correspondence.
It took me several weeks... My Mutual Aid report was ready to finalize
some weeks ago, but when those coming from Manila failed to bring me
the proper supporting papers for some of their transactions, I had to wait.
In the waiting, more transactions occurred, so this week I up-dated the
When the KEF was in financial difficulty and the Ikalahan were suffering, the
Rices did all they could to stretch and shared their own salary with the needy. Esther
wrote, "For that reason God has protected us, I'm sure. He continues to bless the ministry
of the Kalahan Parish, has given us health by which to continue the work and wonderfiil
group of other Filipino pastors and elders to help."
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Imugan in 1990s
On Febmary 3, 1991, Esther walked down the steep, slippery trail being held up
by a young man holding each arm and hand in order to go to Manila since there was no
road. She described that trip:
It was so dangerous, but we took it one step at a time, slowly, and we fmally
reached the bottom-about 4 kilometers down-where the car was waiting for
us at the river. They drove down the riverbed the remamhig 3 1/2 kilometers
to Santa Fe where I got the bus for Manila. I had a bad case of bronchitis,
which I'm just getting over; so Delbert and my doctor wouldn't let me climb
up the mountain so I had to hire the SIL helicopter to bring me across the
.
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mountam.
Because the devastation of earthquake was so enormous and Ikalahans needed
Delbert and Esther in helping with their rehabilitation, they changed the schedule of their
fiirlough from 1991 to 1992. Esther wrote, "The Lord knows and has a plan for us, and we
want to submit to His will, even though it means enduring some of the disasters with the
people here."^^^
By August 1991, most of the ash from the Pinatubo Emption was gone from
Imugan and the leaves looked green. But they still had a problem of the destroyed road.
So when Esther came back from Manila, exhausted from having four biopsies on her neck
in July 1991.^�^ She wrote:
When I retumed from Manila where I had four biopsies in July, I had to
walk the last 4 1/2 miles up the mountain. It was so strenuous, but younger
women helped pull some of us up, out of the mud in which we were stuck up
to our knees. Most of them walked about two inches from the edge, but I
followed several who walked about a foot from the edge, and they made it
all right, but perhaps the top had been broken by their weight, so when I
started walking across, I just sunk in the mud. Thank the Lord that the whole
thing did not give way, or we would have slid down to the river level about
half a kilometer down. As we were walking, and the walking over sharp
rocks isn't easy, I thought of the Kid's Praise.
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But arriving home from the long and exhausting walk after five-hour-bus ride
from Manila, Esther did not any time to rest. After having a cup of hot soup, she
continued with some work until nighttime.
Natural disasters brought uncomfortable situations. Beghming in July 1991 when
it began flooding agahi, everyone who lived downstans had to move upstairs, so they
were twenty-seven people living on the second floor sharing three bedrooms, a living-
dining area, a kitchen and my office and a shower. Esther wrote, "We're "wall-to-wall
peopling" they say, but we thank God for the patient students who live with us and don't
complain even when they have to sleep on the floor. And we thank God for giving
strength for each day."^^^
Esther's life with students was a witness to faith in Jesus Christ. They lived
together and ate together. Feeding twenty-six persons was not an easy task. Esther wrote,
"It is nearly more than our little salary can afford, and at times I've wondered how we
managed, but everyone is so patient and helpfiil and all of them so needy, that we couldn't
tum them away." As a result of that living, all thirteen of the high school students
accepted Christ as their personal savior. They testified to God's love and saving power.
Esther and Delbert decided to stay in Imugan when they retired in 1996 after forty
years of regular service, but their work continued to grow. Esther continued teaching in
the Kalahan Academy and Shalom Bible College. The house was always full of children.
Some were patients, others were students and others just needed a home, and Esther loved
them all.^�^
Esther taught at Sunday school and preached. She also participated in women's
conferences. She wrote, "Ligaya and I are supervising the annual DVBS Sunday school
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training program for the teachers in the various churches. Just before closmg, I finished
giving all of the psychological exams to the students at Kalahan Academy."^^^
About preaching, she wrote, "Last Sunday was CWA (Christian Women's
Association) Sunday, and the women had charge of the service. I was asked to preach in
the absence of our pastor who had gone to attend the quarterly council parish meeting hi
Quirino. The chapel was fiill."^^^
Loss ofMemory in 2000s and Leaving
Esther's life in 2000s was time ofmemory loss. She was losing memory and her
capacity to write correspondence, to teach at school, to exercise, and fmally, her ability to
communicate. Even in the course of the memory loss, she always tried to help others and
kept busy.
Delbert v^ote in a series of letters about Esther's memory loss from the year of
2000 through 2008. hi 2000, Delbert and the children recognized the early signs of
Alzheimer's disease. That year, because of memory loss, Esther had to give up her
classes at the Bible College, but she made herself busy by mendmg others' clothes and
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making quilts for the family and everyone else. She also kept the finances organized.
Esther herself was recognizing that she had a memory problem. She v^ote, "I do
have a problem of forgetting many people's names, but I am still working for many
people."^^^
In September 2002, Esther took wrong medicine and was in the hospital for two
days. She spent most of her time hiking (which was the best medicme for her disease).
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reading the Bible and playing the organ. She had to stop making quilts because but the
quality finally diminished so that they could no longer sell them.^^"^
Even if Esther was losing her memory, she was loved by the people and protected
by them. If she got a long way from home, everybody watched for her the same as she
had watched for them for three decades. She still played the organ at home and church.^^^
When Esther could not take charge of any correspondence in 2003, it became
Delbert's job which was demanding. Delbert wrote about Esther's efficiency in handling
correspondence and reports, "For 50 years Esther handled the correspondence for us. She
was very efficient and our letters got answered regularly and quickly."^^^ He also wrote,
"Esther used to remind me about such things but she has lost her memory so I must try to
do itmyself I am not nearly as efficient as she was."^^^
In the midst of memory loss, Esther did not lose her loving character. Delbert
described as follows:
Esther's Alzheimer continues but she is a joy to be with. She reminds
everyone that "God is so Good" and she is able to go on her two or three
long walks everyday unless the rain interferes. Everyone in Imugan watches
out for her and takes care of her when she is walking and children at the
Green House help take care of her personal needs. Somethnes she watches
the turtles and fish in the fish ponds but she prefers to watch the ducks and
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geese behind the Green House.
In 2004, Esther finally had to stop playing the organ at church although she still
played a lot at home. She went out frequentiy for her walks. People in the Green House
had a hard time keeping her in when it was raming and they had to block the doors
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because a couple of times, she had gone for her hikes at midnight.
Esther's symptom got worsened, and in 2005, she finally forgot how to sign her
name. Delbert wrote:
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The only skill she remembers is how to play the organ. She still does it
well. Sometimes she really does not know what time it is so she begins
playing about 3 or 4 in the moming. She did not play it loud however, so
very few people are awakened. She is easy to care for. She still
remembers me and says "I love you" frequently when I am home. She
remembers a few of the children here at the house, but she has forgotten
everyone else. She greets everyone with "God bless you" or "Have a
good night."^^^
Esther spent much of her time sitting in the living room of Green House with little
grandchildren, and occasionally great grandchildren playing around her feet and
sometimes on her chair. Delbert wrote, "We love her even though she cannot respond. We
know she loves us too."^^^ On December 23, 2007, Delbert wrote, "She no longer
communicates. We have a girl that stays with her frill time. I miss her help."^^^
This symptom of weakening continued, hi 2008, she could not walk on her own
anymore, and she had not been able to talk for over a year. The neighbors came in the
evenings and sang Ilocano, English and Ikalahan songs at the house. When they stopped,
she would often sign to them to continue. The little grandchildren and great grandchildren
played around her. She enjoyed it all.^^"^ If she liked something she would say, "Wow".
She never developed a word for things that she disliked. For years after her death, the
grandchildren still referred to her as "Lola Wow (Grandmother Wow)."^^^
Finally, about 2:00 a.m., Febmary 6, 2008, Esther spoke a few words of love, the
first words she had spoken in weeks, and then she died. Esther Rice was buried,
according to Ikalahan custom, on her own property in Imugan, upstream ways from the
Mission House. Three of her children were able to come, but the others were too far away.
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More than a thousand people came to her house for the fimeral and for the Halipot
which was held a couple ofweeks later.
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After she passed away, it took time for Delbert to get adjusted to a life without
Esther, He missed her very much. He wrote, "I know what you mean by lonesome. The
other day I was getthig into the Jeepney to go on one ofmy trips. I put my stuff in and
then tumed to go back to the house to kiss Esther goodbye. I got halfway to the house
before I remembered that she was not there to receive it."^^^
Recollecting her past, Esther wrote in August, 2000, "Before we left our mission
house in Alicia, Isabela, our doctor there taught me how to become a doctor, too, so when
we came here that was my work, as well as teaching people how to cook, how to love
God, pray and many other things. I was the church organist until now. For many years we
taught at high school, church college, how to cook and make food, sew blankets, etc so
we worked hard."^^^
Esther Rice worked hard, indeed for the people and for God through her life. She
gave her life for the people. She wrote a poem on April 17, 1987, and it is a succinct
expression of her theology ofmission.
In this world of beauty, too often we are guilty ofmarring it by lack of
human compassion.
Christ calls on us to have compassion
On the hungry.
On the sick.
On the sorrowing.
On the shepherdless
Like Christ, may we, too be moved with compassion and, thus, become
QO 1
more like Him.
CHAPTER 10
WRITING, RESEARCHING, SPEAKING AND CARING
Delbert Rice wrote several books, held ecology semhiars, participated in the
Civil Society Counterpart Council (CSCC) of the Philippines Council of Sustamable
Development (PCSD), researched Ikalahan rituals and history and the Ikalahan justice
system.
In Basic Upland Ecology (2007), Rice expressed his theology of creation care in
relation to understanding God's ownership of creation, interdependence and
interrelatedness of created order, and Christian stewardship of creation. Holding ecology
seminars and working for the CSCC, he tried to demonstrate the importance of cost-to-
benefit analysis in development plan, the problems of reckless mining, the danger of
pesticide and other ecological issues. He understood his participation in creation care as
an opportunity to flilfiU God's will for the environment and as part of his mission.
Writing The Quiet Ones Speak (2001) and Walking with a Troublemaker (2011)
and doing research on Ikalahan rituals and history, and the Ikalahan Justice System,
Delbert Rice illustrated his theology of ministry and relationship between faith and
culture. He tried to show the indigenous peoples that they should be proud of their
historical and cultural herhage. He argued that faith should be not be confused with
culture, and as a pastor, he continued his emphasis on evangelism and outreach.
Basic UplandEcolosv
The members of the Upland NGO Assistance Committee (UNAC) pushed
Delbert to write down some of his lectures and used them to produce his first booklet. An
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EcologyManualfor Upland Farmers in 1993. This booklet was reprinted in 1994, and
it was expanded and published in 1997. An Ilocano-version as a book. Ecology: Ti Urnos
Ti Lubong, was later published m 1998. It was revised and published in 2007 as Basic
Upland Ecology with the same emphasis on stewardship of the envfronment, which God
created. It was translated into Indonesian in 2012.
Publishing Basic Upland Ecology, Delbert wrote, "I hoped that the message gets
across. There are so many problems with the way people are handling the environment
that it is very disturbmg to say the least."^^^
Basic Upland Ecology was designed for an audience of high school students and
upland farmers. "It came from the frequent seminars which we conduct for them. I have
taught between two and ten such seminars every month for the last couple of years. Each
one lasts from one to three days, depending on the audience,"
^^"^ Rice wrote, adding, "It
is simple but not shnplistic."^^^
Delbert had not even taken single class in ecology or agroforestry. He leamed
about the former through reading, conducting research, living and experiencing the
environment in the forests. About his leaming process of ecology, he said:
I have leamed about the environment and ecology at the "Univershy of
Experience" by perpetually asking questions. The subject of rotifer is
one of those questions. I was wondering how water can be purified from
bacteria. While on deputation in the States, I visited libraries and did
library research. I found out the answer to the question while readmg
National Geographic magazine, visiting a professor in New Mexico:
Rotifer. God stuck all these tmy creatures into the mountam to clean up
the water. In addition, since I am living in the forest, I naturally leamed
Q'lf.
about the forest and environment.
Pastor Rice mentioned his leaming procedure also in Basic Upland Ecology, "I
have studied the sciences for decades. My pastoral work in the mountains of Northem
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Luzon has given me many opportunities to knov^ the uplands inthnately, and the
indigenous forest people have been good teachers of the nonacademic reahties of the
forest."^^^
Regardmg writmg a book on ecology fi-om an engmeering background, Delbert
wrote, "It may seem a far jump from Electrical Engmeering to Ecology but it was my
training in Engineermg that enabled me to research and understand the systems in the
local envfronment. The multitude of term papers that I wrote at OSU was good training
for my present writing responsibilities."^^^ He built the book aroimd the system he
discovered.
Basic Upland Ecology illustrates well Delbert Rice's understanding of ecology
and theology of ecology. He defines the word ecology as "One Household." He states
that it implies that all living and nonliving things on earth are part of a single household
and depend on each other. Ecology is based on one very, simple but very important idea:
The earth with its atmosphere was wisely designed with a multitude of interlocking
sustainable systems.
^"^^
Pastor Rice argues that the total natural ecosystem is sustainable, even without
people, but people are supposed to live in the ecosystem and be a part of it, too. It is
unfortunate that people are more likely to damage the ecosystem than any other species
so it is important for them to be carefiil and respectful. If they fry ^ change the
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ecosystem very much, they will probably damage its sustainability.
Delbert's understanding of interdependence/interrelatedness/relationality of all
creatures in an ecosystem is groimded in a biblical understanding of the divine
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sovereignty of God in creation. Since God is the source and owner of creation, all
creatures share in a conunon relationship.
^"^^
About the place of humans in relation to creation. Rice states that people should
merely be a part of the environmental balance.^"^^ According to the biblical understanding,
human beings are bom interdependent with the rest of creation; ^"^"^ human existence
depends on coexistence with the rest of creation. ^"^^ This emphasis of the doctrine of
creation on divine sovereignty and universal providence implies that the Creator is
concemed about the whole of creation and all created order itself. ^"^^
Rice states that researchers must start with the assumption that everything in the
environment has a purpose. If they do not know the purpose, it does not mean that the
thing has no purpose. It is just a challenge for researchers to find out what the purpose is.
If they do not, they are only compounding their ignorance by adding either laziness or
cowardice.^"^^
Regarding the present state of the environment and his concems about it, Delbert
Rice wrote, "This is the only earth we have. Ifwe destroy it through carelessness or greed,
where will we go? The situation is really much more serious than most people are willing
to admit but perhaps it is not yet too late."^"^^ On the relationship between the humans and
the environment, he mentioned, "I hope that this book will encourage people to cooperate
with the environment and allow it to sustam hself We owe it to our grandchildren and
their grandchildren to act now. If not now, when?"^^^ He also mentioned, "All present
natural resources are, in a very real sense, merely borrowed from the next generation. Our
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Stewardship is to our grandchildren and thefr grandchildren."
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Pastor Rice clearly states that these (the aquifers problems and many more
problems) concem him as a pastor. To him, the environmental problems were not a
separate issue for the professionals. To hhn, taking care of those ecological problems was
part of his mission.
Conferences, Workshops, Seminars
Delbert participated in various intemational conferences, workshops, and
seminars on sustainable community development, forest management and ecology. He
had a clear understandmg of ecology in relation to the Christian Gospel, and revealed that
understanding while participating in those meetings. Even if he was carrying out an
unconventional responsibility for a pastor and missionary, according to the traditional
understanding ofministry and mission, he himself understood his ecology-related job as
expressing God's will and mandate towards humanity. When he delivered a message as a
speaker in a conference, he expressed his idea of ecology in relation to the Christian
message.
hi 2000, Delbert participated in a writing workshop, and he wrote three chapters:
"Role of Homo Sapiens in the Forest," "Sweet Potatoes" and "Forest hnprovement
Technology." The products of the workshop. Shifting Cultivation was pubhshed in 2001.
Many of the other participants were not Christians, but Delbert made h very clear in his
writing that the Dcalahan protected the environment because they respected the Creator.
He spent five days in an Evangelistic and Ecology seminar on the east coast of Isabela in
an Agta (Negrito) community.
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In September 2000, Delbert participated in a one week conference on non-timber
forest products in Bali, Indonesia as one of several speakers.^^^ He gave a major lecture
on forest products with an emphasis on the Ikalahan stewardship of the forests before
God. "Most of the participants were Muslim or Hindu but it was a very productive
week," he wrote.^^"^ His lecture title was "Developing the Niches."
In November 2000, Rice visited Yamanashi, Japan, giving the keynote lecture,
"The Human Species in the Forest," for an intemational convention on model forests. He
reported, "There were about 100 participants from 18 countries. There were very few
Christians, mostly Shinto, Hindu and Muslhn, but the central point ofmy lecture was our
role as humans in simply maintaining the forest systems which God has established."^^^
He wrote, "My emphasis was still Christian stewardship of the forests but the approach
was very different."^^^ The main subject of those lectures was that human beings are part
of the environment, so they should live in harmony with other living creatures. In
development, humans should try to find niches in the environment and develop those
niches as other living creatures do instead of destroying the environment.
The reason Rice has carried out creation care mission, holding ecology seminars
and teaching at various occasions through workshop is, as he said, "I want to let people
know, like about salvation, stewards of the system. It is like I want to let people know
about salvation. Since God made this world perfect, human beings should never try to
redesign. We just have to protect."^^^
Delbert Rice's ecological argument is that the earth was established by God, and
the responsibility of human beings is to maintain the system. Creation care is Christian
responsibility; it is Christian stewardship. His theology of creation care is based on the
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understanding of the human role as steward and that of ecology as a sustainable system,
and this theological understandmg is biblically rooted. Accordhig to the creation accoimt
in Genesis chapters 1 and 2, creation belongs to God. This concept points to the fact that
God is the source of everything and is, therefore, responsible for all that is created. It is
also clear that humankind is created as the Imago Dei and given dominion,^^^ and in the
understanding of stewardship, the interpretation of Imago Dei is significant.
Most Old Testament scholars agree that the main root of the idea Imago Dei is in
the royal ideology of the Ancient Near East, where a statue or viceroy fimctioned as the
symbolic image or representative of the mler's authority over a territory or people in the
mle's absence. In the Hebraic mind, the earthly mler is subject to the mlers of God's
justice. Dominion connotes just govemance. Understood in this sense, humans act in the
image of God when they are responsible representatives. The image incorporates the
God-given assignment to exercise dominion or govemance in accord with God's values.
The image of God is not a special status as the sole bearer of intrinsic value or a special
sanction to destroy with impunity, but rather a special role or function.
Christopher J. H. Wright argues that the natural assumption is that a creature
made in the image of this God will reflect the same qualities of God m carrying out the
mandate of delegated dominion. Whatever way this human dominion is to be exercised, it
must reflect the character and values of God's own kingship. The image of God is not
a license for abuse based on arrogant supremacy but a pattem that commits us to humble
reflection of the character of God.
God is the earth's landlord, and human beings are God's tenants. God holds
humans accountable to himself for how humans treat his property. Although the word
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"covenant" is lacking in the first chapter of Genesis, the relationship between God and
his created world appears covenantal. hi this environment, God, the divine Suzerain,
creates the vassals specially to participate in this covenant relationship.
^^"^ God has
entrusted his creation to human beings as his stewards. He charges human beings with
the great task of ruling over the rest of the creation through keeping and serving the earth
in which he has placed them (Gen 1 :28; 2:15).^^^
In addition, in Genesis 1, God not only expresses his Lordship by the act of
creation, but also by assigning to each element its place and proper designation. Here is
the explicit claim to God's ownership of creation that will be assumed throughout
Scripture and that becomes important in any consideration of the stewardship role of
humans.^^^
Conceming the meaning of dominion in Genesis 1, Rice wrote, "The word used
in the first part of Genesis that is translated "mle" over the earth is used again in
Deuteronomy when Moses gives instmctions conceming future kings that they are to
have a personal copy of the scriptures because they are to report to God conceming their
stewardship. We are Stewards of Sustainable Systems."
In Febmary 2002, Delbert gave two lectures at an intemational conference on
mral development in Bangkok, Thailand: "Better Information for Better
Q/TA
Microenterprises" and "Community Involvement in Food Processing." In August 2002,
he attended the workshop by the Non Timber Forest Products, in Ooty, India. The
participants were working to improve the livelihood of forest dwellers without damaging
the forests. Several of the top govemment officials attended for the last part of the
workshop and promised to help.^^^
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Agamst the Use ofPesticide
Delbert strongly opposed the use of chemical pesticides because he was sure that
the use of chemical pesticides was closely related to the outbreak of cancer. He saw
evidence in the death and life of some boys in his community, including one named
Amulfo. He had worked in the vegetable gardens in another province where he was
exposed to many chemical pesticides and ended up getting cancer in his face. This tragic
experience, which Rice called "a needless death" strengthened his motivation against the
use of pesticides. Amulfo died about ten minutes after he arrived at the hospital after "all
bureaucratic nonsense" at the govemment hospital with Delbert present. Some others
suffered from the effects of the pesticide even if they survived. Another boy, Jose, was
exposed to the same chemicals as Amulfo was and doctors removed three malignant
tumors from his spinal column. However, he was paralyzed from the waist down. Delbert
on 1
was certain that the tumors were caused by pesticides, hi 2004, four other patients died
because of cancer or other diseases they got from handling pesticides.
hi Basic Upland Ecology, he mentions these cases, "A promising teenage boy,
the grandson, son and nephew of close family friends died recently of leukemia caused
by frequent exposure to the pesticides in the gardens near his home." He wrote, "This
is one reason why I am fighting the use of chemical pesticides and fertilizers in most of
874-
my meetings and lectures."
In 2009, Delbert experienced another death of a Bible School student from blood
cancer. He had worked for a year in Baguio City spraying pesticides on plants within a
greenhouse. That was the source of his cancer. Rice wrote, "These experiences keep us
working to teach and evangelize. We are sad about the failures but we are committed to
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do our part to prevent such failures in the future and pray perpetually that there will be
fewer failures on the part of the people to whom we minister."^'^^
hi Basic Upland Ecology, Delbert argues that people should avoid all contact with
herbicide, "Better safe than sorry." And he disagreed to the argument about the safe
use of the chemical pesticides in his letter to Van Leeuwen. He explained:
I am not very sorry to disappoint you but I am going to disagree with
you about finding the solution to food shortage in the use of chemicals.
There are plenty of German, hidian and Philippine communities that
have rejected the use of chemicals in agriculture, both pesticides and
fertilizers. It requires more brains to do agriculture that way (you have
to be smarter than the worms) but the results were that if the land was
already used to chemicals there was a reduction of output of about 25 to
30 percent for the first year. Each succeeding year the output increased
until by the 5* or 6* year it was back to where it had been before
stopping the chemicals. The succeeding year the farmers experienced
continuing increases until they were harvesting about 25 to 30 percent
more than had been harvested under the chemical farming techniques.
While it may be true that carefully controlled (legal) use of
pesticides might not cause any immediate risk, there are long term
affects [effects] that are only now being identified. One of them is the
lowered sperm count of my son-in-law whose mother was exposed to
pesticides before his birth.... A research done here in the Philippines a
few years ago showed that 100% of the lactating mothers in the entire
province had such a high percentage of pesticides in their breast milk it
would be illegal in any other countries. The effects are cumulative
because they are passed on from generation to generation of the females.
There are many others that are now showing up and will continue to do
so. For me, poison is poison. Why talk about a "safe" dose.
Delbert Rice's fight against the use of chemical pesticides is related to the
promotion of organic agriculture. He wrote, "The only safe way to handle such poison
(pesticides) is to avoid it. We push organic agriculture in all of our communities but, in
order to be effective, we also have to develop the market for the organic products. That is
coming along quhe well also.'"
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The KEF Board of Trustees and the local govemment officials established the
policy which banned the use of chemical pesticides, fertilizers and all other agricultural
chemicals within the Kalahan Reserve circa 1991, as a result of the ecology seminars.
The conununity leaders recognized that many other conununities had polluted their
waters and damaged their soils with the use of such chemicals. They also recognized that
it would be easier and cheaper to prevent the damage then it would be to repair it later.
Fighting Mining
Delbert Rice also worked on environmental costing. He did cost-to-benefit-
goA
analysis on the Chico River Dam Project in 1973-1974, and he argued that
environmental costing should be included in the cost-to-benefit analysis proposals upon
QQ 1
which the decision whether or not to continue the project was made.
Rice did not oppose mining itself, and he admitted the necessity of mining. He
stated, "If people really need the minerals they can be extracted by small scale mining
over a longer period of time." His argument is that if there are better options for the
development/improvement of the given area than mining, it should be mvestigated and
considered. He argued that development plans should consider the long-term result, and
QQ'2
therefore cost-to-benefit analysis should be included in the program.
In an interview with Patemo Emasquel of GMA News on Febmary 17, 2011,
Delbert opposed a statement in a full-page newspaper ad by the Chamber ofMines of the
Philippines that invoked religion to justify mining in Palawan. In a paid ad published m
the Philippine Daily Inquirer, the Chamber of Mines slammed critics who "like to talk
about God's creation" and say it is a sin to "rape and abuse divine blessings." "Are they
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not aware that mineral resources are also divine blessings? Without minerals, which have
served to vastly improve the world we live in, and our ability to find and properly use
them, we go back to the Dark Ages," the business group said in its advertisement.
^^"^
hi reaction. Rice expressed his position on the mining issue. "Some of the NGOs
have said, 'No to mining, period.' To that, I disagree. The Chamber of Mines says,
apparently, if there's minerals, dig it out. That's an overstatement, too," he said. "Mining
is not evil per se, and neither is it immaculate. There are some areas where minerals are
in the earth, and there is no big agricultural use for the earth which covers them.
Therefore, they should be extracted. However, the extraction ofminerals from the earth-
the products of which include gold, copper, or nickel components of household
electronics-may in the process damage forest-based resources," added he, and he
continued, "A cost-benefit analysis will spell the difference."
Cost-to-Beneflt Analysis of Green Valley
Delbert argued in several meetings that finiit, such as citrus, was much more
valuable than the gold that they were mining. He was requested to prove his argument. So
in 2005, with the help ofDr. Arceli Oliva, a forest economist, he did a thorough computer
simulation study of the development ofGreen Valley, Kasibu, Nueva Vizcaya, which has
good soil and also has a gold deposit. It compared mining with agro-forestry in terms of
income generation for sixty years. Study goals m the study were as follows: protection
of biodiversity, economic diversity, maintenance ofmore than seventy five percent forest
887
cover, self sufficiency, and sustainable livelihood.
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The study proved that mining income would equal to agro-forestry income only
for the first few years, and agro-forestry in that area would produce more than twice as
much income over a sixty year period than mining. The conclusion of the study was that
agro-forestry is economically, environmentally and socially, the most appropriate vehicle
OQO
for Green Valley development. Through the study, Delbert proved his argument. He
also pointed out, "The income from minerals cannot pay for the destruction that the mine
will cause. I am aware that I will be opposing most of the major economic planners of the
OOQ
Philippines but it needs to be done."
hi 2007, Delbert repeated the lecture on the comparison study. The study was
moving around in the various meetings of decision makers and forcing some of them to
start thinking. He argued, "More important it is enlightening the population to put
pressure on decision makers to be more holistic in their planning for economic
development. "^^^
hi 2008, when Delbert attended a meeting of the Civil Society Counterpart
Council (CSCC) of the Philippines Council of Sustainable Development (PCSD) meeting,
the members had a hard time because the present govemment wanted to utilize mining as
a key to economic development. Delbert stated, "Mining, by definition, cannot be
sustainable. It also creates huge environmental problems." About the influence of the
lecture, he wrote, "I have given that lecture several times. It seems to be having some
influence but it is difficuh for civilian groups to fight a govemment juggemaut. We
� "891continue doing it, however, and you would be surprised at how often we win.
About the damaging impacts ofminmg, Delbert wrote, "There is a plan to put a
nickel mine inside the Ancestral Domains of two of the groups. The planned extraction
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technique will use all of the water which presently irrigates a huge area of rice fields. The
people are very upset by this, of course, but I was able to help them organize their legal
means to protect this very fragile environment."^^^
The Ikalahan filed a resolution which was composed of very detailed restriction
on mining, even on small-scale mining. They worked for conununity level resolution and
a discussion in November 2010. In 2011, the NTFP campaign began and spoke about
agency and mining illegally in ancestral domains. As a result of the campaign, the
resolution against mining in ancestral domains was passed. He explained the situation,
"The mining company achieved permits to research without informing the conununity
which was illegal. When the permit was cancelled and the mining company applied
again." Delbert and the conununities held workshops in twenty barangays and passed a
moratorium against mining. "Coercion by the mining company was serious and
disturbances were heavy.
"^^"^
In 201 1, Delbert was conducting mining workshops in more than twenty villages
OQC
to help people understand what mining would mean in their environment. In October
2013, he gave a Power Point presentation before the govemment agency as spokesperson
of the CSCC (Civil Society Counterpart Council) of the PCSD (Philippines Council of
Sustainable Development). It was influential, and the govemment took action against
black sand mining; however, it was not carried out. Delbert simply said, "We will do it
again. If we cannot succeed this time, we will do next time," and he continued, "The
CSCC members are now proactive instead of reactive."^^^
Delbert experienced several cases of how mining damaged the indigenous
peoples and their area. In 1992, he conducted the Marinduque Environmental Research,
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and he investigated the damage caused by mining, and loolced for possible resources for
income generation. He ended up presenting this case as an example of destmctive
mining.
Civil Society Counterpart Council for Sustainable Development (CSCCSD)
In March, 2009, Delbert Rice received an invitation from the Philippine
govemment to help develop plans for Community Based Forest Management. He was
put on the National Commission for Sustainable Development, which is the advisory
body for the President. The task of the Philippine Council of Sustainable Development
(PCSD) is to monitor all govemment activities and ensure that they are environmentally
sound and sustainable.
Pastor Rice accepted these opportunities as the call from God to work for the
environment created by God. He understood these works as part of his mission even if it
was not explicitly related to church work. He wrote, "These are surprising responsibilities
but I feel that God has opened these doors for me so I do my best to help the govemment
frilfiU His will."^^^ He also wrote, "The arena is often outside the church and is
sometimes political but the goal is still fiilfilling God's will, no matter where the arena
might be."^^^
About his involvement in the Civil Society Counterpart Council (CSCCSD),
Delbert explained, "This is a council that meets two or three times a year, reviews
govemment development programs and advises the President to ensure that all
development programs are protective of the environment and promise to be sustainable
and not destmctive. This is another heavy responsibility but it seems to be God's plan for
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the present." He accepted it as "a wonderfiil opportunity to influence national
pohcies."^^^
Rice was put on the National Department of Environment by the Board of
Directors on one of their biggest projects. He was going to represent the Philippines in
Thailand at an intemational conference on Climate Change and Forests. He saw God's
purpose in creation and accepted his responsibility in the work as partaking in
stewardship. He clearly saw his hivolvement in the CSCCSD task given firom God. He
wrote:
The task I see in these roles is to help govemment to see God's plan for
the environment and implement it. Many govemment plans in the past
(and the present) have ignored the welfare of the total environment and
the indigenous populations. Their beautifiil plans have become fiascos, hi
the meetings I am attending now I am often the one to express the hard
things that others are afraid to say. Perhaps that is my God-given function.
If so, I am honored to perform it: a totally unexpected mission.^^^
In 2010, Delbert was made a co-chairperson of the CSCCSD. He was chosen in
spite of the fact that he was not even a citizen of the Philippines.
The Philippine Council for Sustainable Development (PCSD) was created by
President Fidel V. Ramos by virtue of Executive Order No. 15, dated 01 September,
was established to keep the govemment focused on Agenda 21 from the RIO
meeting.^^^ Agenda 21 is a comprehensive plan of action to be taken globally, nationally
and locally by organizations of the United Nations System, Governments, and Major
Groups in every area in which humans impact the environment. Agenda 21, the Rio
Declaration on Environment and Development, and the statement of prmciples for the
Sustainable Management of Forests were adopted by more than 178 governments at the
United Nations Conference on Environment and Development (UNCED) held in Rio de
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Janeiro, Brazil, 3 to 14 June, 1992. This Conference on Environment and Development is
also known as the Earth Summit.^^^
The Conunission on Sustainable Development (CSD) was created in December
1992 to ensure effective follow-up of UNCED, to monitor and report on the
implementation of the agreements at the local, national, regional and intemational levels.
Committed to the global sustainability task, the Philippines has also identified valuable
insights from its own experience in pushing for sustained growth since the Earth Summit
in 1992."�
The Philippine Council for Sustainable Development (PCSD) was created to
provide a mechanism for attaining the principles of sustainable development and assure
its integration in the Philippine national policies, plans and programs that will involve all
sectors of the society. The PCSD stmcture, as provided by the EO 370s. 1996, is
composed of three levels of line fimction: the Council, the Conunittees and the Sub
committees. The PCSD stmcture allows an integrative, responsive and efficient working
relationship among its members in addressing sustainable development issues and
concems.^^^ hs core members include the NEDA, DENR, and DFA together with five
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representatives from civil society and one each from the business and labor sectors.
Pastor Delbert Rice is one of the five representatives of CSCCSD members.
One of the functions of the PCSD is to establish guidelines and mechanisms that
will expand, concretize and operationalize the sustainable development principles, among
other functions, as embodied in the Philippine Agenda 21, and incorporate them in the
preparation of the Medium Term Philippine Development Plan (MTPDP), both at the
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national and local levels with active participation from non-government sectors and
people's organizations.^^"^
Delbert participated in the preparation for the Medium Term Philippine
Development Plan as a CSCCSD member, and the CSCCSD finally had the national
discussion of the Medium Term Development Plan and all of the important requests of
the Civil Society mtegrated in it. Working on the Medium Term Philippine
Development Plan, he wrote, "I have been able to push them through including the
emphasis on organic agriculture and the requirement of a Cost to Benefit Analysis for all
major development programs. Most of the big development programs are letting that last
principle go through without realizing that it will prevent many of them from operating. It
will provide maximum benefit, however, for the nation and allow development to be
sustainable."^ He also wrote, "It is a tremendous opportunity and I am not shy about
recommending policies or policy changes that would improve the sustainability of the
Philippine environment and economy or sfrengthen the rights of the Indigenous
Peoples."^'^
Most of his recommendations were incorporated into the draft of the Medium
Term Development Plan. However, the editor changed the draft, and cost-to-benefit-
analysis would be carried out only when a dispute arose. This change in the content came
back to Civil Society who brought the original draft back and fought for cost-to-benefit-
analysis to be included, and fmally it was accepted and included in the final draft of the
Development Plan.^'^
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Writing Books
In spite of his busy schedule attending meethigs, speaking m the seminars,
teaching in the ecology seminars and participating m the workshops, Delbert wrote and
published several books. The secret was that he used his traveling time for writmg and
editing his writings; while travelhig, he wrote and edhed the books and then would input
it when he was at a computer, reprmted it and waited for the next trip. He had lots of
time while he was sitting and waiting for a red light to change to green or for traffic to
open up in Manila. The traffic in Manila was so bad that he had enough time to work on
writing.^^^
Delbert wrote The Quiet Ones Speak, and it was published in 2001. It was written
as historical fiction. Its original title was "Three Beginnings", and then it was changed to
"The Witnesses". But the bishop misunderstood them that so Delbert changed it to
"Shalom." However, the editor did not like that title, so Delbert changed it to "The Silver
Thread". Delbert had to change again because it required too much explanation.
For The Quiet Ones Speak, Delbert combined anthropology and archeology with
inductive biblical study. He used the form of testimonies by little known persons who
participated in the Exodus, the birth and childhood of Christ, or the establishment of the
growing Christian church. He emphasized fellowship and organism as the
characteristics of church. He also stressed the role of elders in church govemance, takmg
the case of St. Paul's ministry as an example. He wrote, "St. Paul played an important
role in that growth in Europe but he was a catalyst and teacher, not an administrator.
Elders immediately took over the leadership of the local churches and, with the guidance
of the Holy Spirit, made the Churches grow and develop in ways appropriate to the
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societies in which they found themselves. That this is still a valid model is unpressively
demonstrated in a few places in the world today."^^^ He carried out his mission foUowmg
St. Paul's mission; taking his own role as catalyst, emphasizmg the role of teachmg elders
and stressing dynamic character of the church rather than the organizational aspect of
church.
Another book. Walking with a Troublemaker, which was a biography of Titus,
was pubhshed in 2011.^^"^ Pastor Rice was able to reconstmct Apostle Paul's fourth
missionary joumey and also figured out when and how he got to Ulyricum (Romans
15:19).^^^ He intended to write a short biography of each of Paul's companions, as a
tribute to Dr. Wesche, a professor at Westem Evangelical Seminary. He dealt with the
issue of contextualization, comparing the situation and experience of Titus in the book to
those of the Ucalahan. He argued that faith should not be confused with culture.
Folktales of the Cordillera was published in 2011 by the Cordillera Schools
Group. It was first prepared by another person but the origmal was too academic for
ordinary readers, so the publisher entmsted it to Delbert to edit it. He rewrote the
manuscript more like stories.
Life in the Forest was published in 201 1 by the New Day Publishers. It was the
expansion of the Ikalahan stories for children. Pastor Rice explained the reason he did not
published it earlier, "I delayed publishuig the stories that come firom rituals, fearmg that
the ritual leaders might consider them too sacred to be exposed. Most of those ritual
leaders are now gone, however, the ones who still remain know that their days are
numbered and their rituals could soon be lost. They agree that the time is ripe to publish,
928and thus preserve, these nuggets ofwisdom drawn fi-om the lode of Ikalahan lore."
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Delbert helped provide tuition for two talented young boys for tutorial training in
fine arts. When one of the boys, Vincent, was graduating from high school, he provided
the illustrations for the folk story book. The other one was workmg on illustrations for a
different book.^^^
hi 2007, Delbert started working on The Rabbi's Shadow, the Story ofAristarchus.
He wrote it as a historical fiction. About motivation which led Delbert to write on
Aristarchus, he explained:
He is seldom mentioned by name in the Bible but by studying the Paul's
letters I have traced his experiences. I had always thought that Paul had
been alone when he was arrested in Jerusalem and eventually sent to
Rome but I was surprised to discover that Aristarchus was with him all
the time. That is what got me interested. At first he did not seem to be a
very inspiring type of person but the more I studied him the more I came
to see his quiet loving personality.
After his visit to Jerusalem in 2010, Delbert made some minor changes in The
Rabbi 's Shadow. He expected that it might take more than a year yet before it got to the
publisher.
hi 2013, Delbert finished the manuscripts of The Rabbi's Shadow. While writing,
he leamed St. Paul was not just sitting around during his house arrest for four years.
Because the publisher had a cash flow problem, Delbert could not have it published.
Also in 2013, Delbert wrote another book entitled The Trail to Ituy. On the
contents and motivation ofwriting, he wrote:
I discovered that some Spaniards tried to make a trail through our
mountains back in 1632. I have their report but it was fi-om their
viewpoint. I told their story to a few mountain people and they saw the
same thing as I saw when we read 'between the lines'. It is the same
experience but a shockingly different story. I started it about 20 years ago
and then put it aside. I discovered the old typescripts in my cabinet a
couple of months ago and decided it should be finished. I finished it last
week and hope to have the illustrations before June.^^"^
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In August, 2013, Delbert added a description of the book m his correspondence:
The second book is a historical novel. I found an old report by some
Roman Catholic Priests dated 1633 about a trip they made into our area of
the mountains. From their standpoint it was a terrible experience but I
saw the situation from the standpoint of the mountam people that they
were visiting and it was hilarious. I have that manuscript finished also but
the same problem. No money for publication. We will see.^^^
Ikalahan Rituals and Religions and the Ikalahan History
Delbert's anthropological training helped him see the relationship between faith
and culture clearly. He was carefiil not to denounce the Ikalahan culture or confiise the
Christian gospel with the culture. He highly valued the Ikalahan culture and
acknowledged the presence ofGod in it. However, he was not naive to accept everything
about the culture. He knew that there are elements in the traditional Ikalahan culture
which people should not accept. He wrote, "I had laid the groundwork three decades ago
by my insistence that "God is at home in every culture but, at the same time. He judges
every culture." That is the basic meaning of the incarnation. Unfortunately many other
well-meaning Christians have taught a "Christian culture" instead of the Christian
Gospel."^^^
The Ikalahan have come to share Delbert's understanding of faith and culture.
When leaders from several of the Ikalahan congregations got together and had a
discussion in 2002, they were unanimous in affirming that Christians must not invite any
of the various types of spirits to attend the ancient ceremonies for healing, thanksgiving,
etc. They strongly affirmed, however, that thanksgiving, healing, and other celebrations
are Christian if only God the Creator is invited to join the people. Although the Ikalahan
affirmed that the ancient customs were appropriate for Christians, they also recognized
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that they were not usually acceptable to outside societies. Theh: use should be taught and
continued, however, during the tribal festivals and other special occasions.^^^
Through presentation on faith and culture to the indigenous communhies, Delbert
could help them see that their ancient culture was not only acceptable for Christians. He
argued that it was, in many ways, more Christian than the culture ofmany other societies.
He insisted that the indigenous communities should be proud of theu: culture, history and
accomplishments.^^^
During his conversations with the Bible School students, Delbert reminded them
that they should never apologize or be ashamed of that status. Delbert wrote:
They should be doubly proud and use that position to try to influence the
majority people in the nation and in the church to be genuinely Filipino and
genuinely Christian. A couple of them [were] both shocked and challenged
by what I said. Apparently no one had ever told them that before. Our
people are considered by some to be aboriginal, uncivilized etc., and it
affects the self-image ofmany of our youth when they have to meet people
from the majority groups in the lowlands.^^^
Delbert stated, "People can put the Christian message in their culture so they do
not have to change their culture in order to become Christian. God is in every culture, and
culture is living and changing." He even argued, "hi so far you reject your own culture,
you become psychotic. "^"^^
Delbert worked on conducting research and writing on the Ikalahan rituals and
religions, and the history of the Ikalahan. Working on these projects, he displayed his
understanding of faith and culture, and his respect for the Ikalahan culture and values. In
addition, he also revealed how that understanding affected his mission and approach to
the local people.
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Delbert started to work on Ikalahan Oral History as a text book for kindergarten
children since the Ikalahan congregation wanted to strengthen the appreciation of their
youth of their ancient culture, but they did not have enough knowledge or information
about it themselves, so they conunissioned Sario Oliano and Delbert to write a book
about that.^"^^ Sario and Delbert were in a hurry because the people who still knew the old
rituals and folk stories were very old, and the work should be done while they were still
alive. He was afraid that the information would be lost forever.^"^^ The expansion of the
Ikalahan stories for children was published as Life in the Forest in 201 1 by the New Day
Publishers.
Writhig the history of the Ikalahan, Delbert had tracked their history back to pre-
Spanish times.
^"^^ He had obtained folk stories, interviews and rituals from various
Ikalahan leaders over three decades. He wrote, "The published information is miniscule.
My 30 years of recording of folk literature are better. I wrote a ten page survey two years
ago but it is just bare bones. It was written to support the demand of the people for legal
recognition of their ancestral domain."^^^
While writing, Delbert did a presentation on the history of the Ikalahan to the
Philippines Society of Historians in November 2002. The raw documents of his
collection of the Ikalahan oral history were in four different languages, and Delbert
franslated them into English and analyzed them.^"^^ Its title was "The Search for Li-teng:
History of the Ikalahan." About conducting research, he wrote, "It is quite a job to keep
up with that research while still conducting 6 community Ecology workshops every
month and attending a lot of business meeting and preaching.
"^"^^
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After finishing his analysis of the ancient Ikalahan rituals, Delbert conducted
workshops on the "Ancient Ikalahan Rituals and Religion." About the volume of the
sources and information, he wrote, "I know more about the ancient rituals than any
Ikalahan Ritual Leader because each Ritual Leader has only a small number of rituals that
he performs. I have over 80 (but I don't perform them, of course)."^"^^ He also wrote:
I help the people see that their ancestors were actually bribing the spkits
that cause sickness to cure those same sickness [sicknesses]. When they
see it they laugh at themselves. They also see that The Creator, God
Himself, is the proper one to be addressed. There are many cultural
customs and folk stories, however, which are very helpful and should be
encouraged. Now that they know which-is-which the people can readily
commit their lives to Christ without losing those parts of their culture
which are so important to their self identify.
The people, themselves, are now criticizing other evangelists who
are not really doing evangelism but are just pushing for a "Christian
culture" which is a mere veneer and does not get to the heart of
Christian faith.^^^
Delbert emphasized, "The seminar opens the minds of people to recognize that
Christianity is a FAITH, not just a religion."^"^^
In 2007, Delbert finished a research report on the ancient Ikalahan rituals and
religion. He wrote:
It took me 40 years to gather the data but the result is a powerfiil tool for
evangelism and is helping the people grow in faith. Some have been
confused but now they can keep the important parts of their culture and
at the same time grow in faith in Jesus Christ, the mcamation of the
Creator God whom they have always known about but never worshiped.
I have already conducted quite a few seminars but I still collect rituals
and update the manuscript as needed.
In 2008, Delbert Rice made a complete analysis of the theology of the Ikalahan
rituals and religion. He also defined the contact points between the Ikalahan rituals and
genuine Christian beliefs. The work was titled as "A Preliminary Theological and
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Cultural Analysis of Ikalahan Ritual and Religion". In it, he pomts out that m spite of the
actions of some individual church members, the actions of the early church affirm St.
Paul's position. They also affirm that when God became mcamate m Jesus, the Christ, He
demonstrated that the Gospel is to be incamated into human culture. He also argues that
the Christian faith should be incamated (indigenized) in every community that receives it.
This has been a basic principle of the Christian Gospel smce hs beginning. Although this
principle has frequentiy been ignored, it is ignored at great cost. The Christian faith has
always flourished when that principle is respected and withers when it is ignored. He
adds that when the Christian Gospel becomes incamate in a society, the theology clothes
itself with the customs and techniques of communication which are common in that
conununity. Paul's policy is for Christians to be a part of society and bring God into
every arena of human activity without surrendering to the powers of the spirits or
violating personal righteousness.^^"^
Through contextualization of the rituals, Delbert Rice tried to support the cultural
identity of the Ikalahan community and reinforce the socialization of its members without
violating any Christian principles. He believed that those contextualized rituals could
help to promote Christian faith and principles while helping to strengthen the cultural
identity that is very important to the self-image of the Ikalahan youth.
In 2009, two studies, "Ikalahan Rituals and Religion" and "Ikalahan Justice
System" were nearing completion. Delbert introduced the former as the only complete
analysis of the rituals of an animistic tribe, such as the Ikalahan, and the "Ikalahan Justice
System" as a model of restorative justice.^^^
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Delbert also worked on a kindergarten syllabus for Ikalahan children because the
government-published kindergarten syllabus was built around city life and not relevant
for the Ikalahan children, hi addhion, it also had a damaging effect on the self-unage of
the mountain children.
The Ikalahan wanted their children to know the Bible and their Ikalahan culture
and folk stories before they entered elementary school. They wanted to develop
genuine Christian leaders for the future, and they believed that they should start early.
Delbert wrote, "We have developed a total curriculum for om- Ikalahan children which
depends primarily on ancient Ikalahan folk stories and Bible stories to teach values and
ethics. We finally finished the first six months so we conducted a seminar for the
kindergarten teachers. The govemment sponsors the schools but they are happy to have
appropriate materials fi'om us."^^^
Ikalahan Custom Law and Justice System
Delbert Rice's understanding of the relationship between faith and culture has
led him to help the Ikalahan to be proud of their cultural heritage instead of being
ashamed. He conducted research on the effectiveness of the Ikalahan Custom Law and
Justice System, and he concluded that the Ikalahan system is much more effective than
the legal penal system. He stated that the Ikalahan system carries more Christian value
than people usually regard. Delbert argued that there were very many of their tradhional
practices which were more Christian than some of the westem cultural practices ofmost
Christian denominations.
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Pastor Rice dealt with several Ikalahan custom laws and justice system mcluding
Tongtongan. He wrote:
It can usually determine such things as guilt and innocence (without
lawyers) but that is only a step in the total process of accomplishing
reconciliation between criminals and victims. This is much more
Christian than the westem courts in the US and Europe. What really
bothers me is that some people seem to think that when you "westemize"
people you are Christianizing them. Often, as you know, it is the
opposite.^^^
Delbert stressed the effectiveness of the Ikalahan Custom Law and explained it
could be adopted in a wider circle:
Ikalahan Custom Law is much more effective that the court system which
the Philippines inherited from Spain and the United States. Almost all cases
are completed and the parties reconciled within 1 month (compared to 2 to
10 years in the courts and no final reconciliation). Only 12 % of the
violators ever commit a crime again (compared with 90 % of those
convicted in the courts in the US and the Philippines.). The conununity has
no expense in the process except time investments by the elders (compared
to the very expensive salaries for judges, clerks, attomeys, courtrooms,
police and prisons). The time invested by the elders is partially refunded in
the form of food during the reconciliation celebrations, etc. There is no
reason why such an effective system should be lost and every reason why it
should be continued. We are aggressively pushing for it to be more widely
adopted."^^^
Delbert started to have workshops to frain new elders and educate the population
with the results of the Ikalahan Tribal Justice System research. He explained the process
and impact of the system:
Some of the process of reforming violators is through rituals that were
performed after the trial. Some of those rituals were addressed to
deceased ancestors or to spirits. Now the church leaders are preparing
replacement rituals address to God the creator. They have already begun
using revised rituals in some situations and people are thrilled that they
can maintain their connections with their ancient culture while deepenmg
thefr Christian faith.^^^
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Delbert Rice also wrote, "What makes the System more effective was that most of
the Ikalahan tribal elders were Christians: They bring God's love and redeeming power
into the process in addition to a very effective system."^^^ He wrote on the uniqueness of
the Ikalahan system, "One of the unique characteristics of the system is that the Ikalahan
justice system takes care of families and communities m addhion to victims and
violators." ^^"^ The Ikalahan were promoting the Ikalahan justice system m theh
municipality and had begun promoting it nation-wide. In October 2009, Delbert
finished printing off the revised copy of "Ikalahan Justice System".^^^
Church and Evangelism
Delbert has served in various areas. But first and foremost, he was a pastor. The
title he preferred most was pastor, and as a pastor, he always emphasized significance of
evangelism in mission.
In 2000, Delbert visited La Trinidad, which is near Baguio City. He was the head
of a research team in 1971 that evaluated the sustainability of the churches m that
Conference. Trinidad, at that time, was a small but active congregation composed entirely
of forest farmers with very little education. The research team recommended that the
congregation ask one or two member families in the Baguio City Church, which was less
than ten miles away, to move their membership from Baguio to Trinidad to provide the
nucleus for inviting families from the new population. The team had no opportimity to
see whether they accepted their advice, nor did they have any authority to follow-up the
situation because their job then was just to evaluate the report.
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When Delbert revished the area in 2000, he saw that the congregation had done
what the research team suggested thirty years ago. The upland farmers were still an active
part of the congregation, but young professionals were also there, and the total active
membership had jumped from about twenty families to more than two hundred fifty.
They had purchased a lot and built a two story concrete chapel. Delbert was so pleased
with their growth.
hi contrast, another congregation had a similar problem in 1971, and the research
team gave similar advice. They just continued as before, however, until they fmally had
to close their church.
After retirement, even if Pastor Rice did not pastor a congregation on a regular
basis, he still preached from time to time in several places, mostly on special occasions.
To witness the growth of the congregations which he pastored was such a joy to him.
About the growth of Capintalan, where he had pastored once in 1980s, he wrote, "The
once tiny congregation is now very stable and active with a nice chapel. They also have
three regular outreach congregations. Mom went with me, for a change, and we all
enjoyed our visit there."^^^
The mountain churches continued to expand and multiply, doing healthy
outreaches, and the contribution of the Shalom Bible College graduates to the expansion
and growth of the congregations was great. They provided excellent pastoral services
wherever they were assigned.^^^ The Kalahan Cooperative Parish had expanded so much
� 1 971
that the eastem portion of h finally spun off to become the Eastem Parish.
Delbert was proud of the growth of the mountain congregations, especially in
comparison to the dwindling situation of the lowland congregations. He wrote, "While
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most churches in lowland lack men, especially young ones, m the mountahi churches
there were many young men."^^^ He also reported, "Some of the lowland pastors and
church leaders have been influenced by modernistic teaching which have little
relationship to the Gospel of Salvation through faith in Jesus Christ. The mountain
workers, however, are very evangelistic and have mfluenced some of the lowland pastors
to change. One of the church leaders that were leading in a wrong dnection went on
leave.""'
The mountain churches grew well, and this growth brought a change to their
status in the conference. Delbert wrote, "I just reminded my young friend that we have
enough evangelistic congregations and workers now that we can overpower the votes of
those who are spiritually lukewarm and tum the church around ifwe decide to do so. God
depends on His people to stand up like Paul had to do several times."^^'^ He also reported,
"Our moimtain churches have multiplied so rapidly and grovm so steadily that they are
now a majority in the conference. Our members all belong to Cultural Minority
Communities and it is embarrassing to the Majority peoples who live in the lowlands but
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we just continue doing what God wants and He blesses."
hi the beginning, the members of the mountain congregation were very shy since
they were minority. About the relationship between mountam churches and lowland
churches in the past, Delbert wrote:
Their feeling of self worth in relationship to members of our annual
conference has had a checkered history. When we first started our work
the conference was composed of about 80% Ilocano and 20% or less
Ikalahan and Kankana-ey. The people were very shy and refiised to
support what they knew to be right during a meeting but they would talk
about it, sometimes in disgust, after the meeting was finished. This, of
course, upset me. The conference is now composed of about 70%
mountain people and 30% Ilocano. That is the same percentage as it was
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about 3 years ago but during the elections 3 years ago most of the officers
were from the lowlands. This year it was reversed. Many of our young
members, and mature members also, have decided to "take over the
conference." The mountain churches are more evangelical than the
lowland chm-ches. It has been done very nicely, politely, and Christian in
every way. I am thrilled. We don't use that phrase "take over the
conference" in discussions with the lowland members, of course, so
please be careful if you visit with any of them. Most of our yoimg pastors
from the Shalom Bible College are are aggressively evangelistic. They are
seriously criticizing some of the other UCCP pastors who are inclusivistic.
A couple of them, 4 years ago, were considerhig moving out of the
denomination. I discouraged them. You can do more mside than out, I
said. Now they are doing it.
Delbert emphasized significance of evangelism and outreach. He v^ote, "It is our
assumption in the mountain churches that any congregation that does not have an
outreach is sick. I think there are only 3 of the 45 mountain congregations that do not
have outreaches and it does not take very long for most the outreach congregations to
become regular congregations."^
In 2008, the Imugan congregation hosted the Annual Conference. Delbert was so
proud of their activities and performance. He proudly reported:
Of all of the 50 conference sessions I have attended in the Philippines,
this was probably the best organized and the food was the most proper. It
was also the biggest with about 150 people in attendance. I think that a
majority of the elected officials of the conference came fi'om the Shalom
Bible College here in Imugan. The mountain churches are really doing a
job with new congregations being organized almost every year and all of
the churches growing. We are now working to put pressure on lowland
churches and the regional and national officials of the church to be more
� 978
evangelical and Bible Centered in their work. God is movmg.
Delbert was very delighted with the ministry of the Shalom Bible College (SBC)
graduates. They were pastoring most of the mountain churches. He stressed their impact,
writing, "Our impact on the churches and on the nation is much greater than our size
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would indicate.' The graduates of SBC were pastoring even in other conferences and
other denominations. Delbert wrote on their ministry:
They are even pastoring some of the lowland churches because there are
few ministerial candidates from the lowland churches and those few
don't usually continue in the ministry for very long. I am extremely
pleased with one of the lowland churches that were slowly dyhig a short
time ago. They now have a new pastor from our Bible School. They
have invited back their youth and attracted others who are in the town
for college. The young adults seem to be retuming also.^^^
Delbert gave an evaluation that the factor of the growth in the SBC graduates'
QO 1
ministry was Bible centered ministry. hi terms of the curriculum, the SBC has
emphasized faith in culture and inductive Bible study. Delbert reported, "We are the
only school that actively works to ensure that the gospel is expressed in an appropriate
way for each cultural group. The Bible school also insists that its graduates are well
versed in the scriptures and that they teach the scriptures wherever they work. The results
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are readily seen in the number of new converts and the quality of their lives."
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Table 10.1 Church Status by District/Parishes: Central District
District/Paris Church Church Membership Number of
h Category 2007-2008 Workers
Central Balite, Aritao, NV Local Church 185 2
District hnugan, Sta. Fe, NV Local Church 324 3
(Kalahan Malico, Sta. Fe, NV Local Church 182 1
cooperative Mangkati, Sta. Fe, NV Local Church 92 1
Parish) Tactac, Sta. Fe, NV Local Church 102 1
hnugan, Capintalan, Carr. NE Local Church 212 1
Santa Fe, Baracbac, Sta. Fe, NV Worshipping 69 1
Nueva Cong.
Vizcaya Capiniaan, Aritao, NV Worshipping 29 1
Cong.
Genato, Sta. Fe, NV Worshippmg 65 1
Cong.
Binbin (Capintalan) Outreach 37 Capuitalan
Buyasyas, Sta. Fe, NV Outreach 100 1
Capangan, Aritao, NV Outreach 30 1
Laylay, Sta. Fe, NV Outreach 62 Under
Mangkati
Pacalbo, Sta.Fe, NV Outreach 23 Under
hnugan
Unib Outreach � �
Total Membership 2007-2008 1,512 69.5%
892
hicrease
Total Membership 1998 (10 years ago)
Member to Worker Ratio (2008) 108:1
229
Table 10.2 Church Status by District/Parishes: Southeast District^*^
District/Parish Church Church Membership Number of
Category 2007-2008 Workers
Southeast Belance, Dupax N, NV Local Church 86 1
District Canabuan, Aritao, NV Local Church 157 2
(Kalahan Giayan, Dupax N,. NV Local Church 129 I
Cooperative Kimbutan, Dupax S, Local Church 196
Parish) NV
Belance, Kinarabasa, Quezon, Local Church 125
Dupax del NV
Norte, Yaway, Aritao, NV Local Church 116 1
Nueva
Vizcaya
Mabuslo, Bambang,
NV
Worshipping
Cong.
15
Malilibeg, Quezon, Worshipping 60 1
NV Cong.
Mnatatta, Dupax N, Worshipping 15 1
NV Cong.
Atan, Kasibu, Worshipping 64 1
NV Cong.
Total Membership 2007-2008 963 43.0%
Total Membership 1998 (10 years ago) 673
hicrease
Member to Worker Ratio (2008) 80:1
Table 10.3 Church Status by District/Parishes: Kayapa District
District/Parish Church Church Membership Number
Category 2007-2008 of
Workers
Kayapa District Gusaran, Kayapa, NV Local Church 100 1
(Kalahan Comvento, Kayapa, NV Local Church 60 1
Cooperative Pampang, Kayapa, NV Local Church 128 2
Parish) Acacia, Kayapa, NV Worshipping 34 Vol
Pampang, Cong.
Kayapa, Binalian, Kayapa, NV Worshipping 73 1Nueva Vizcaya ^ ^ Cong
Total Membership 2007-2008 395 20%
Total Membership 1998 (10 years ago) 329 hicrease
Member to Worker Ratio (2008) 66: 1
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Taking Care ofPatients and Taken Care of
All his life, Delbert had helped patients. He brought patients with various
diseases to the local hospital, but those with disease that could not be treated around or
near hnugan, he took them to hospitals hi Manila or bigger cities which could provide
better medical care. He helped with their medical expenses as far as he could. When his
schedule allowed, he stayed with the patients beside their beds. He wrote, "The mountam
people need help finding the proper medical personnel in the big city. That has been my
job for several decades."^^^ Supporting their medical treatment, he also wrote, "It gets a
bh expensive, sometimes, because most of them lack money and I have to help them out.
QQO
God always provides, however."
When Delbert was wounded and needed help, the people helped him. About one
experience ofbeing helped, he wrote:
A year or so ago I was the lecturer at a youth Conference in Quirino. It was long
hike to get to the venue. I did fine going up but it rained hard while we were
there and I slipped and fell a couple of times. They insisted that someone help
me. After the meeting three young men tums holding my hands to make sure I
did not slip going down. I was embarrassed but then I recalled that all three of
them had been my patients and I had held their hands during surgery or during
recovery so I relaxed. They had accepted my helping them so I should be
humble enough to accept their helping me.^^^
Pastor Rice was a very optimistic person with a great sense of humor and strong
will. Even when he was hospitalized, he did not lose that sense or determination. When
he went to hospital because of the kidney stone problem, he became hosphalized due to
asymptomatic pneumonia. He had to stay in the hospital but he had a meeting to attend,
and attended the meeting with the IV needle in his arm with a plug in it. He wrote, "I had
a lot of bandages on my head and arm from minor surgery so I was quite a sight but we
had a good meefing."^^^
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When he was hosphalized for dengue fever, the doctors discovered that he had
also developed a very nasty gastric infection. He did not get permission to leave the
hospital until his platelet count gets above one hundred. Li the meantime, he had lost
twenty five pounds. He wrote, "But I was grateful for that because I could wear the pants
that had become too small for me. I did not want to spend money on pants."^^^ Being
treated for two diseases at the same time, he even wrote, "I found out later that I had two
serious illnesses at the same time which was economical because I only had to pay the
hospital once."^^^ When interviewed, he cheerfiilly talked about this story.^^^
When he was hospitalized in 2010 after retuming from his Holy Land Tour, he
had blood transfusion donated by the Ikalahan boys. Shortly after getthig out of the
hospital, he overheard some of the boys at the Friendship House talking. He wrote, "They
were very proud of the fact that half ofmy blood is now Ikalahan. During my previous
hospitalization I required five transfiisions to help control the Dengue fever. Ten Ikalahan
boys mshed to the hospital to provide the needed blood.
"^^"^
In 2013, Pastor Delbert had cataract and prostate surgery. After those two
surgeries, he had a bone examination and found out that he had tumors in his bone. He
was diagnosed with stage 4 bone cancer. However, he decided to keep working as he had
done as long as he could. About his illness, he wrote, "I can do all of the work that God
has assigned to me. His Grace is sufficient. I attend lots of official meetings and a few
workshops and seminars. I just finished writing a short textbook for High School
Students."^^^ About bone cancer, he wrote, "I am purposely losing weight to take the load
offmy bones. There are a lot of tumors m them and I don't want to break any of them. I
sfill have need of these old legs and arms."^^^
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CHAPTER 11
KALAHAN EDUCATIONAL FOUNDATION AND CREATION CARE
Kalahan Educational Foundation
According to its mission statement, tlie Kalahan Educational Foundation
envisions a self-reliant and sustainable community committed to protectmg the total
environment and promoting cultural integrity. The KEF commits itself to be responsible
stewards to promote the economic, physical, mental, social, political, moral and spiritual
development of the indigenous people within the Kalahan Reserve. ^^"^ The Kalahan
Reserve is a part of the ancestral domain of the Ikalahan people, and includes nearly
15,000 hectares of steep mountain lands between 600 and 1,700 meters above sea level.^^^
In terms of management and operation, the KEF is managed by a Board of
Trustees composed of thirteen Ikalahan leaders. The village governments within the
Reserve choose one leader, while the youth within the Reserve choose another. A third is
chosen by the alimmi of the Kalahan Academy, and the other ten represent the various
commimities within the Reserve. A majority of them are tribal elders, and women are
always represented.
The KEF organizational structure follows the social structure of the Ikalahan
conununity and is very effective, especially in policy enforcement and conflict resolution.
To add legitimacy to the KEF's decisions, and to gain broader support, the foundation
works very closely with barangay officials in formulating policies and implementing
plans and programs. The KEF also works with all barangay officials to develop uniform
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policies on resource management for all barangays covering the Kalahan ancestral
domain. '��� The KEF is also supported by the tongtongan (a traditional informal
institution composed of local elders), tribal elders and barangay officials. '��' For the
Ikalahan, the participation of community is usually sought m then traditional tongtongan,
where decisions were made by the majority.
Income Generation Programs
The KEF has carried out sustainable community development programs for the
Ikalahan conununity since it was established in 1973. Through a long period of trial and
error, the Ikalahan have finally realized that their best option for income generation is to
find niches in the forest system which can be exploited sustainably, and use those niches
carefiilly.'��^ A niche is a sub-system of the ecology of the natural environment that can
be sustamably utilized by local people to provide an economic opportunity.
^^""^
Delbert Rice argues that Homo sapiens, like all other species, must fmd its own
sustainable niches in some part of the ecosystem, and do this without trying to dominate
the entire system.
'��^ He states as follows:
It is a basic principle of ecology that each and every species has its own
role to play, whether plant or animal, large, small or microscopic. The
role ofHomo sapiens in both the orchard and the plantation seems to be to
merely choose which part of the environment is to be allowed to survive
and to do their best to ensure that the "foresf is replaced with productive
crops. Homo sapiens can and should have a role to play and that role can
be constmctive. It is necessary for Homo sapiens to do what he [sic] is
supposed to do best, think and make a conscious effort to integrate his
[sic] own use of resources with the total ecosystem.
Pastor Rice emphasizes that a forest based enterprise must do more than just be
sustainable; it must also protect and improve the forest. He also argues that humans
238
should remember to protect the plants and the symbionts. Other species have equal rights
with the humans, and humans are merely protectors of sustainable systems. '��^ This
argument reveals his understanding of humans' roles m creation and the responsibility of
humans in creation care. He claims that humans are m an interdependent relationship
with creation and creation itselfhas a right for its own sustamability.'��^
This understanding of interdependence and hiterrelatedness ofhumanity with the
non-human creation corresponds to a biblical understandmg. Humanity is part of the
interdependent whole of creation. Human beings need to share the planet with other
creatures in the context of healthy ecosystems, and other creatures have the right to exist
on their own terms. '�'' All things are equally created by God, and all things were equally
related out of nothing. They are equal in their origin, as far as creation is concemed. '�'^
Only God the Creator is independent; everything else is dependent.
The understanding of the inextricable link between nature and humans leads us to
accept total interdependence, both for our well-being and for the well-being of
creation. ^^^"^ God is concemed for the non-human elements of creation, and God
arranges for human occupation to be co-extensive with the territories occupied by
animals. hi other words, humans, as a species, are an integral part of creation,
inevitably interconnected with other species and ecosystems, and dependent upon these
systems for survival.'"'^
The Ikalahan have been looking for resources in the forests that can be used
benignly and sustainably while encouraging the forest to go on performing hs other
fimctions. hi this, they follow the basic principle of ecological balance and biodiversity.
Homo sapiens should not limh themselves to a single niche but should try and make use
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of as many different possibilities as they can. Several niches must be developed
simultaneously in each community to maintain ecological balance and biodiversity.
Therefore, besides lumber, they have developed several new niches.'"'^
Many antipoverty programs have had the unmtended effect of taking people out
of their communities rather than changing the whole community. The result has been the
integration of some hito the mainstream while the rest are left in devastated ghettos. But
healing of the whole person requires the transformation of the whole community. New
initiatives for social transformation need to take this into account more careftilly. For
neighborhoods to be healthy, they require that their residents have access to a livelihood,
or meanhigftil work, preferably in their own community and locally controlled, and
access to some diversity of natural life. '�'^ Understanding the weaknesses of those
programs, Delbert Rice has envisioned the well-being of the whole community without
the separation of family members from the community.
Pastor Rice opposes selling raw materials, histead, he argues that the community
should attempt to process its resources and sell finished or semi-fmished products rather
than raw materials. This policy maximizes employment opportunities in the community
for educated youth and should ensure the availability of educated leadership in the future.
If the communities sell off all thek raw materials to the city, the educated youth will be
forced to follow the raw materials and fmd jobs in the urban area. Therefore, the Ikalahan
decided to develop ways of processing raw materials into finished products themselves.
The Ikalahan created a situation where their children can choose to stay at home, become
educated, manage local enterprises and later become the leaders who will take care of the
community's future.'*'^"
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In the Kalahan Reserve, the leaders insist that the area be kept pesticide and
fertilizer free in order to protect the entire envh-onment.'�^' Chemical pesticides, fertilizers
and all other agricultural chemicals are banned because of the long-term envnonmental
effects. '�^^ This approach toward long-term benefit corresponds well with holistic
development. According to Bradshaw, the people that holistic development serves have
to sacrifice long-term environmental benefits for short-term economic benefits. They
have to balance the costs of being environmentally sound agamst the costs of being
uneconomic.
In the Kalahan area, people are encouraged to divide their land resources
50/50. Delbert argues that for sustainable development, people must not cuhivate the
whole land with cash crops and should own food for themselves.
'"^"^ He wrote, "Half for
the production of family food supplies is [are] to be consumed directly and the other half
for cash crops. That way they will not get rich quick but they will always be sure of
sustainability and protected for price fluctuations.'""^^
Following the sustainable development principle, the KEF established several
income generation programs, with orchid production being one of them. More than 150
different species ofwild orchids have already been identified in the forests of the Kalahan
Reserve. The people have decided to stop harvesting most of the orchid species from the
forest lest they become extinct. Some of the staff are hoping to develop the techniques to
multiply orchids in the laboratory and grow them in the back-yard forests, with the
forests being the source of genetic material. '"^^
The KEF also produces shiitaki mushrooms. It had been producmg oyster
mushrooms for some time, but they have now changed to shiitaki, which is more valuable
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and more unique. Arrangements are being made so that the KEF can produce its own
spawn and expand production. '�^^
The KEF produced hand-made paper at one time. The quality was excellent and
fibers are readily available, but they had difficulty connecting with the market. The
program has been temporarily stopped until a new market opens.
The KEF also produces organic fruits and vegetables, and has led the way m the
Santa Fe municipality in producing and marketing them. It is also producing organic
citrus and coffee. '�^^ The KEF needs a permanent market, starting from mstitutional
market such as hospitals and schools. '�^�
The KEF also carries out a beef production project. Many families serve as
caretakers for beef cattle that are left to feed in the grasslands and secondary forests. This
is an old custom that requfres little labor and produces a small but stable income for the
caretaker. It also produces a little income for the owners of the livestock.'"^'
The Foundation has also been workmg to develop bottled water. They hired a
technician for the laboratory work.'�^^ Delbert was helping to set up a bottling facility for
spring water in Imugan in 2004.'�" hi February 2007, the KEF expanded their program to
bottle and sell their spring water. '�'^ hi 2009, the KEF was trying to complete the
laboratory so that they would be able to beghi eaming money.
'�^^
The first and most effectively developed of these niches was the processing of
wild fink into high quality jams, jellies and conserves, fri the formulation of thefr mles
and regulations, policies and procedures, especially with the Kalahan Reserve, Pastor
Rice saw the opportunity of tuming the rotten and wasted guavas into something
productive and income generating. '�^^
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About the beginning of food processing. Pastor Rice said, "We had so many
native guavas ripening and just falling to the ground to rot," and he continued, "If only
we could gather and process them for commercial consumption, then we could benefit
more people and increase incomes." So began the food processing project. Esther Rice
and a food technologist supervised the fruit processing venture. Their first products were
guava jelly, guava jam and guava butter.
Encouraged by the favorable acceptance of their first products, the KEF started
processing other products from indigenous plants hi 1980. These products included
dagwey preserves; dagwey jelly and spread; dikay, ginger, passion fruh and hibiscus
jellies; and santol jelly and spread. Their products were entirely natural with no chemical
addhives. "We prepare our own sweetening materials and pectin to ensure high quality,"
said Pastor Rice.'�'^
The Kalahan food processing project utilizes only locally available fmhs
gathered fi-om the community's forest in a way that is equhable for the consumers. The
center uses local labor; utilizes local creativity in developing new products; and takes
advantage of simple technology that is developed by people in the community.
'�^^
Because the wild fruhs are also the food for wildlife, the KEF has agreed to limh itself to
15 percent of the available wild finh, and 85 percent is left for wildlife.
'�'� By using the
finit from the forests, they removed the temptation of people to cut down the forest in
order to develop agriculture.
hi order to assure themselves that their program is ecologically sound, they made an
estimate of how many tons of guavas, for instance, are produced within thefr forests and
compared that with the amount that their processing center is purchasing for processing.
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For guavas, and for all of the other produce which they use, they have found that they are
only consuming about 10 percent of the total supply. This assures them that even though
many of their families can make a good living from this niche, there is plenty of fruit
remaining in the forests to sustain all of the wild fauna in the area.'""*^
They also developed technology to utilize more of the raw materials when they
produced guava jam and butter since the processors felt disturbed by the amount ofwaste
that was developing. This reduced the waste to a manageable amount, but even that waste
was fed to the pigs to produce fertilizer for the gardens. They eventually developed four
products from the fruit to keep the amount ofwaste to a minimum. '"''^
The Food Processing Center adopted 'Mountain Fresh' as its brand name.'"'*''
'Mountain Fresh' products made of forest fruits generate some employment and income
based on the local environmental services' capacity of forest nurseries and personnel. It
also provided an extension program for organic agriculture. '""^^ The food processing
venture has reaffirmed the community's resolve to use their resources in an
environmentally and socially responsible manner. It has taught the people new ways of
processing the resources of the community without depleting them or endangering their
existence for fiiture generations. '�''^
This experience taught the Ikalahan how to add value to locally available
resources. Through processing and packaging finits harvested from the forest, the fribal
people were able to increase their market value by deciding to manufacture close to the
forest. As one observer put it, "The value of the resources are more and more retained by
the communities near the forest resource, providing the incentive and means to manage
the resources more sustainably.'"""*^
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Another positive hnpact was that the processing program was followed by others.
Delbert wrote, "Now there are hundreds of small factories scattered all over the nation
processing forest products and selling them through the NTFP or the UMFI, two
organizations which I helped establish for the purpose.'"""*^
The contribution of the KEF to the Ikalahan society is surely great. However, it
has not been easily achieved. They experienced a lack of fimding and financial
difficulties until they reached the self-supporting stage. Delbert reported the fmancial
hardships of the KEF, repeatedly. In spite of the difficulties, he never lost his vision for a
self-supporting and self-sustaining community.
Pastor Rice hoped that the KEF income generation programs would support other
KEF projects. He wrote, "We had hoped that our food processing center would be
profitable by this time so it could subsidize the medical and educational work. The sales
have hicreased a lot and the increased production reduces our unit costs so I think we
finally broke even in 2001. We should eam a profit by next year but we still need outside
financing for medical and educational programs for another two or three years."
'""^^ He
also wrote:
It looks like our Food processing program might have finally made a tiny
profit this past year. If so we can look forward to better profits next year.
Eventually we hope to eam enough from the orchid and mushroom
projects and our ecology training center to subsidize our schools and
clinic, hi the meantime we have to depend on contributions to support the
Bible College and some of the other activities.
'�^�
Environmental Service
The Kalahan Educational Foundation has included in their mission statement and
goals to maintain, sustain, and protect thefr environment and forest and water ecosystems.
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while enhanchig the development of the commmiity members through education on
various environment and sustainable development issues. '�^'
hnmediately after signing MOA #1, the Ikalahan leaders set aside about 400
hectares of the Reserve to be a watershed in order to ensure the fulfillment of the terms of
MOA #1, which required that the KEF protect the watershed capability of the area.'�^^ For
the management of the Kalahan Forest Reserve, the KEF established an agroforestry
section, responsible for dealing with forest issues. '�^^ The Ikalahan have imposed a strict
conservation regime on this area. Elsewhere, they have actively pursued the regeneration
of the native forests or the planting of fast growing species of vegetation. '�^'' Secure with
their lands, the KEF tumed to the development of a natural resource program to protect
and develop the natural resources of the Kalahan Reserve into a sustainable and
ecologically sound ecosystem that would provide a continuing water supply and adequate
resources for livelihood. '�^^
Forest protection and management was one of the many tasks the KEF took up.
They established nurseries for trees and other plants, including native coffee and native
fruit trees. In addition to the zoning, management and protection of their forests, the KEF
completed the reforestation of more than 400 hectares.
'�^^ hi 2004, the KEF established
two nurseries, producing seedlings of various tree species for reforestation with the
Kalahan Reserve and the adjacent communities covered by ancestral domain.
According to the principles of development, old-growth forests, all ofwhich are a
critical watershed, are protected as sanctuaries for wildlife. Additional areas of second
growth are included to make effective corridors, totaling about 3,000 hectares. All other
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areas within the Kalahan Reserve are also recognized as unportant watersheds. Farmers
protect the soil from erosion and maintain maximum vegetative cover in all farms. '�^^
The KEF has shown that the conununities which are mdigenous to the forested
areas are the best persons to maintain forest sustamably. Delbert argues that they are
capable because they know the forest envnonment and they can do micro-plannmg,
which governments are not able to do. When governments make plans, they hivariably
include plantations and other types of development which are contrary to good
management of forests, which, by their very nature, should have a high amount of
biodiversity. '�^^
Forest management is closely related to carbon sequestration, since forests
sequester carbon to prevent global warming. Delbert Rice argues that the data is clear that
the most effective means of sequestering carbon is to protect maturmg forests, and the
Kalahan data gives evidence that they provide the greatest amounts of sequestration. It
takes a long time for newly planted plantations to begin to sequester any significant
amounts of carbon. '�^� This evidence suggests that protocol should include provisions that
allow communities to benefit fi*om protecting their standing forests.'"^'
The KEF began monitoring the growth of its forests. Its methods were not very
accurate, but they were helpful. When the RUPES consortium entered the picture and
offered to help, the KEF made contracts with a carbon expert at the University of the
Philippines, Los Banos (UPLB), who helped the Foundation to improve their
computations to include branches and treetops, not just the trunks. The KEF discovered
that they had underestimated the efficiency of the Ikalahan forests by at least 60 percent.
hi 2002, KEF estimated around 38,383 tons of carbon dioxide were recycled by the
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Kalahan forests. '�^^ The following year, Kalahan was chosen to be the first pilot she in
the Philippines for the development of a carbon sequestration payment mechanism.'""
hi order to calculate the amount of carbon the forests in Kalahan sequester, they
blocked 10,000 hectares of the production forests into homogeneous blocks and mapped
them. Then they established sample plots in each of the blocks and regularly measured
the growth of every tree in each sample plot. That enabled them to compute the amount
of carbon sequestered. The KEF has been documenting the amount of carbon sequestered
since 1994, and the rate is increasing every year as the forests mature.'"^''
The KEF is trying to sell the carbon credits, and potential buyers of carbon were
sought within the Kyoto market after the Ikalahan started collecting the data on the trees
after the Kyoto Protocol was ratified by the Philippines.'"^^ Currently, most of the markets
for carbon are intemational.
Delbert wrote about the readiness of the KEF for selling carbon in the market, "It
looks like we are going to be directly involved in the carbon sequestration program. The
govemment is re-working some policies so that we can deal directly with the polluters
and be paid for carbon sequestration. We have spent the past 9 years workmg out the
techniques so we can state clearly how many tons were sequestered.'""^^ Regarding the
selling efforts and progress, he mentioned, "We are also trying to get the big producers of
carbon dioxide to pay us for capturing the carbon and releasing the oxygen again so
people can have something to breathe. We are getting some help fi^om an intemational
agency and hope that within two years we can complete both contracts. When we
accomplish that, we can balance our budgets much more easily. God knows but, of
course, we have to do our part too.'""^^
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The situation seemed to be hnproving even though it took a long time and they
had to wait, hi 2009, Delbert seemed to be optimistic about the fiiture market. He wrote,
"We are also working to help prevent climate change by improving our forests. It is
making an impact and we are working on getting payments from the polluters but no
contracts yet although one agency has offered, in writmg, to do the paper work and
negotiate the sale of the carbon credits.'""^^
For forest management and carbon sequestration of the forest. Rice suggests
Forest Improvement Technology (FIT) as an altemative to logging. '"^^ He argues that
logging sacrifices all of the other purposes of the forest for the sake ofproducing Imnber.
These sacrifices include recharging aquifers, controllmg water flow, sequestering carbon,
biodiversity enhancement, essential oils, medicines, wildlife, recreation, beauty, and
livelihood.'"'"
Delbert also argues that logging is a very unnatural process, and it causes a
drastic change in the forest environment, which changes the entire ecosystem. It takes
several decades for the forest to recover from the effects of logging. '"'' FIT is more like a
natural culling process. When forest trees are crowded, they cannot develop well. To
improve the forest, one tree can be removed and used to produce lumber. Diseased trees
can infect the forest, so it should be removed and used for lumber. When the canopy is
closed, young trees cannot grow. In that case, a mature tree should be removed to open
the canopy and let the young trees grow. In this way, improvement of the forest and
production of lumber can work together.'"'^ The end result is a greater growth rate, a more
rapid rate of sequestration, and, eventually, a greater output of high quality lumber
without ever damaging the watershed capabilities or the micro-climate.
'"'^
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FIT enables the community to harvest a limited amount of lumber so as not to
damage the biodiversity of the forest. The goal of FIT is to unprove the forest, rather
than shnply improve the short-term income of the forest farmer. In the long run this will
lead to more sustainable increases m income.'"'^ Accordmg to Espaldon, the KEF forest
management activity is an indication that the forest management hi the Kalahan Reserve
is about ten years ahead in terms of measuring ecological benefits of protecting forest
ecosystems.'"'^
Protection and evaluation of the environment was also one of the environmental
care programs of the KEF. The survey of flora in the Kalahan Reserve shows that the
KEF has a collection of more than 1,800 species properly identified with "herbarium
sheets" prepared. Eleven of these identified species are on the CITES Appendix 2 list, not
including the orchids, and another five are listed in the lUCN Red Book as endangered.
Two hundred fifty-five species of orchids are in the forests of the Kalahan Reserve. Two
of them, in genus Paphiopedellum, are on the CITES Appendix 1 lists. The remainhig are
in Appendix 2.'�'' More than 1,400 different species of plants have been identified within
the Reserve. Those plants include more than 250 species ofwild orchids, some of which
are included in on the CITES Appendix 1.'"'^
The study of fauna within the Kalahan Reserve is much more difficult than the
study of the flora and has not progressed nearly as far. Some birds found in the area are
migratory because the Reserve is on the route for migratory bnds from Korea and North
China. Research on bnds has progressed fiirther than other fauna with nearly 200 species
identified.'"''
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In 1994 the KEF got some flmdmg from the Biodiversity Conservation Network
to begin biodiversity analysis. They were pleasantly surprised, but also shocked, to
discover that more than thirty-five of the one hundred sixty species of wild bnds they
identified within the Reserve were on either or both the lUCN and CITES lists of
protected species.'"^"
The Ikalahan also continue efforts to improve wildlife habitats that had already
begun as part of their conservation activities; compile data on the local biodiversity
(including some highly endangered species) and publish trainmg guides for bnd watchers.
The project mapped and posted all sanctuary areas and actively pursued conununity
education regarding the importance ofbiodiversity.'"^'
The KEF has dealt with the protection of water in the Kalahan Reserve. The
ancestral domain has provided a large percentage of the water at the Magat Dam in
Isabela. '"^^ They kept a record of the amount ofwater that was going fi-om their rivers into
the Magat Dam downstream. They also worked with the govemment to arrange that the
people who benefit from the irrigation water would pay a small amount each year into a
fimd which would be given to the Ikalahan in exchange for the production of clean
water. '"^^
Delbert wanted the KEF to be paid for thefr water protection service and hoped
that it would balance the KEF budget. He wrote, "The Kalahan Foundation is still
growing in hs responsibilities although it still can't pay all of hs bills on time. We have
income generating programs that provide about half of our budget but so much of our
work is community service which needs subsidy. It is difficult to balance the budget. God
is still helping us, of course, we go ahead and don't worry about h.'""^^ He also wrote:
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A couple ofweeks from now I will have a group ofHydrologists here and
we will set up a system to measure the water that we provide for the huge
Magat irrigation dam downstream in Isabela. Once we have that
functioning we hope to receive regular payments from the operators of
the dam. That will also help. That money won't come m for another year
or two but we are working on it as fast as we can and pray for God to
keep us going in the meantime. '�^^
The Ikalahan have contributed to environmental care through then services, and
they are anxious to receive the proper payment for the environmental services which,
they, and their forests, provide to the nation and to the world. When the people begin to
receive this remuneration, it will be utilized by the community organizations to employ
people to continue to improve the forests and other parts of the environment. It will also
be used to subsidize community health and education.
Pastor Rice points out that throughout the world, upland people, many who are
poor, eam their livelihoods from lands and landscapes that, when properly managed,
provide valuable environmental services to others. However, management practices that
maintain or increase environmental services often are, in time, at a cost to the upland
people. Regulations and prescriptions of land use aimed at securhig the services are often
ill-designed and enhance mral poverty. '�^' He argues that the Ikalahan carry all of the
burdens while the people in the lowlands receive all of the benefits. '�^^
About the situation of the Ikalahan in terms of environmental service payment,
Delbert wrote, "This has never been done before either so govemment officials are
confused about how to handle it although the principles are already written in the law.
Our research and documentation of Forest Services is progressing well and we will soon
be prepared to confront the air polluters and irrigators.'""^'
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However, it was not easy to be paid for their envhronmental services. Delbert
reported, "Our problem is that our forests are sequestering tens of thousands of tons of
carbon every year and we have a lot of opportunity costs m addition to actual costs but no
one pays us for it. It is hard on budget. We need to balance our fmancial budget also.'""'"
He wrote, "We have been working at that for a decade and I hope that we can fmally get
some money out of h."'�'' In 2010, they had not yet been paid for any services yet, and
Delbert wrote, "We are making some headway in our program to sell carbon credhs but it
is still a long way before we will see the checks.'""'^
As part of their income generation program and environmental care program, the
KEF mns an environmental training program. In 1999, some of the Provincial officials
leamed of the beauty of some of the waterfalls on streams that flow from the sanctuaries.
They publicized them without mentioning the fact to the KEF. The result was a series of
intmsions by tourists. One group of tourists dug up fems and ground orchids and carried
them away before the residents could stop them. Other groups threw cans and other litter
in to the river, which flows from the waterfall through the largest residential community
within the Reserve. Many of the tourists brought dmgs and liquor and caused social
pollution in other ways. After this series of events, it was finally decided that the KEF
would use a dormitory, near the frail going to the waterfall, as an Envfronmental Training
center. The waterfalls would be a part of the training program. People who underwent
training there could enjoy the view and the recreation, but others would be kept out.'"'^
The KEF maintains a dormitory and trainers for visitors who desire to leam more
about the environment and forest management. It receives a portion of its annual income
from this activity. It does not encoiu-age mass tourism, however, because of the very real
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danger of social pollution. '"'"^ They welcome small-scale ecotourism, especially if it leads
to a better appreciation and recognition for what they have to offer to city people.'"'^
Delbert wrote, "We are now eaming some amount by conductmg traming programs for
many groups in environmental management. We have two groups m hnugan right
now."'�'^
Kalahan Academy
Since hs establishment in 1973, the Kalahan Academy has made good progress,
having a constmctive impact on the Ikalahan community as well as other indigenous
conmiunities. The education provided by the KA helped strengthen the cultural identity
of the indigenous youth and their self-esteem, and the mountain youth became
unashamed of their cultural heritage.'"'' This cultural rootedness has extended beyond
Imugan into the neighboring communities, as far as Bulalacao in Oriental Mindoro.'"'^
Although originally designed to serve Ikalahan students, the Kalahan Academy attracted
students from many other moimtain tribes, including the Bugkalot, Gubatnon, Ibago,
Ibaloy, Ibanag, Ifugao, Isneg, Itnet, I-wak, Kalinga and Mangyan.'"" On June 6, 2008,
Delbert wrote, "Now the Department of Education is trying to develop appropriate
programs for all groups of IPs.""""
The establishment of the Kalahan Academy was the elders' way ofmaking sure
that their youth were prepared the moment they left the community in pursuit of a higher
education. They expected and hoped that although there might be certain difficulties and
adjustments that may cause certain emotional trauma, instilling cultural pride, through the
Academy, would give the youth the needed support to face whatever challenges they may
encounter outside the commimity.""'
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Regarding the education for the hidigenous peoples and the meaning of
education for them, Delbert wrote:
It should mean transfer of knowledge and skills to strengthen the
protection of the environment, strengthen the culture and enable the IP
youth to deal with non-IP communities. Unfortunately the bureaucracy
usually considers it the means of "civilizing" the IP community and by
that they mean to make the IPs as much like the lowland communities as
possible. To me this common understanding of to "civihze the IP" is an
immoral and ethnocentric goal and should never be allowed.""^
This achievement of the development of cultural identity, as well as self-esteem,
for the mountain youth of the KA can be contributed to their unique curriculum. With
cooperation from the Department of Education, Culture and Sports, they developed their
own curriculum to ensure that it was appropriate. Since the KA was established, the
KEF's board sought Ikalahan teachers to effectively inculcate Ikalahan history, mores
and traditional practices to the students.""^ They taught the students to appreciate their
own heritage as an indigenous people community, which kept its culture and
independence, in spite ofmany pressures from foreign and lowland powers. They taught
the students their ancient music, history and folklore. """^
The curriculum includes unique features, like courses in Ikalahan and Cordillera
history and culture in their social studies. Biblical content was integrated into the
teaching of values, includmg Christian living and ethics. As part of their values education,
the first year has a course in decision making which uses the Old Testament, while the
second year has the same emphasis, but using the New Testament.""^
The students were also taught leadership and good govemance, which they
actually practiced in the four villages of Imugan. In each village there are student officers
who plan projects for the betterment of their community. In addition to the village
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meetings, there is also a Student Body Government.""^ This is a place where social
control problems are acute because of the high population density and the fact that the
students are still developing their self-image and means of self-control. The Student Body
Govemment is using techniques which are related to their ancient system but easily
transferable to outside situations in the future.""' Students can leam the meaning and
importance of independence and responsibility, operating then own student body.""^
What is important from a creation-care perspective conceming the curriculum is
that ecology was incorporated as a subject in the school curriculum.""' The preservation
of the envhronment was inculcated in succeedhig generations in an ecology class called
'Ikalagy.' "'" Students are better prepared to manage the forest resources within the
reserve.
The Kalahan Academy has been acknowledged as the most outstanding
secondary school for environmental education in the Philippines."" The DENR held a
contest m 1997 to determine the Most Environmentally Aware Educational histitution in
the nation, and the Kalahan Academy was awarded First Prize. "'^
More importantly, the Kalahan Academy has produced community and ecology-
oriented professionals, several of whom are serving in various development projects hi
civil servant positions."'^ This has had a very positive effect on the environment and
economic development, as well as on the peace and order in the remote areas.
"'"^
Many graduates of the Academy came back to their community after completing
higher education to teach what they leamed to the next generation. Many became
teachers, while some became agriculturists. The KA alunmi are providing leadership in
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upland communities throughout Northem Luzon and Southem Mindoro. hi the KA itself,
most of the teachers themselves are alumni.'"^
Some of the graduates became leaders in the mountam conununity such as
barangay captains and officials in municipal council hi Nueva Vizcaya area. They made
great contributions by providmg ethical leadership and fighting against cormption and
graft. Delbert wrote, "Almost every upland village in Nueva Vizcaya and Quirino
provinces have KA graduates among its leaders, and they are domg admirable work. One
barangay captain stopped illegal logging in his area within three months of bemg in
office.'""'
One of the elders in the community talked about the contribution of the KA,
saying, "Before, we did not have a doctor or an attomey or even drivers fi-om our own
tribe. But now, because of the school, we have produced professionals and skilled people
in ourmidst.'""'
About the govemance of the KA graduates serving in the village councils, Rice
wrote, "We have contributed to the good govemment situation because most of the
upland village officials (Nueva Vizcaya is mostly upland) are from the KA. They have
had the importance of spiritual commitment and good ethics drilled into them for years
and as I travel around I see that they are doing the job right. God knows and he is at work.
Ifwe just let Him do it He will do a good job and he is likely to use us in the process.""'^
He emphasized their ethical and Christian leadership and was very proud of them. He
also wrote, "The graduates of our High School are also making a tremendous contribution
to the welfare of the province and the nation.""''
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Delbert referred to several names of the KA graduates and then stories m his
correspondence. Florante, Florendo, Flodemonte (Lot) and Floter, the Gerdan brothers,
sons of Pastor Florendo Gerdan, who played a significant role in the growth and
formation of the Kalahan Mission, were aU Kalahan Academy Graduates and became
leaders. When Pastor Florendo Gerdan passed away, his wife gave the Rices guardianship
of their four children."^"
The oldest one, Florante, became an officer hi the Philippine Army, and he was
chosen to represent the Philippines in a military school in Australia. He was later elected
mayor of Santa Fe, Nueva Vizcaya. While in office, he agreed to work with the KEF
to tum the entire municipality of Santa Fe into an organic food production center. The
second child, Florendo, designed and supervised the constmction of the new Kalahan
Academy dormitory after the old one was destroyed due to an earthquake. The third one,
Flodemonte, was a math major in the Philippine Christian University and now is serving
on the Provincial Board of Santa Fe, Nueva Vizcaya, since 2013. The youngest, Floter,
served as Barangay captain of hnugan, and was subsequently elected to the Municipal
Council in 2013. He married Flora Joy, Delbert's adopted daughter. Floray Joy Gerdan
served as a registrar and became a principal of the KA as of 2013. Floter Gerdan said,
"Before, we were minority in the local govemment of the Santa Fe. Now we are
majority.""^''
Timoga was one of the graduates of the KA who became a medical doctor.
Langley Segundo was appointed to a Cabinet Level Position in the office of the President
as Commissioner for indigenous peoples."^'
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Pastor Rice tumed over his job as Executive Officer of the KEF to Sammy
Balinhawang, as of January 2010. Rice continued to serve the KEF as Director of
Research and Treasurer, and as dnector of Research, he did most of the computer work
regarding carbon sequestration."^^ Sammy Balinhawang was one of Delbert's former
students, and he has been working for the PAFID for more than twenty years. Delbert
expected that Balinhawang would eventually take his place in some of the other agencies
where he was a member of the Board ofDirectors."^'
On the achievement of the KEF, Pastor Rice wrote proudly and humbly at the
same time:
We never hold demonstrations or carry banners or do anything like that
but the work we have been doing here for the past several decades has
already changed many laws and govemment programs. Many
conmiunities have benefited and the entire nation has been improved as a
result. We did not expect to have such a huge impact. We are just domg
what God wants us to do here in our little villages but when other people
see the results they come, they leam and they copy. Praise the Lord."^�
The contribution and dedication of Pastor Delbert Rice in the growth of the KEF,
and toward Li-teng (Shalom), has been recognized in the Philippines. According to
Guidang, Borlagdan and Pulhin, Pastor Delbert Rice has played the facilitative role in the
KEF. All the innovative projects of the KEF have helped in lessening the pressure on
local forest resources and, hence, in promoting resource sustainability."^' Dahal and
Adhikari also argue that in the case of KEF, Delbert Rice had a catalytic role by
mobilizing high bonding relations, which led to fairer intemal management as well as
promotion of the organization, and thus securing unprecedented rights. "^^ Dolom and
Serrano interpret the role of Pastor Rice as instrumental in the development of the
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Ikalahan community and their metamorphosis into a model for community-based forest
management.""
Melba Padilla Maggay, the Philippine social anthropologist argues that Delbert
Rice not only played the classic role of the spuritual dnector, but also that of the sensitive
outsider v^hose long presence was a catalyst for change. Quhe modestly, Delbert was, as
Maggay puts it, a 'mere implementer' of the community's wishes, but no doubt also
served as an instrument of irmovation, even while affirming the soimdness ofmuch of the
people's way of life."^"*
What is important in these views ofPastor Delbert Rice is that his role is regarded
as catalytic, facilitative and implemental. Delbert Rice emphasizes that he is not an
hiitiator, and argues that the community members should be initiators. He v^ote, "This
whole approach was not initiated by me. I am a reactor not an actor.""^^
Pastor Rice argues that development, if it is to be effective, must be controlled by
the target community. If it is so controlled, it will probably be dynamic and rapidly
change to suit the changing pattems of the community. Development must also be moral;
that is, it must respect the personal, psychological and spiritual welfare of each member
of the target community. Development which does not do this is not development, but
merely change and would probably be destmctive change, rather than constmctive."^'
Soon after the signing ofMOA #1 and the realization that trained personnel was
needed to manage the programs, the Ikalahan leaders were faced with a very basic
question regarding staff. They opted to hire local persons who had some training, or
could be trained to do the work with the understanding that there will be some mistakes
along the way. The main reason for this choice was that social and communication skills
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would probably be as critical to the success of a project as technical skills. A person from
another society could not be expected to have the necessary conununication and social
skills.""
The Ikalahan leamed that they needed to plan holistically and they needed to do
it themselves. Although they have benefited from advice from various consultants, they
could not allow others to do the planning for them. If they tried to exercise excessive
control over the environment, everyone would suffer. They have found that by living
with the envfronment, they have a better quality of life.""
Dolom and Serrano state that Pastor Rice has been steadfast in supporting the
formulation of effective policies, plans and programs for the Kalahan Reserve. His efforts
are being rewarded with heightened awareness and participation among the Ikalahan
community in the protection, rehabilitation and management of forest resources. "^'
Through supporting the KEF protection of forest resources, Delbert Rice has carried out
his creation-care mission.
Living together closely with the community. Pastor Rice has taught the Ikalahan
to love and revere the forest and the rivers, and to be responsible stewards of these
resources. For many years, he has served and worked with the KEF board and guided
them with his advice. He has also been effective m securing frmding support for
community projects and in facilitating negotiations and fulfilling the bureaucratic
requirements of the govemment. "''^
Having worked in the Kalahan area. Pastor Rice has seen inunense changes
occurring in the conununity. He noted:
The community has grown significantly from about 200 persons to nearly
1,000 persons. Their sources of income have diversified and increased. In
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1965 they shipped out truckloads of brooms and guiger every year and that
was their sole source of cash income.
We still sell a little ginger and a few brooms but not much. More of the
income now comes from harvesting wild fruit, working as forest guards,
foresters, teachers, business, driving, etc. Nearly all of the houses m
hnugan now are permanent. Most of the persons from Imugan who married
outside of the society brought their spouses with them back to Imugan.
Together with Pastor Rice, the leadership of the KEF has crafted a vision for a
self-reliant and self-sufficient Ikalahan conununity. Together, they have motivated the
community to work tirelessly toward this vision. "In the past, the forests were cleared for
farming. But now, we want to protect them to provide livelihoods for our community. We
have policies to make this happen and with the help of our barangay officials we are able
to enforce these policies," Taynan Omallio, chairperson of the KEF board, asserted with
confidence. "''^
Maggay argues that the case of Ikalahan demonsfrates the power of a transformed
spiritual life as the starting point for cultural and social change. The movement from
marginalization to empowerment began with a change inside, in that place where a
human being's view of the world, ofGod and of themselves determines whether they will
break free of the chains of fradition and necessity, or forever be hemmed in by a culture
of constraints.'"*^
Roxas argues that the Ikalahan experiences shows that communities have the
potential to set up enterprises that improve their people's welfare without putting undue
pressure on the natural resources that constitute conununity wealth or harm the
environment."''^
What differentiates the success of the KEF development case from other
development cases is that the indigenous characteristics and fraditions of the Ikalahan
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were respected, encouraged and incorporated. According to Rice, the strongest influence
for sustainable development among the Ikalahan has been the cultural continuity in the
conmiunity. The tribal elders are still very active hi solving community problems. The
Ikalahan still wear the traditional costumes on special occasions. They still sing the old
songs and dance the old dances with vigor and joy. "''^
Although most of the Ikalahan are Christian in the present thne, they show their
Christian faith in their own Ikalahan way, not by merely imitating foreign pattems. Pastor
Rice helped to write a manual for the Ikalahan parents to use to teach Ikalahan culture to
their children and grandchildren instead of teaching them westem methods of livhig. Rice
and Pindog argue that the Ikalahan ancestors managed their forest environment in a
sustainable way for centuries before modem technologies created the havoc of pesticide
poisonmg, global warming and a host of other problems.
The Ikalahan are a good case of what it means to transition into more modem
forms of economic life without surrendering their traditional values. It is also a good
study in what it takes to move a people towards what missiologists call 'redemptive life',
or the social wellness that ensues as a consequence of faith intentionally transforming the
life system of a people. From abject poverty, powerlessness and ignorance, the Ikalahan
have made great strides to self-sufficiency, political participation and education.""*'
Delbert Rice incorporated his biblical understanding of interdependence and
interconnection of all creation into the KEF development principles and practices; all
creation belongs to God and is interrelated under God's care and guidance, and non-
human creation has the right equal to that of human creation.
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The community development programs of the KEF as well as their income
generation programs promote the preservation of sustainability of the environment and its
protection. The KEF utilizes the forest itself instead of changing the forest to something
else. In addition to strictly keeping the principle of sustainability in the income generation
programs, the KEF has carried out environmental protection programs. Through the
forest management program, the KEF has improved the forest itself along with
biodiversity, and carbon sequestration of the forest has contributed to the prevention of
global warming. What is also important is that the KEF environmental service programs
have influenced the govemment forestry program to be viewed from a more ecological
perspective, and that influence has diffused to other indigenous peoples' development
programs.
The Kalahan Academy incorporated ecology into their curriculum and has
produced leaders who have ethical Christian leadership and ecological awareness. These
leaders serve their conununity as well as other places and areas, including the
govemment.
Delbert Rice has confributed enormously to the development of the KEF and that
of the KA. He has always emphasized his role as catalytic; he regards himself as a
facilitator and reactor. His emphasis on the understandmg of significance of indigenous
values and worldview in mission has helped the Ikalahan play a role of initiator and be
proud of their cultural and historical indigenous herhage. It also helped the Ikalahan
understand the relationship between faith and culture and the meaning of genume
Ikalahan Christians.
SUMMARY
Mission is participation in tlie mission of the Triune God, and it should be
holistic as the Mission of God is holistic. God's mission deals with the physical and
spiritual aspects of human beings, and the relationship between human beings. However,
the scope of God's mission is not confined to the human dimension; the salvation of the
whole world, the entirety of creation, is in the plan and purpose of God's mission. The
transformation that the Bible calls us to is a transformation of both individuals and social
structures that allows us to move toward increasing harmony with God, with our fellow
human beings, with our environment and with ourselves.""*^
The mission of God is ultimately to restore his whole creation to what it was
intended to be-God's creation, ruled over by redeemed humanity while giving glory and
praise to its Creator.""*' Holistic mission is not tmly holistic if it includes only human
beings and excludes the rest of the creation, for whose reconciliation Christ shed his
blood (Col 1:2)."^�
Arthur Delbert Rice, Jr.'s mission is tmly holistic since it was not only concemed
with human life, but also non-human creation; it concems whole person within whole
creation. He spent his childhood leaming and experiencing how ecological balance and
the environmental sustainability was maintained, and this experience had an influence on
the formation of his ecological awareness and theology of creation care. Growmg up
under the guidance of parents who had a genuine evangelical faith had an effect on
development of his bibliocentric and evangelism-focused theology.
In his teenage years living in San Diego, Califomia, he experienced the existence
of differences and leamed to accept it. This experience enabled him to have a broader
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perspective toward different people and their culture as well as to appreciate them. At
Westem Evangelical Seminary, Rice's understanding of the theology of St. Paul on faith,
culture and self-supporting churches was reinforced. Studying under Dr. Wesche, who
was a former missionary to China, heavily mfluenced Delbert Rice on his motivation and
theology ofmission. Pastoring experiences in Oregon equipped him with the capacity to
understand people and communicate the Gospel to them.
hi Laoag, Ilocos Norte, Delbert Rice started gaining a capacity to communicate
with people in Northem Luzon through the Ilocano language study program. He enjoyed
interacting with the people and leaming from them. Leamhig the Ilocano language
enabled him to carry out missions not only in Isablea, but also in Nueva Vizacaya.
In Alicia, Isabela, holding and carrying out the Ministerial Training School and
Stewardship Promotion Institute was Delbert's first main responsibility. Ministering to
the local congregation, he did not only take evangelism to the local congregation into
consideration, but also improvement of their living condition. From the beginning, he
expressed his interest in self-supporting churches, following the model of St. Paul. He
also emphasized the significance of laity in ministry and the role of the local people as
initiators in mission. These understandings were carried on in the Kalahan mission work,
in which he actively participated.
While settling down in Imugan, Delbert Rice confributed to the expansion of the
Kalahan mission by ministering to the Imugan congregation as well as nearby
congregations. He stressed the importance of evangelism and oufreach, and the Kalahan
mission expanded. His emphasis on the significance of self-support, along with his
cautious stance toward dependency syndrome, also continued. He also continued
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stressing the importance of evangelism and outreach. While sharing the gospel with the
Ikalahan, he displayed respect toward their indigenous culture.
After a long period of trials, the Ikalahan won the land case and signed MOA #1.
While fighting for the land case, the Ikalahan founded the Kalahan Educational
Foundation and the Kalahan Academy. Beginning the development program of the
Kalahan Educational Foundation, Delbert Rice infiised his vision of shalom in its goal,
entailmg active creation care. Creation care of the KEF has difftised to other areas and
other indigenous peoples, even to the point of beginning the social forestry program of
the govemment.
In order to understand the cultural issues and communicate the gospel more
effectively in the Ikalahan community as well as to have access to decision making and
into the bureaucracy, Delbert Rice studied anthropology at Silliman University. Thanks
to studying of anthropology, he could better understand the cultural issues of the
indigenous peoples, appreciate their culture, and grasp the relationship between faith and
culture. He also could help the indigenous peoples to see their own cultural heritage and
values, and actively create their own development programs instead ofmerely following
the agendas set by outsiders.
Rice continued his active involvement in the Kalahan mission work; he was a
part of the growth of the Kalahan Mission Council into the Kalahan Cooperative Parish.
He helped the Ikalahan leaders more actively take part m Council responsibility as well
as in the Cooperative Parish work, and they eventually became the majority in the Parish.
After signing the Memorandum of Agreement #1, the Kalahan Educational
Foundation carried out their sustainable community development programs which were
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designed to utilize the forest itself and its products. Their development programs put an
emphasis on the protection of the sustainability of the environment. They spread out to
other indigenous conununities and became a model for govemment forestry programs,
providing an opportunity to view the programs from an ecological perspective.
The Kalahan Academy continued producing leaders equipped with ethical
Christian minds. Many of the graduates came back to the upland conununities and served
there, and their efforts led the community to work for the vision of shalom. The KA's
incorporation of ecology to their curriculum enabled production of the ecologically-
minded professionals in the govemment sector as well as leaders in the upland
communities. The Shalom Bible College produced ministers who contributed to the
growth of the Kalahan Cooperative Parish; they carried out their biblically-grounded
evangelism and outreach-focusedministry.
Delbert's influence in the field of community development and indigenous
peoples grew, and he demonstrated his understanding of creation care by holding
consultations, workshops and seminars on ecology. Writing was also one of the ways he
expressed his theology of creation care in relation to the understanding of God's
ownership of creation, interdependence and interrelatedness of created order and
Christian stewardship of creation in his writmgs.
Pastor Rice illustrated his theology of ministry and relationship between faith
and culture, writing The Quiet Ones Speak and Walking with a Troublemaker as well as
conducting research on Ikalahan rituals and history and the Ikalahan justice system. He
highlighted the value of the historical and cultural tradhion of the indigenous peoples,
and he pointed out that faith should be not be confused with culture. He also participated
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in establishing several organizations for the indigenous peoples to improve their living
conditions and to protect their environment,
Delbert Rice has pursued Shalom, which encompasses care of creation m his
mission in the Philippines. His definition of the goal ofmission as Shalom explains his
mission theology on wholeness of life. He argues that the purpose of mission is the
salvation of people and this salvation is related to the reality of life. Reality is about the
problems and the stomachs of people."^' He wrote, "Evangelism is still our primary
emphasis but we have always maintained that genuine evangelism affects the whole of
life. Our vision has always been long range. It is slow but God likes us to lay a good
foundation because He is building for etemity.""^^
In terms of evangelism, Delbert Rice followed St. Paul's model of self-
supporting and laity-centered ministry, emphasizing evangelism and outreach, as well.
He modeled his approach after St. Paul's, expressing respect for the local culture. He has
helped the Ikalahan understand and accept the significance of their own traditional values
and worldview and to be proud of them. He also helped them understand the tme
meaning ofbecoming Christians within their culture.
In the area of development and social work, Delbert Rice exerted effort to
improve the wellbeing of the community members through the KEF income generation
programs, which has led the conununity members to work and serve in the conununity
without leaving the conununity in order to look for jobs. Smce his development scheme
stressed all realms of human life, including the social, psychological and spiritual
dimensions in relation to cultural continuity, he also made efforts to maintain and
incorporate indigenous characters into the KEF's organizational stmcture and that of the
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KA as well as operating indigenous agricultural technology in development programs.
His encouragement enabled the Ikalahan to see and accept the value of their own cultural
and historical heritage. The KEF vision and programs have diffused to other mdigenous
communities and opened a way for other indigenous peoples to see their potential and
speak for themselves. In order to support the indigenous peoples, he actively participated
in establishing organizations for the indigenous peoples and supported them.
What makes the mission ofPastor Rice truly holistic is his creation care activities.
He carried out his creation care mission through writing, holding ecology seminars,
participating in various consultations and workshops and serving in organizations,
including the CSCC of the PCSD. He accepted his creation care work as part of his
mission for God and as a mission given by God. He understood his involvement in the
CSCC as an opportunity to fiilfill God's will for the environment. He mterprets the
human role in creation as being stewards of the sustainable system, acknowledging
interdependence in creation and ownership of God for creation. His mission has
significance since his mission can be an example of genuine holistic mission, which
encompasses creation care, for this time of ecological crisis, ushering in a new
understanding ofmission.
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